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.

THE following sketches, with the exception of the
lagt two anqg the intreduction, originally appeared in two
jowrnals, New India and the /ndian Mirror, and are reprinted
from them with only a few additions and alterations. The
last two,” which are also the longest, appear in this pamphlet
forsthe first time. My object in the former was to give to
the public some idea of the work done By one of our
living reformers while discussing current topics of a social
nature, ang® thus to show how those who are now working
for thre advancement of native society might be helped by
*the trials, difficulties, struggles and successes of an old worker
in the same ficld. The last two sketches have also a similar
object, but their difference from the others is that they do
aiot discuss any current topics and are not confined to the
work of a single person, but are rather two short histories
of the ¥emale education and widow-marriage movements in
Bengal from their earliest beginuings to the present day. 1
am aware that they are not complete, and that many workers
and many incidents are perhaps left unnoticed in them, such
as would have found a place in fuller histories of the move-
ments. The materials at my disposal were neither ample nor
adequate. But such as they were, [ have tried my best to
utilise them, The witer of a fuller history of social reform
in Bengal will, I presume, find these and the preceding sketches
not a little helpfut to him.

In the introduction [ discuss the gcneral principles of
refom and try to prove, by references to our ancient records,
that the present reform movement is, in @ true sense, a revival
movement, our reformed, ideas being mostly revivals of those
which are sanctioned in the Shashtras and which actually
guided theconduct of our ancestors in ancient India,
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I need hardly say that this pamphlet is not intended as,
and makes not the least pretension to being, a regular biography.
But I hope that those who like biography and feel benefited
by its study, will find something’ interesting and profitable
in .the personal narratives gwenem these «sketches, They
will, it is hoped, find in them some stnkmg illustratiqns +of
the workings of Providence in“the life ¢f man, specnally in
the life of a faithful and devoted servant Gf God, amid thps
be canfirmed in their faith and trust in him. They contain,
it is believed, not a few of those footprmts” of which the
poet speaks,—

“ Footprints on the sands of time ;
Footprints, that perhaps another,
Sailing o'er life’s solemn main,

A forelorn and shipwrecked brother,
Seeing, shall take heart again.”




INTRODUCTION :

REFORM ON SHasTRIC LINES,

~ Bef8re commencing my'proposed narratives of social reform work
in Bengal, I pifipose to"make a few observations on  the general
prindiples of reform and on the relation of the ideas with which
our modern reforfiers have Leen inspired and which. they have
indgavoured- to cesry oyt, with those which were current in ancient
ndia and wltich we meet with in our ancient records. A com-
‘pagison of these two classes of ideis and of the social condition:
of the country in ancient times and at the present day, will show
that modern Indian refgym, as inaugurated by the eminent men
1 have spolﬁen of in the following pages, has been chiefly a reform
owshastric lines, and that the ppular opposition to it, and the brand-
ing of the reformers as denationalised innovators and revolutionaries,
have been fhe rgsult of ignorance-—ign-rance of the social history of
the country. The absence of a liberal system of education until
vety recent @mes-—a system that could enlighten the great mass of
the people and lwlp in the onward march of the country in the path
of progress—has beef at the root of this'ignorance, and the natural
leaders of the couuntry, the priests and ministers of religion, have
syst¢matically tried to keep the people in ignorance and superstition,
and bave, as was inevitable, themselves become the dupes of the
superstition they have attempted to perpetuate. But the times are
now changing, and the peop'e are awakening to their real history
and their real needs. ‘T'he following observations may, it is hoped,
help a little in this awakening and in appraising the true value of
the work done by our leaders,—those whom we have blindly pgrse-
cuted as foes and aliens, but who are our truest friends and have
followed faithfully in the steps of our much revered ancient #/s/is.

The basal principle on which the edifice of social reform
should be reared, the sead from which the tree of reform really
grows, is the voice of conscience in the soul of man. Itis not
necessary that the voice of con:cience should always be recognised
as the voice of a persoaal God. But it is essential to all true
form that the pressure of a higher law than the law of human likes
and dislikes should be felt by the reformer. Buddha’s doctrine
of an eternal law of Zarmi, though seemingly atheistic, was yet
the recognition of a superhuman law, and was therefore sufficient
as the foundation of a reform movement. All other important re-
form movements® of the orld, such as the Christian, the Muham-
madan, the Sikh and the Puritan, have been based on the same
primciple. Mgdern Indian reform also has the same sure foundation.
Individual regenerfition, at any rate the beginning of such regeneration,
must precede the attempt to regenerate sgciety. Raja Rammohan
Ray, and a host of later reformers who have followed him, -have
all been inspired by the v8ice of God in conscience and been enabled
by the power of Gad to brave obloguy, persecution, excommunication,
mpoputarily and self-sacrificc of all other sorts.
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But are there not, it- may be objected, unregenerate re-
formers on the one .hand and regenérate, virtuous people on. the
other, who are opposed to all reforms? ‘'The answer is, that
all so-called reformers are not true reformers. Some only blindly
or selfishly follow true reformers and share neither their strug-
gles nor their difficulties.  Others begjn the work of refcrm and
regenergtion, but stop in their careers and cease o0 be feformers.
The case of regenerate conservatives may’be expldined by the fact
.that there are some who, though they Jisten to the voice of conséience
within them, cannot look much beyond themSelves. They have
either very narrow or very incorrect views of soctel duty. Bub there
are thousands who, though they see the evils of society and have
advanced ideas of social duty, have not the courage to break throygh
baneful social customs, and who defend their conformity to them
by sophistical arguments. One of the ayguments of this class is,
that to be effective reformers we should not alienate burselves from
our communities by acting against established custom. ‘Thé an-
swer to this argumecnt is, that if following the voice of conscience, if
faithfulness to our sense ofs trutll and right, does,alienate us from
any society, that society deserves to be abandoned. But the fact
is, that the conduct of modern Indian reformers has how meally taken
them beyond the pale. of their*mother communisy, With all their
violation of rules based on. superstition and injus-ice, they do re-
main integral parts of the great Hindu society. The second of
the arguments. referred to is, that before we act against established
custom, we should convince the great majority of our countrymen
of the truth of our advanced ideas. The answ.rt) this argument
is the obvious fact that if we could wait till the majority were con-
vinced of the truth of our ideas, if we could postpone the carrying
“out of these ideas till that time, no necessity would remain of .ever
carrying them out. If acting according to true and right principles
be proper at any time, it is proper now, and it should never be post-
poned. Moreover, no true reformation has, in any age or country,
taken place in the way proposed. A few must always lead and show
the way. Another argument commonly brought forward in this connec-
tion is, that we should not hurt the feelings of our parents, to whom
we owe So much, and those of -our dear and near relatives, by
acting according to our ideas, howcver true they may Le. The obvious,
answer to this argument is, that if we were acting from nothing
higher ‘than our individual likes and dislikes, hurting the feelings
of our dear and near relatives would really te improper ; but as
reformed conduct really proceeds from -auy obedience to the voice
of One who has infinitely greater c'aims to. our allegiance than any
earthly friend or relative, we cannot belp ‘hurtind the feelings of
our dear -and near ones when it unavojdably results from;our fajth-

fulness to, conscience. I'hat such condiset. wag ki
admiration -in_ancient India, is :clear: from the *sta Prablad,
who is said to have suffergd the most :dreadfyl; persecusion:fat the
hands of his father for following .the: distdtes of lis cobssience
The story is perhaps pait'y inythical, -adappears from-the iracles
‘relatcd twerein.  Nevertheless it:is important’ as; showing, the: soups..
ness of moral judgment on the part of the autlior and -Mose.wha
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thought with him. But what makes the record of such bold and
revolutionary conduct in the past so scanty? There was internal
and external regeneration in the country in thosc days as there is
now, and yet why was there so little of the actual abolition of
sacrifices and image-worship,and other reforms of modern times?
The answer is, that the presgnt-day illumination resulting from the
advan :efflent of *s:ientilic knowledge had not dawned in those
days. For instdnce, some of the wisest of Hindus in those days,
even “those who had the most advanced ideas of God, believed
nevertheless in the existence of gods and goddesses and in their de-
manding burnt cffyings fom us. The great difference between
ancients Theists and us, the Theists of the present day, is, that -
whijle the former believed in the existence of gods and goddesses and -
in their duties to th@m, we see no proof of the existence of such
beings, and if we ever think of the possibility of created beings higher
than oureelyes, we think they cannot possibly take delight in burnt
offerings. Yet, as a matter of fact, our reformed ideas are mostly
'revivals of truths that were known,to the ancienls, and the modern
reform movement is a revival movement in‘a true sense. Our present
idolatry is not_really an orthodox, but a heterodox practice, judged
from the :faandpoint of scriptural and truly national Hinduism.
All so-called sacred books are not national scriptures. The Swritis,
the Puranas and the® Tantras are not national, but sectarian scrip- -
*tures.  Some of them extol gods and cults which the others reject
and ery down. _Shivite books revile Vishnu, and Vishnuite books
hold up Shiva to ridicule. The only books universally accepted by
the nation art the Vedas. But the Vedas, again, are divided into
dhe karma-kinda and the jrnana-kanda. ‘The former inculcates the
sacrificial worship of various gods and goddesses, and is intended
for those who do not know and cannot comprehend the Infinite
Brahman®* ‘The motives which lead to the sacrificial worship of the
gcds are condemned in the latter. 1t is represented by the Upanishads,
which, therefore, are the highest scriptures of the nation. Two
other books, the Brakma Swutras and the ZBhagavadyita, are consi-
dered parts of the national canon, the three comprising what is
called the /%»asthanatrayam. These three and no others form the
canonical books of the national faith, and their acceptance as such
has a history behind it as much as the acceptance of the Jewish or the
Christian canon. . The leaders of all Hindu sects have accepted these
books and ‘given themy the'r own interpretations, not cxcepting Raja
Rammohan Ray, she founder of the Brahmo Samaj. Now, the_ fact
is, that none of these Looks teach either idolatry or caste; in the

exclusive form in which the latter prevails in the country at the
present day.  Heginnipg withthe Zasmaandn of the Vedas, we find,
that 4though .there is a good deal of what is called polytheism in it,
of the personifigation of the various powers of Nature, there is no
image-worship in it} no childish making of our own gods and fancy-
ing them to be beings superior to us. And ewen before the Zarma-
kaMde, canon was _complete’d, we find gome riskis blessed with the
revelation of Brahman’s umty and saying—‘Ekam sat bipra bakuie
badant"—The One Being the wise call by various names, The karma-

kanda thas ilself corrects its own earlier. polytheism, In the Upanj-
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skads we find this monotheistic process completed. But s»ne of the
composers of the Upanishads continue to believe in the gods—
a belief by no means incompatible with belief in the unity of the
Supreme Being. Belief in the existence of higher orders of being
is no more so than belief in man and cgeatures inferior to him. But
some of the Upanishadic thinkers were, clearly disbelievers in the
gods. Such was the great sage Yajnavalkya, as app-ars fiom his
natural and psychological explanation of devavad ine Fhe ninth Brak-
mana of the third chapter of the Brikadaranyaka Upanishad. ©His
severe and almost savage condemnation of devaSvorshippers, whom
he likens to the domestic animals of the gods i r. 4. ro. of the
same Upanishad, proves the same remarkable fact. His characteri-
sation of the gods themselves (supposing them to exist) as opposed
to man’s acquisition of a truz knowledge of Brahman, is equally
remarkable. There is, however, a form of worship in the Upanishads
called Pratika Upasana which may seem to e somewhat indentical
with image-worship, but is not really so. It consists only in concen-
trating the mind on‘natural objects like the sun, the moon, fire, air
&ec., and ldentlfynw them' with Brahman, who, 1cc0rdnw to the
Upanishads, is All-in-all,—‘Sarvam khalu  idam l‘mlwm This
form of meditation is prescribed for those who c'mnok at once fix
their minds on the Infinite and the Absolute, and it is expressly
taught that it is to be given up in the higher stages of spiritual life.
Coming to the Su/ra period, we find Jaimini, the great interpreter
of the earlier portion of the Vedas, a sage about whose orthodoxy
there can be no question, plainly teaching that the Vedic gods are
inanimate obhjects, raised to lelmty by lhe pretic imagitation of the
Vedic 7iskis! At any rate, this is how the Pedunta Sutras, 1. 3. 32
and their commentator, Sankaracharya, interpret Jaimini. It is curious
that the former, whose chief concern was with Brahman rather than
with the gods, care more for them than the accepted inttrpreter
of the 4armakanda. 'The author of the Fedanta Sutras, however,
though believing in the gods, is quite aware of the limitations of
deva-worship and even of the pratika-worship of Brahman, for he
expressly says, in the twenty-third aphorism of the third pada, fourth
chapter of his work, that the pratikéa-worship;er is not entitled to
liberation, Coming now to the Bhagavadyita, we find in the au-
thor a great advocate, indeed, of sacrifices to the gods, but one
who says not a word about images and their worship. His defence
of sacrifices is evidently due more to his gonservatism than to
any valid reason drawn from his spiritual experience; for he cannot
show why, when we hidve given up tke motives that originally led
to sacrifices, we should still cling to them, and why such exalted
beings as the gods should demand from us ghe trifles. that are
offered in sacrifices. That the worship of many gods, however,
militates against our higher spiritual instincts, in{erfering with
the entire devotion of the heart to the one ®Brahman without
a second,—this the author seems to have clearly seen; for in the
twenty- fourth verse of his fousth chapter, he advises us to confem=
plate every thing and every person connected withsac rifices as Brah.
man~-‘Brakmarpanam Brakmahabik &c.,’ thusindirectly condemning
the rites Le himself advocates, Coming down to later littrature
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and non-canonical bsoks, we finl no mention of images in the
Makabharata, and even some of the Puranas are free from it. Manu
has no direct mention of idolatry, but the practice s:ems to have
begun -in somne quurters in his tims and to have been looked upon
by him and other orthodox Brahmanas as a heterodox innovation ;
for he excludes “deva/e Brahmanas,” that is Brahmanas who
worshippefl images; from attendance at sacrifices, like other impure
or objectionible®s persoif3!  Muny antiquarians, therefore, agree
in thinking that the practice is ap imitation of the Buddhistic wor-
ship of the images’ of saints, and is a product of Atheism and
Paganism. The Buédhists dethroned the gods and even Brahman
himszIf from th: human heart. The thoughtful few might be con-
tented with lofty flights of meditation, but what could they give to
the simple and thoughtless millions that entered their ranks? They
gave them the images of Buddha and his disciples, and the Hindu
revivalists,» when they tonk the place of the receding Buddhistic
teachers, could not think' of giving us anything better than idols
borrowed from the Non-Aryans or fashioned out:of the poetic fan-
cies of the Vedic sages. The h:terodhx character of Idolatry, there
fore, admits of no doubt, and idolators should not consider themselves
orthvdox Fhindus and twit the Brahmos with heterodoxy. As to
wearing or discarding the sacrificial thread, it is only when we
remeniber its history that we see whether a spiritual worshipper of
God should hug it as a holy ba ige or throw it aside as unholy and
untrustworthy as_a snake. One not entitled to offering sacrifices
to the gods had n» right to wearing the thread. A Brahmana, a
Kshatriya or 4 Vasya, as soon as he, by his training, became entitled
to offering sacrifices, was required to use it-—not at all times, as is the
practice now —Dbut at the time of offering sicrifices, in which it seems
to have been used i1 taking measurements of the sacrificial altar.
But whes one hal done with sacrifices, when he had known the
Supreme Brahman and was ahout td take the vow of secking union
with him, he had to discard his sacrificial thread as solemnly as he had
adopted it. This is still the practice in thz Vedantic szct of Sinkara-
charya, The modern B-ahmo practice of discardirg the thread is
therefore a strictly orthodox practice, and the practice of those who
persist in keeping the badge of dewa-worship even when they have
given up believing in the gods and in the efficacy of sacrifices, due
to either igorance or moral cowardice. In the narratives that follow,
the reader will have some idea of the bitter persecution that Babu
Sasipada Banurji met with at .the hands of his relatives and fellow-
villagers for discarding his sacrificial thread at the call of copscience.
In fact I have given a faint indication only of what actually happened,
—the reality far tfanscended the meagre description given. How
mang other true followers of Brahman have suffared at the hands of
persesutors who, knew not or cared not to know what the shastras teach
on the subject! *® i

As to castey it cannot be believed that thpughtful and educated
pedple look upon it in the same light as the ignorant masses, But
there is a modern argument for caste distinctions which seems to
commend itself to many. It is the argument from heredity, This
argument is dften used in upholding the supremacy of the Brahmana
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.and the other ‘higher’ castess—who.are:said to.have been under- ashiglier
discipline from'time immemorial;‘—over the other castes. Now, it:may
very - well be asked whether the Brabmanas are, if all things be- taken
together, really superior to the other castes. How many Brahmanas can -
¢laim to- be the descendants of a long line of learned ancestors? Have
not-whole families been but simple, unlegrned priests from time im-
memorial 7 As to viitue, 'if the.Brahmanas have showit certain
exceptional virtues, are not certain vices, oh the other hand, such
as egotism, arfogance, mendicancy grd want of self-respect, Yound
among them in a superabundant. degree? In the® same manner, are
not the Kshatriyas peculiarly liable to being irritable, overbearing apd
oppressive ? The so-called higher classes "are, then, uot altogether
higher than those whom they consider as their -inferiors. ©On the
other hand, there is a gocd deal of spititual celture among some -of
the so-called lower clastes,—such culture ag 'makes them . syperior - to
many belonging to the ‘higher’ classes. . In fact, modesty, piety and
henevolence seem to be more common among the classes spokénc of
than in those who boast of their high birth,. In respect to purely *
intellectual culture also, are not 8ases of keen intelligence and great
“mental powers among the classes from which they were least expect-
¢d, growing more and more numerous and showing' tha¢ the doc-
trine of heredity, as commonly accepted, is much- overstrained ? The
fact i¢, heredity and individuality must both be taken into acdount.
An individual is not a mere reproduction of his parents. If he werc*
so, there would be nothing in him more. than there was inv the
parents. ~ But as Darwin says, and as we might see even without the
help of Darwin, every individual shows a ‘variation’ ihexplicable by
his pedigrce. And sometimes the variation is most surprising, and ,
shows how little trath ‘there is in the doctrine of heredity.
Immanuel Kant was the son of a poor ‘and simple saddle-maker,
and yet he coustructed a system of philosophy which is theewonder
of the world. LEvery individual, we. should -remember, is a fresh
incarnation of God, a fresh manifestation of the Divine essence, and
there is no knowing how much of that essence will be miainfested in
cach, Coming to the actual state of things in this province as re-
gards the distinction of castes, we find that there is already great
disintegration and confusicn in the matter. Caste consists in dis-
tinctions and restrictions as to eating, professions and marriage. In the,
great cities and centrcs of enlightenment, restrictions as to eating have
‘gone out of fashion among the educated classes.. Distinctions as to
professions have completely passed away. 1t i$ only, in. marriage 1hat
restrictions linger. Ii.termarriages are now aanknown outside the Brahmo
Samaj.  But inancient times it was not so.  Intermarriage is not- an
innovation; but a revival, as a brief history of- the taste system will
show. There was no caste in the earlier Vedic period. The- mentjon
of the four castes in thie: tenth mandala of the Rigveda is a ltor
addition. Coning to the Upanishad period, we fintl the system. as a
division of professions alrgady .established, but it had none of ‘the
later. restrictions .about: interdining - and intermarriage.  Usbasté
Chakrayann, a learned priest named in the Chhandogya Upanishad, .
ate food already partaken of by an elephant-driver, Satyakama Jabali,
whose-moher herself could not say who his father was, ‘was takan
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as a ‘Brahmana by hisguru, because he had ventured to tell that un---
pleasarj\ trath about his birth, Raikva, a great teacher of wisdgm,;
accepted  as higz wife: the daughter of a chief named Janasruti.
Pautrayana, who was either a Kshatriya or a Sudra. Chitra, Pra-
bahana, Ajatasatru and other Kshatriya teachers taught the highest
wisdom to their Brahmana pppils. Coming to the Ramayana and the
Mahabharata, we find King Dasaratha marrying Sumitra, a Vaisya
l.a'dy, and giving*Shanta,*his daughter, in marriage to the Brahmana
sagey Rishyasringa. We again see Vishvamitra, a Kshatriya, rising to,
Brabmanahood by his austerities. King Yayati marries Devayani,.
lhe daughter of Bakracharya, a Brahmana sage. King Shantanu
takes, as his lawful wifé, Satyavati, a fisherman’s daughter, and
Bhishma, his son by his former wife, Ganga, not only promotes the
marriage, but’even gives. up his birthright in favour of the fishwo--
man’s sgns. The great, Vyasa is born of the . Brahmana sage,
Parasar, and the same fishwoman before her marriage with Shantenu.
Oae' should like to.ask the modern advocates. of caste to say to what
caste belonged Vyasa and the two royal personages, Pandu and Dhrita-
rashtra, whom pe begat by the ®two widowed princesses of the
Kuru family, Amba and Ambalika. Oune might also remind them, that
when the sage ‘Durbasa and his followers went to the forest to try
Yudisthira’s hospitelity, he did not tiink of cooking his own food,
for We read, that, at S#i-Krishna’s command, Draupadi brought out her
great cooking bowl to show him if a few crumbs of the food already
partaken of still clung to it and might be miraculously multiplied. into
a sumptuous dinner.. Did Sri-Krishna, again, need the service of a
Brahmana of a Kshatriya cook when, in his childhood, he sojourned
among the cowherds and thoroughly identified himself with them ?. How
did he again, though said to be our great exemplar, being, as is
believed, the very incarnation of the Divine wisdom and righteous-
ness, violate caste rules so far as to teach the highest . wisdom to man-
kind, a task to which, according to caste restrictions, a Brahmana
alone is entitled? How. could Vidura and Dharmabyadha, again,
though Sudras by birth, be so learned in the Vedas? If, by their
higher aptitudes, they showed that they belonged to higher castes in
their former incarnations; should not the same be believed of those
Sudras whose labours in the field of Vedic literature in these days
excite so much jealousy and opposition in some Brahmanas? Coming
however, to the Biagavadgita, we find, indeed, a system of caste ad-
vocated, a distinction according to guna, quality, and karma, duty.
But that is natural and not man-made caste. By nature, the child-
ren of the same parents may be teachers, statesmen, merchants or
labourers. The Gifa nowhere says that caste is hereditary. It in-
deed speaks agaihst varnagankaras ; but can the term indicate child-
rep of mixed marriages, when the great Arjuna, to whom the Gita
is addressed, is himself sucha child ? Perhaps the term meang children
of illegal unions. ® After all, however, the Gfa, though saying:a good
deal about gwna and karma, clearly poipts, in several of jts pas-
sages, -specially in the fourteenth chapter, to a state when man rises
above guna and Aarma, b nistraigunya and naishkarmya, wherein . all
differences are merged in conscious union with Brahman. Coming
to. present times, we find that caste, as it prevails in the Panjab and
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Sindl, has no restrictions as to eating, and that the dnulom form - of.
mamagé is still in" vogue among the Kshatriyas. and Vaisyas of
Sindh, und Among certain classes in Travancore. Interdining- and
intermarriage, therefore, are by no means un-Hindu practices and no
one has the right to twit- modera Hindu reformers with 'heterodoxy
for following' and ‘encouraging such practiges. The fact is, moreovery
that levelling influences more powerful than any that existed in-by-gone
ages—influences- that are levelling up rathef. than lévelling down all:
castes—are now fast making caste distipctions impossible. Liberaledu-
cation under a common system is such a powerful ibfluence. Who can
distinguish castes in a school or college class, whers: men. of ‘lower’
castes often beat down those of the ¢ lngher. living <religion. that
transforms the thoughts and feelings while it remoulds external. con:
duct, is even a more powerful levelling influence. - How can caste
survive these potent influences ?

A few words about the education and emanclpatlon of women
shall close the discussion. We hear all around us such questions as
the following :—*Skall we educate our women or not?’ ¢ How much
education should we impart to them ?* * Shall we give them freedom
to come out and move about, or shall we not? These very questions
show that those who ask them look upon their women as spossessions,
as slaves, at any rate as wards under perpetual tutelnge. They do not
lock upon them as free souls, as ends unto‘themselves. Consider
them as such souls, as having an absolute value in themse res and
not merely as havmg a relative value as means of man’s happmess,-—«and
then such questions as the above will be impossible. it is not for. us
to give or not to give them education and emancipation. They deserve
them and shall have them as free beings, as' ends .unto themselves.
As such, they must be allowed a free and full development of :their
individuality,—they must be allowed to think and act for themselves.
Toattain such a development, they must have the same kind and
amount of general education as men, for as spiritual beings they have
the same mental and moral powers as we. Then, as men go through
special systems of education according to their peculiar needs and
conditions of life, so must women also have such education according
to their requirements. Now, in respect to this subject also,—the edu-
cation and emancipation of women,—modern liberal ideas are mostly
revivals of old ideas. There were ‘learned women in ancient and
medieval India such as Gargi, Maitreyi and Ubhaybharati, who meved
about freely and even addressed public mectings. The seclusion of
women is a most un-Hindu practice, imitated from the Mussalmans,
and does not exist in those provinces of the country in which Mu-
hammadan influence has not been deep. In Bombay and Madras,
and to a great extent in the Panjab, women of respectable families
freely go about and attend schools and public meetings. So, in grant-
ting the same freedom to our women in Bengal, we shall only revive
an old Hindu custom.

Let us now return to.the point from which we slarted,--fanthful-
ness to the voice of conscience. Nothing is more needed in these
days-than bold, fearless, straightforward conduct—faithfully carrymg
qut our convictions about such matters as the spiritual worship of God
ahd the rejection of idolatrous practices, discarding caste and promot-
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ing the unicn of the various castes and classes of the country and the
amelioration of the condition of our women. A wise Englishman has
said about our caste system, that if there is anything most excellently
calculated to prevent national unity in India, it is the caste system,
and a Government desiring to keep the different classes of the iIndian
community aparl from one another, has nothing more to do than
foster and nurse this system.” Those who are encouraging caste by
their conduct #rd teachings, are therefore playing into the hands of
our worst enemies—those who would be glad to see us always dis-
united. A true lover®of the country should, on the contrary, hate every-
thing ¢hat stands «¢n the way of our union and progress. No less a
person than the American $age, Emerson, has said that the gospel of
haje should be preached along with the gospel of love. If one does
not hate vice, his vistue is an edgeless virtue and is of little use.
There is too much of such yvirtue in our country—virtue that does not
purify the atmosphere around it. We do require a gospzl of hate.
If ¢rath desdrves to be loved, falsehood deserves to be hated. .. If the
spiritual worship of God is lovable, idolatry is hatgful. If love- and
union are to be pgomoted, caste anll the.sophistry that defends it.
deserve to be detested. Earnest and combined efforts are now being
made to raisg the country from its degradation. These efforts will be
fruitless if We follow those blind leades of the blind whose lives are
full &f selfishness, cowardice and hypocrisy. Let us follow the voice
of conscience in our own hearts and follow those who follow con-
science. The following pages, it is hoped, will help us not a little to
discriminate befween our true leaders, those who have loved the coun-
try and sacriftted themselves at every step in rendering it real service,
and those who have thought only of their own comforts and popular-
ity with the masses, and have either not seen the true light at all, or
seeing it, have wilfully put it under a bushel.

SRS






SOCIAT; REFORM IN BENGAL:
A SIDE SKETCH.

SOCIAL REFORM :

A FORWARDg LOOK,

I muas Re very oratifying to the friends of social reform that
rerent discolirageny. 5 caused by thg death, retirement from public
life amd, in some cases,y the backsliding of som: of the prominent
workers in the cause, have not damp:d the spirits i the few earnest
men in the country who recognise the supreme importance of the
work. So we fmd “hat arrangements for the n.xt meeting of the
National SociabConference at Ahmedabad are being earnestly pushed
on side by side with those for the National Congress. The usual
circular letter of the sccretaries announcing the :ubjects provisionally
fixed for consideration before the Conference, and inviting suggestions
and infognation of work done in the different centres and also asking
for the names of delegates elected by the various associations through-
out the country for promoting reform work, is before us. We wish
the organisers every success and hope that their persistence and
steadiness will gradually lead to the recognition—very fecble and
inadequate at present—that every real political reform must succeed
and be based on social reform. It is our social slavery and degra-
dation that has brought about our political subjection. Let only our
Romes and social circles be free, and the freedom of the country—the
management of our own affairs by ourselves and for our own
immediate good and ot in the interest of other pzople—will be only
a question of time. Let us only shake off the tyranny of ignorance
and foolish customs, however hoary with age, and we shall seec what
other tyranny presses upon us for long. Thae power and supremacy
of England to-day Proceeds from her free homes and free social
iustﬂ.utions—-—the observance of the law of righteousness as between
man and man *andeclass and class. Her political institutions are
but the fruits of the life throbbing at the roots of the national life.
If&he fruits attract us, let our serious attentfon be directed to the
hiddeh life .that gives thew forth. This need not, indeed, lead us to
the wholesale adoption of English manners or even English modes
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of thinking. It should only make us think more deeply than we are
doing of the principles lying at the root of .our own domestic and
social life, consider which of them are healthy and which unhealthy,
and set about mending our own affairs: It should lead us to repent
of iniguities we have been practising and prepetuating concerning our
own wives, daughters, sisters, and men who are really our owp,
but whom we have long treated as aliers. It shoyld lead us to repent
and reform—the necessary conditions of entrance into the King-

dom of Heaven, whether religious, social or politiial. .

It is curious, and illustrates one of the inscrutable‘ ways of Pro-
vidence in dealing with nations, that Bengal, which, only a few years
back, led the army of social reform, should luve fallen into a sort of
torpor and inactivity and should look on co'dly and dreamily while the
other provinces are showing praiseworthy signs of activity. The an-
nouncement of a widow-remarriage according to orthodox rites in .
these columns, th: other day, came to the present writer almost as
a surprise, so little of such ‘things has been heard cf late years. The
work done in years past, however, has not been in vain. Notwith-
standing Bengal's present inactivity, it will be found Ibat in acfual
progress in sccial matters—in liberal ideas and‘ways of living—she
is still far ahead of her sister provinces. Her present lethargy seems
to be, in a sense, designed by Providence itself. She is only a limb
in the nation’s vast frame,—a most important limb-no doubt. Now,
it will not do for a single limb, however usefu), to grow active and
vigorous while the others remain weak and unhealthy.. Real growth
and strength is, again, impossible in such a case. ‘Let the other limbs
also grow in health and strength’—seems to be the mandate of God
at the present time. To vary the simile, Bengal seems to have be-
haved in years past like a powerful horse, trying to drag the coach to
which it is fastened, by main force, without regard to the weakness
and slowness of its comrades. The coachman seems therefore to .
have held it back alittle by tightening the reins. However, the
progress which this province has made seems, however little, to be
real and lasting notwithstanding reactionary tendencies in particular
cases, Some of the treces reared by veteran reformers who have
either passed away from us or are hidden by the infirmities of age.
from the public gaze, seem indeed dried up and unable to bear fruit,
But the seeds they have spread throughout the country are not dead,
but are fructifying. .

We shall illustrate our remarks by & brief reference to the life
and work of a Bengali reformer whose many-sided_activity during a
long life has, for all practical purposes, come to 2 close, and who now
apparently looks forward to what he¢ may be called upon to do in a
higher world more than in this. We refer to Babu Sasipada Banarji,
the founder of the now defunct Hindu Widows’ Home at Barahana-
gar. The reforming activity of this gentleman began when he was
quite a child—at the time when he was initiated int6 the daily
religious duties of a Brahman by his family gwru. Shortly after his.
iigiﬂqﬁt.ion'hg(:omplained of the unsuitableness of the manira ;he gury
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had given him —its unsuitableness to one who, even before jommg
any body of Bengal reform:rs, was already a spiritual worsblpper
of the Supreme Being. ‘The guru, with a praiseworthy - appreciation
of his pupil’s higher spmtual status, changed the ordinary mantra
for ‘Angnda  Brakmeti’ of°the Tcu'hnya Upanishad.  Thg young
reformer’s nexte wotkwas his marriage at 20,—late for those times
and Jfor one of *his~high birth,—when he scrupulously avoided all
money transactionseso usual i such cases.

Ipmediately Qf.ter his marriage he took up the education of hlb
ydung wife, ({861)—a bold step in those days,—ind" gradually found-
ed a sort of school attended by other female members, including
sofne widows, of his family.. 'This school shortly developad itself
into a regular Girls' School which our reformer managed amidst
disadvantages and persecutions which can scarcely be imagined in
these days.®

He next put his hand to nursery reform, bemg moved to it by the
death, in the nursery, of his first ctild in,conseqlience of the whole-
sale violation of afl sanitary laws that characterised the lying-in-room
of those tu’ngs and that has caused and is still causmg the death of so
many thousnds of jnnocents in this eenlightened _city. - Mr. Banurji
was euccessful in effacting the needful reform in his own family,
not, however, without undergoing many trials and difficulties, and his
example has been followed far and wide in this province. Our
reformer was neat'touched by the horrible drunkenness of his native
town and of the country in general in those days. This led to the
establishment of a Temperance Society in connection with which
Babu Sisipada worked long and earnestly and saved many a child of
God from the deadly grip of the evil one. The pzarsecutions and
indignitigs to which the young temperance worker was exposed by
the friends of drink deserve a more detailed notice than what we
can give them in a newspaper article. The temperance movement,
however, led to other institutions for public good,—to a prayer-meet-
ing, a library and a society for literary and social improvement, of
all of which our reformer was the life and chief worker. His atten-
tion was next drawn to the misery aad degradation of the labouring
classes, whose number was very large for a town of the dimensions
of Barahanagar on account of the establishment there of a number
of mills by English companies. What Babu Sasipada did for these
classes, by establxshmahlght schools, clubs, prayer-meetmﬂs, savmg,
banks, and a mouthly journgl for them, by visiting them jn their
homes, by mtxmg with them as a brother and actively sympathising
with them in all etheir trials and sufferings, would fiil a volume by
itself if it were to befully tdld. The sorrows of the Hindu widow
theft, engaged our friend’s attention. While only a child of eight
years, a profouhd impression had been made upon his mind by a most
horrible case of oppression on an erring widqw in his own family, and
the dedication of his energies to the amelioration of the condition
of widows may be said to date from that time. The impresion we.
speak of was like the one produced on the mind of Rej sRam
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mohan Ray by a case of sa# in his own family when he was quite

a child. However, like a true reformer, Mr. Banufji "carried out
the idea of widow-remarriage in his own famnly, getting a young -
widowed niece of his remarried amidst persecutions, alienations and-
excommunications which have fallen to the lot of few reformers. Our’
reformer then took a step which scemed ahead. of the-tiniés even ta¢
the most advanced of his brother reformers. He sailed (187 1) o
Europe in company with his young wife, the firs¢ Hindu lady to visit-
England and was warmly received there by the friends of .a-eform

His sojourn.in that land of philanthropic activity 'znd his gaining.

the friendship of a number of noble Englishmen and Englishwomen

led to our friend’s devoting himself to the good of his country with

redoubled ‘energy on his return home. While his other activities,

briefly noticed above, continued, and while he put his hand'to numer-
ous other works which we hm no space to notice evel passingly,

he carried out into action two noble ideas that he had already formed .
in his mind, and the mention of which shall close this drticle. They

are (1) the estabhshment of the Sadharan Dharma Sabha—a liberal

rellglous union of men of all creeds,—an idea that, was looked "
upon as utopian or somsthing worse even by the wmost liferal of Mr.

Banurji's co-adjutors, but which the most mavanced nation 6f the

world at last successfully carried out in 1899 at Chicago,and (2) the.
founding of the Hindu Widow’s Home, whose lnstor)

similar institutions to which it has led in this province® an

would be a most interesting chapter in the social {r

country.

SOCIAL REFORM IN BENGAL.
11,

In an article headed ‘Social Reform: a Forward Look’ in the
last issue of this paper, I illustrated the social progress made in this
province by a brief reference to the work done by a single Bengali
reformer, Babu Sasipada Banurji. If Mr. Banurji stood alone, with"
no worthy - predecessors, contemporanes and followers, my remarks
on the prominent position occupied by the province among her:
sister provinces, would scarcely have any value. A single swallow does
not make summer. But the fact is that thé refqrmer I specnally
mentioned not only has had for his pradecessors and contemporaries:
such eminent men as Raja-Rammohan Ray, Maharshi ‘Devendranath;
Thakur, Babu Kesavchandra' Sen and Pangdit Isvarchandra- Vidyasagar,:
but has been followed by a host of other reformers so numerous that'
it woald be offensive to name sume to ‘the exclusion of others. Lhere
has indeed been no worker in the field, since Babu'Sasipada laid:
down his” arms, whose energy and versatility may be cbmpared to.
his and those of his noble predecessors-and contemporaries. = Our.
new reformers lack that breadth and' many-Sidedness of ‘character and:
that inventiveriess and intrepidity that make true geniuses, ‘TFhey are
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but quietly following the tracks laid down for them by the labours of
those great men: who have gone before them. But the very quietness
with- which progress is now being made along the’ lines indicated by
our leaders, shows the extent and reality of the work done by them.
The complagence with. which pdople now look on reforms which ex-
posed -the pioneers to_the bitterest persecutions and led them to be
regatded as beyond the pale of Hindu society, though really its
brightest jewels, proves both the® greatness of their aims and the
wisdom gf their metjods. The.conservative’s plea for reform “along
the*lfne of least gesistance” is not only a cowardly shrinking from
unpopularity, but also a miscalculation of the latent powers of society
to recover its health whgn the knife is vigorously applied to the
removal of its. festering sores. If sca-voyages, widow-remarriages,
inter-caste dining in the bigget towns, adult marriages in the case of
girls, aurd the dlackening of caste-bonds in the sub-castes or sub-classes
13.the same castes, are now allowed or more or less quietly passed
over, and evert more radical reforms® like nter-caste and inter-racial
marriages meet-with fo bitter persecution, we have only to thank for
all this the aqple courage and self-sacrifice of the pioneers of Bengal
reform. A fe® more facts from the life of our last great reformer may,
be interesting and may serve to brace up the new workers in the field.
‘katking of self-sacrifice, it reminds one of the conduct of some
reformers all whose reforms relate to other people : they will have no
reform in their own homes. Very different were the men I have
named and vew different is the man [ have specially spoken of,
Vidyasagar got his own son married to a widow. When, on the death
ot his first wife, Sasipada thought of marrying again, he was urged by
several of his friends to marry a spinster, but he resolutely refused to
accept sugh proposals, and married a widow, the lady who has since
been his congtant help-mate in all that he has done for widows and
ythers.  No fewer than forty widows have been got remarried through
1e efforts of our reforger and  his noble wife. The whole question
of marriage reform, including those of child and early marriage, the
proper age of marriage, choice in marriage and inter-caste marriage
has engaged. the life-long thought and .aclivity. of this veteran, and
many a reform, including even inter-provincial marriage, has been
quietly carried out by him in the circle of his family and friende..
‘I'ne question of raising the low castes, a question - which deservedly
finds a place in fhe frogram of the Social Conference, was practi-
cally solved by him when he mjxed as a brother with the most ,bated
and abhorred in. the land, now eating with charity paupers in‘a,
Kalipari, now nursiftg a mektar in his hovel and then again - joining
in a picnic.organised for working men, some of whom belonged to
the lgyrest strata. of society. Let .our new..reformers. imitate .these
ways- in -their. tondact towards their ‘low-born’ brethren, and. the
quaestion of raising them will be quickly solved, It will not be solved
Lyeany -amount of sheaking and writing .so long as we keep aloo
from them-and constantly remind them of our superiority.. :
Reform, like charity, must. begin at home, .The secret of success
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in the case of all true reformers is the gaining of helpers and co-
adjutors among their nearest kith and kin, in other words, having a
reformed home. We see this notably in the case of the gentleman
whom I have called our last great reformer. All the reforms he has
laid his hand to, have bzen first carried out in his own ,home, angd
then tried and effected outside—in the coyatry. Nothing, however,
worth honourable mention, least of all, the heroic work ef socia
reform, could be done by him dr can be done by any one of us,
without a sincere and deep-rooted faith in the ultimate triumph of
truth and justice —faith in him who is himself Tryth and Justice.
The rock of faith is the truest basis of all reform work—the rock
which neither unpopularity nor excommupication can shake. Let
all the provinces of India,—the most as well as the least advanced—
join hands in realising the goal of all our efforts—a reformed, puri

fied and vigorous Indian society. ' o

SOCIAL REFORM IN BENGAL.
IIL

ELEVATION OF THE WORKING CLASSLS.

The addition of an Industrial Exhibition to the Congress program,
~—a feature of the movement that bids fair to be a permanent one—
is a move in the right direction, and invests the movement with an
air of importance and practical usefulness which, in the eyes of a large
class of people, was absent from it before. It attracts gympathy from
unexpected quarters and makes it possible for people” to co-operate/
whose co-operation would be impossible if the Congress confined it-
self to its original program of mere political agitation. There are,
again, many who, though sincerely wishing that our people should ac-
quire all the political rights and privileges they deserve, have no faith
in political agitation—in ventilating our grievances and constantly
appealing to our rulers. ‘Bhikshdydm naiva naivacha) they say,—
Nothing can be gained by begging ; we must help ourselves. leaven
helps those who help themselves. The Industria) Exhibition is, so.
far as it goes, a practical carrying out of this adage in our national life. .
Let the movement prosper and expand. Its expansion is fraught with
the most happy consequences to the social ant political life of the.
nation. One—not the least—of the many aspetts of the movement
is that it brings the leaders of the naiion into direct contact wilz the
masses. This direct contact of the educated and the working classes
will, in no distant future, lead to a closer co-operation for the national
good than is at present possible, and_ effectively refute the charge
brought _a%ainst' the Congress movement that it is the work of a

woplc minority " —though the minority thus characterised is
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no more ‘microscopic’ now,—if it ever was —as the worthy President of
the last Congress truly said. : L
.. But the masses ought and can be more closely approached than
merely by an Industrial Exhibijion. The Congress collectively and
the CongreSs leaders individually ought to take more direct and
active steps to reachothesmidsses and raise their condition. When the
Congres$ movement will be basked by the voice of millions of
working people throug"hout the country, then truly will it have a
representdtive charactetvas the nation’s Congress. When our Congress
leaders will havé the following of large classes of working people
in actual contact with the joys and sorrows of life, with a burning
interest in public questions—as effecting their daily lives and the
future of thgir children,—then indeed will they become truly the
leaders of the pation. -

But we can reach the masses only by actively sympathising with
their daily struggles, by closely inquiring into their astual wants and
taking active measuses to remove them. Thus only,—by mixing
with them as brethren, by smiling with their smiles and weeping
with their tedyys, and lending a helping hand to all their efforts to
better their condition-2can we actually raise them from their miserable
state, inspire them with the ideals and aspirations that are burning
if our hearts and arouse them to a consciousness of their rights
and duties as citizeps of a grand and growing empire. '

What are the steps that should be taken to reach and raise the
masses in the way suggested? Example is better than precept, and
s®, happening to have some knowledge of an actual attempt to ameli-
orate the condition of working people and the success that attended
it, I shall give a brief narration of that attempt, hoping that such a
narration Will be a better, surer guide to those who would like to
make similar ‘attempts than anything'I might say from a merely theo-
Yetical consideration of the subject. ’

I refer to the workingmen’s movement inaugurated and conduct-
ed for a long time at Barahanagar near Calcutta by Babu Sasipada
Banurji, who is well-known in this country and in England for his many
philanthropic activities extending over nearly half a century, but whom
the infirmities of old age have now forced to practically retire from
public life. It was on the 1st of November, 1866, that this friend of the
poor, moved by their sufferings, sympathising with their struggles, and
actuated by a holy desire to save them from the fearful temptations
that surrounded them on all sides, called together a large number
of them and, in a lgng speech, tried to impress upon them the
great importance of making .organised efforts for improving their
condijon. Barahanagar, though comparatively a small place, contained
a supesabundant pumber of working people attached to the local mills
and workshops, and was just the place where the masses needed to
he specially looked after. The first result of ¢he conference was the
estaBlishment of a Night School, with branches, established in the
course of the next few years, 4 Kamarpara, Kutighata and . Ariadaha.,
A Middle Veypgcular School at Borai near Serampur attended by many’
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children of working people was also the result of the same movement,
Mr. Banurji, with many an earnest effort, gained the active sympathy
of the owners of the chiefmills with his.movement, and they furnished
the school at Barahanagar with a honse built at their own expense.

But the village gentry, opposed to the movement from the' beginning
on the selfish ground that the common peof#y wheh educated, would
neither serve nor honour them, at. last quarrelled with the ill-
owners for some cause and led the latter to deprive the school of the
bouse so kindly lent by them, and caused it to lae removed elsewhere.

The loss of the house, however, did not interfere either with the effici-

ency or expansion of the movement. A new house was built by Babu
Sasipada Banurji and the movement went on as successfully as ever,
The merchants themselves bore testimpony to its tangible moral
effects, declaring that those of their hands who attended Sasi
Babu’s school were the very people that were found to be raost
careful and painstaking in their work. A step forward in organiza-
tion was taken by the estabiishment in August, 1870, of the * Work-

ingmen’s Club, ” which continued for a long time to be the central
body and the rallying place for all who came under the influence of
the movement. The Club héid its meetings a: the houses of the
members, and great was the enthusiasm displayed not only by
the men but also their mothers, wives and sisters on these occasions.
The meeungs were frequently attended and adressed by sympathis-
ing visitors from Calcutta such as Babus Dvarakanath Ganguli,
Krishnakumar Mittra and Kalisankar Sukul. Lectures on various
subjects, chicfly of a moral and practical characler, were delivered
in these meetings, and the effect of these, issuing, as they did, from
a heart that deeply and actively sympathized with all the trials and
difficulties of the members, began soon to be visible in their thrifty
and temperate habits and their improved morals. Many of them even
" joined the Sadharan Dharma Sabha, a liberal union of all religionistg
which Mr. Banurji establis shed in 1873, and took an active part am?
evinced a hearty interest in the devotional exercises: connected with
the Sabha. Women’s meetings were occasionally held at the house
of Mr. Banurji and lantern exhibitions and other entertainments
organised by him in order to awaken the intcrest of the working
people in the movement. These entertainments included occasional
excursions to interesting places. One of these excursions seemed
so important to the friends of the workmamﬂns movement in
England, that they drew the attention of Her Majesty, the late
Queen Victoria, to it. Babu Sasxp1da had already established an
“ Anna Savings Bank ” for receiving the  deposits of his poor friends,
and when the Government caused Savmgs Banks to be opened in
every district headquarter and sub-division, he, with much garnest
effort, induced the Government to intreduce the system at Baraha-
nagar, though it was not a sub-division. Another step which
specially showed his hearty interest.in the welfare of the working
people and drew them closcly to him, Was the strenuous efforts he
made to bring to justice a certain Police Sub-Inspector who had
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committed a’brutal outrage on a poor working woman and brought
a false charge of rioting against a number of working men in order
to screen’ hlmself from the consequences of his own crime. The
innocent men were acquitted, but the culprit could not be' brought
to proper justice. His case’ was disgracefully taken up by some of
the most enhghten.pd ?‘Lﬂe villagers,—selfish and easy-going people
whe had all alon} Déen. opposed to, Mr. Banurji’s' reforming and
philant roplc activitigs,—and arf elaborate defence put forward in
the mans ‘favour. However, the friend of the poor, by his active
defence Of their nghts ®and imterests, gained a footmg, stronger than
ever, on their Simple and susceptible hearts. 'What their feelings’
for htm were, and what they had actually gained from him, may
‘be gathered 'from the following extract from an address which was
presented to him by them orrthe eve of his departure for England
in 1871, andwhich appeared in an English garb in one of the papers
of tife time =" We are very poor—there is no one in’ Barahanagar
“t0 help us in.any way, but it is” only you who havé been labouring
heartily for our gobd. It is impossible to state here how much
benefit we have derived from the Workingmen’s Club which has been
established byeou with a view to improvg our character. The valuable
instructjons and lectures yhich you have been pleased to give us,
have borne fruits. They have changed our character in many res-
pects, so that some have even given up the habit of drinking and
other vicious hakits; and are now leading an honourable and peaceful
life. It is impogsible to tell here how much good you have done
us by opening the Night School for our education. Before the
sehool was established, we could not read or write, but now we
can read easy’ books, write a little, and know something of Arithmetic.
We now feel ashamed to commit those bads act which we could do
hefore without any hesitation, You love us so much that whenever
any one of us is sick, you visit him at his sick-bed and frcely give
wsedicines to those who cannot afford to buy them. What more
shall we say—we honour you as our father !” After his return from
Lngland, Mr, Banurji greatly extended the sphere of his activity
for the masses by starting for them an illustrated monthly pice
paper entitled the Bkarat Sramajivi. Both the circulation gnd the
influence of this paper were remarkable. No fewer than fifteen
thousand ' copies—a marvellous number for those days—were
turned out every monsh and the paper reached all classes of
the working popufation and Was seen in the hands of peasants
in' the remotest corners ofsthe province. The Magistrates -of all
the districts of Bengal subscribed for it, and friends and sym-
pathisers were createde every®here and helped in its circulation.
The Rarakanagar Samachar, a weekly paper started by Mr, Banurji in
1873, ®also representpd the grievances of the working people and
helped on their cause. It may be added here that Mr. Banurii's
eﬂ'orts were not eonfined to improving the condition of the Hindus;
he had before his eyes also thg, miserable condition of the Muhamma-
dan working classes. On the 2oth October, 1872, he addressed a meet-
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ing of Muhammadans.and on the roth December of the same year he.
established 3. school for boys belonging to that community. The
mere. outlines of the movement have grown into a long narrative,
and I must stop here. My object has been to indicate the main
lines along which a movement for reaching and raising the masses
should work, The work is of national importance and ' must be’
carried on with the combined forces of f{iie nation. Indmdualq?
may only show the way, as Babu Sasipada Banurp has done. 'I‘hey, ,'
however capacious and resourceful, cannot be cxpected to do it on
any large scale and for any great length og times Let the Natiopal
Congress take it up; let it establish institutions like those I have
spoken of lhroughout the land and we shall see the face of ghe
country changed in the course of a few short years. If the Congress
can thus take up in its own hands the work. of educating the masses,
it will not only gain their sympathy and co-operation in all questions
of national importance and thus be the people’s representativa in
the true sense, but: the education of the people itsell will be con--
ducted on much sounder and correcter principles than any foreign
agency like the Government, bowever well-meaning, ¢an conduct it.
Let our leading men therefore think out this great probhp of the na-
tional ‘education of the masses ind formulate a scheme resulting in a
close relation between them and those whose interests it should be
their hightest glory to serve.

SOCIAL REFORM.
Iv.

RECENT. DE\'ELOPMENTS OF THE WIDOW MOVEMENT,

It is gratifying to see that though the chief actors on the stage
of the amelioration of widows are one by one passing behind the
curtain, the work is making slow but sure progress in various shapes
throughout the country. It is not now confined, as before, to one
or two important centres, near the sphere of influence of some in-
spired worker, but is sprouting up on all sidesand growing here as a
full.growrs tree and there as a promising seedling. The country
seems now to have caught hold of the idea that something must be
done for our widows—that thcy are a class that needs special care
and attention from plulanthmpnsls Liven such a leader of orthodoy |
and conservative opinion as Maharaja: Jotindra  Mohan Tagore has
been so far moved by the idea as to have devoted a lakh of rupees
some years back, for helping Hindu widows. Sﬁowever, the most
recent and in some respects the most important move in the djrec-
tion is the step that the Governments "of Bengal and Madras (have
lately taken in the matter. From an article Yn the Madras Muil
reprqduced in, the Stat’sman of the 6:h instant, it appears that the
Magdras Government has sanctioned a scheme submitted by Miss
Carr, Inspectress - of Girls’ Schools in the province, for awarding a
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number of scholarships to encourage the education’ and training of
Hindu ani Mubammadan widows with a view to their becoming
teachers. The SCholarshlps will vary from Rs. 4 t> Rs. 8 per mensem
according to the form in the school which the holder may be study-
iigin. At the same time prdvision is made for allowances of Ks. 5
per mensem to paruwr,guardlans to enable such young widows to
Ifve upder proper Supervision in places other than their native towns
or vnllages when the échools in%their native towns or VIIlages do not
contain the required, forms. * From what Miss Carr “writes in support
of *her scheme, she s&ms to be deeply impressed with the importance
of the movement, and though only Rs. 500 or Rs. 600 is going to
be $pent in the first year, she says that if, in future, a few thousand
rupees ‘annually are required to make the necessary provision, she
considers that it will be mohey most excellently spent. On, this side
of the counwy, the Bengal Government, as the readers of this paper
Jmust have read, has taken a similar step in the direction, and though
it is not widows specially who will be# profited by tie scheme promul-
gated by the GovePhment, the scheme itself is a direct result of the
movement s;arted a few years ago by Babu Sasipada Banurji for'the
education of Hmdu widows. The Government action is at present
confined to the openmg of two classes for training lady-teachers at
Sthe Bethune College and the Brahmo Girls High School. * Two
teachcrs, ladies who have already passed the teachershlp ‘examination
under the existing system, are to be appoin e¢d on a salary of Rs. 6o
cach to teach (hese classes and ten stipends of Rs. 4 each areto be
granted to encourage students joining each class. But though the
®eginning is small, the movement will, no doubt, undergo develope-
ments if the kind care of the Government for our growing woman-
kind is rggponded to by our people.  Such a scheme was extremely
needed after the closing of the Barahanagar Hindu Widows’ Home.
_That useful institution was doing the very work which the Govern-
ament has now taken up, and, as I have already said, the Government’
action is a direct result of th closing of the Honn. Shortly afte[
its “aholition, the Commissioner of’ the Presidency  Division, undeér
orders  from the  Government of huwdl, invited Babu bmlpada
Banurji to his presence and  carnestly inquired- whether it was pos-
stble to re-open it. He was assured by Mr. lranurp that the state
of his health made it impossible for hini to re: open it. The Govern-
ment felt that the gap nmst be filled up as best it could be, and the
present scheme is the result,

A short sketch of the éarly history of the widow movement
may be interesting 80 the reader and may also afford some guidance
to the present workets in fhe field. The first great man who did
anytling for widows was Pandit eIsvarchandra deyasagar Though
he latlerly sepamted.hlmself from all organised reform movements,
Vidyasagar was originally a leading mewmber of the ‘Adi Brahima-
Samaj and undoubtedly owed his refonmng ‘zeal to the mspxratxon
of tha.t early band of réformers. The same thing is true of another
of our great workers, the late Babu Akshaykumar Datta, "However,,
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the history of the great and far-rcaching movement inaugurated by
Vidyasagar is well-known. But important as his movement was,
it solved only one of the problems connected with widows—how
to get them married where marriage was possible and desirable.
But in many cases marriage is neither possible nor desirable, and
yet the condition of such widows is miserable ,in the extreme, and
calls for ‘the efforts of reformers and philaficicopisis. There is thus
a larger problem than that of widowgcmarriage—a problem that tan
be soived only by organised efforts to educate the widow. It is
curious that Babu Kesavchandra Sen, notwitlistanding the many-
sidedness of his reforming activity, did not take up this large problem
of the education of widows. He greatly helped the cause of widow-
remarriage, but the education of widows formed no part of even that
large program of reform which he planned and carried out to a great
extent after his return from England. The first orgapised effort to
educate widows seems to have been made by Babu Sasipada Banuriji,
who, in 1864, opeped a little school in his house at Barahanagar fo.
grown up widows and other ladies. 'This schooldid not live long,
but the idea which thus struggled for expression and failed in the
first attempt, remained like a living, though for a long ‘time unfruc-
tifying, seed in the mind of tae founder of thesschool, till it found
an adequate expression in the establishthent of the Home for ‘Hindu
Widows in 1887. The departure thus made from the line of the
early reformers, was a most important one. As Mr, Caine wrote in
1890 in the Abkari, “By his Widows’ Home he (Mr. Banurji) is
solving one of the great social probiems of India.” The idea of
widow remarriage, though still unpopular, had nevertheless become
somewhat familiar by that time. There was a good deal of con-
servatism in it. It was only the transfer of a widow from onc
family to another, though in a changed capacity. But the idea of
i widow leaving her home for 2 Boarding Institution managed by
more or less heterodox reformers,—though along orthodox lines—-
was a revolutionary one.  English philanthropists and high Govern-
ment  officials might favour it and help it on, but it could not succced
without the sympathy and good-will of the orthodox leaders of the
native community. Mr. Banurji saw all this and earnestly sought
the favour and co-operation of this important class. To a great
cxtent he got what he wanted. It is gratiying to think that to the
orthodox Pandit visitors of his Home, it seemed more like the holy
asramas of the ancient 7/5s4is than like Christian Bearding Institutions
with which it is identified in popular imagination. However, the
internal history of this noble institution,—the system under which
it was managed and the difficulties it encountered and overcame—
ull this deserves to be told ina way which cannot be attempted in
this article. That history, when toid, will surely serve as a guidance
to future workers in the same direction. Wkhat I shall add to the
foregoing sketch is a brief reference to a development of Mr. Banuriji's
movement along a line not attempted up to that time and potryet
followed after Mr. Banurji gave it up for want of funds. It was the
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grant of a number of stipends, through the agency of the local Hita-
kari Sabha, to some widow teachers at Barahanagar and some of -the
neighbouring villages, —teachers who would hold their classes in their
own homes, imparting whatever knowledge they were competent to
impart, to members of their sex,—whether little girls or grown up
women. ‘Bhey might teach the primers, or read out to their pupils
t'rogl such popularbdi:»as the Aamayarn and the Mahabharat in
Bengall. The teachers were rgquired to submit a report of their
work to Mr. Banurft at theend of each month, and their work was
further iaspected frometime to time by the lady members of M.
Banurji's family. The system exactly suited the conservative tastes
of the orthodox, and must have been greatly appreciated. Both
Miss Carr of Madras, and the Government of Bengal may take it
into their consideration and,give it a place in their respective schemes
for the training of lady-teachers.

Jn conclusion, I shall barely mention some of the other results,
direct or indirect, of Mr. Banurji’s, movement. ,Ramabai’s Sarada
Sadan is well-knowg and is doing excellent work. Then there are at
Poona and at Madras institutions of a similar nature. - The Christian
misstonaries® idso have taken up the idea and are working in the
same line in  their energetic though @ silent manner. The work
done.Yor widows at Mysore at the Maharani’s School, and by
the Arya Samaj and the Purity Society in the Punjab are also
extensions of the same noble work. Even Mrs. Annie Besant,
that zealous convert to and advocate of Hindu orthodoxy, feels
that something must be done to educate the Indian widow,
‘gnd we may soon expect to sec the Theosophical Society taking
some important step in the direction.  Why should not, one naturally
asks in this connection, the Mahakali Pathsalas, with their large hold
on the orthodox community, do something in their own way 2 Mean-
while the Government action in the’ matter, both in Bengal and
- Madras, deserves the deepest sympathy and the most earnest co-opera-
tion of native reformers, as its success will depend entirely on such
cu-operation.

. SASIPADN BANURJI AND INDIAN WIDOWS.

It has often been remarked that while the great leaders of the
country’s thought gnd Iifc are one by one passing away, men with
even a fraction of their engrgy and ability are not forthcoming to
take their places. We seen™o be just now passing through a state
of temporary deﬁagence or exhaustion of energy. One glaring
instance of this sad phenomenon is the closing of Babu Sasipada
Banygji's “ Home for Hindu \idows,”—a truly melancholy event
which took place the other day, but which has not yet been notiged
by any of the newspapers of this province, The idea of . closing
it was, however, known in England among the Lnglish friends ot
Indian reform as recently as*in March last, and I find a very ap-
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preciative notice of the work just closed in the current May num-
ber of the Zudian Magasine and Review, the organ of the National
Indian Association. At the last Annual Meeting of the Association,
Sir Steuart Bayley, our late Lieutenant-Governor, while speaking of
girls’ schools in India, referred to Babu Sasipada Banurjls work i m
the following terms :—* Referring to the Report, there Is just on¢
word I should like to say, and that is to echo ar Sir Charles Stev’énz
said, and to express my extreme regret that the Widows' Home m
Calcutm is to be given up, not only because of its being given up,
but because of the reason of its being given up"° Mr. Sasnpad"l Banurji,
who, I am proud to say, is a friend of mine, is a nan of thoughtful
disposition, exceedingly kind and exccedmgly useful, going about’
his work in a quiet, unassuming way, and doing a great amount of
good. He is a man for whom I have the greatest admiration and
respect, and it is a great grief to me that he has to givequp his, Home'
because of ill-health. The Home was specially useful, to my mind,
because of the lines-upon which it was conducted. l‘.hcr(. arc a larg«.
number of girls’ schooks in India, as Mr. Dett (Mr. R. C. Dutt),
nientioned, but the line Mr. Banurji particularly took up, was that of
training, and specially, so far as he could do it, of ¢raining fadies
to teach in these girls’ schools? [le had at oné time some gwenty-
five widows under training in his house, —not all of them for tuition,
some for domestic dutics, but nearly all for tuition. 1 thnf\
it would be a very sad thing if this Home, that he has carried
on for so many years, were to cease, and to be determined (%)
because hie is unable ‘to carry on' the duties, and if thereis any-
thing that one can do in the way of bringing influence to bear upon
any one in a position to take it up, I should be very glad to assist
mysclf, and to receive assistance from others.”

Those who have had the pleasure of making Babu “Sasipadu’s
acquaintance and of observing the way in which he does his work,
will bear witness that there i1s not a single word of exaggeration ir”
what Sir Steuart said.  Specially, Mr. Banurpsdeows’ Home was
not, as Sir Steuart has truly said, anordinary girls’ school. The
lines upon which it was conducted were really new in this country.
'T'he training which the inmates received was a comprehensive one
and the practlcal clement in it,—the tcaching of cooking and other
household duties, and the culture of moral and religious feeling---
decidedly preponderated over the merely, academical. Nothing
can be more sad than the closing of such an fnstitution. I have
spoken at the outset of the passingaway of our great thinkers and
workers. Babu Sasipada has not, indeed; yet passed away from us.
But his health has been failing so much for the last few years, that
it was impossitle for him to contipue the arduous labours implied
in keeping up his institution. lately he had been trying te find
out some person or public body who could takd’ up the work, and
continue it according «to his ideas, but he failed to find out such a
successor, Itis a thing, the significance of which desetves. o “be
pondered over, that while there was no lack of support and encdurage-
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ment for the institution from the well-wishers of the movement, both
native and .foreign, specially the latter, there is so much lack of
that inspiration. for active usefulness which might lead . some ener-
getic person or persons to step into the place practically vacated
by one of our ablest and most indefatigable workers, a worker whose
one thoughtsin life seems to have been the amelioration of the con-
dition of our widqwse wd our working men, There seems to be
something extremely foul in the moral atmosphere of the country
which counteracts th® inspiring effect of the self-denying -labours
of oyr patriots. Shorsly after the foundation of Mr, Banurji's in=
stitution, . Mr, James Wilson*wrote about it in the /ndian Daily News
of gth, March, 1888 :—* The scheme is thus doubly interesting, First,
it helps Hindu widows, who with the spread of education. and
better ideas now feel -it hard to continue subject to the austerities
of a widow's'life and who wish to be more useful members of society,
and, secondly) it attempts to supply a long-felt need in the cause
of native female education and the want of trained female teachers.”

It should e mentioned, howeveY, that.in the Home just closed
Mr. Banurji only gave a form and an organised basis to an idea
whiclr _had begn’ in his heart ever since he joined the noble
band of India® reformwers in his early lifes So early as 1868, he trained
his widbwed niece, got®her remarried under severe persecution by
hes relatives, and since then his house gave shelter to several Hindu
widows, who received the same kind treatment from him and his
sympathetic and eftremely helpful wife. I shall close with another
appreciative notice of the institution, one from our friend, the
Honourable W. S. Caine, who wrote of the Home in 18go:—* By
the Widows’ Home, he (Mr. Banurji) is solving one of the great
social problems of India.” .

In 184, Babu Sasipada tricd an extension of his work ina
new and most useful line, and was, to a certain extent, successful.
He promulgated a system cf imparting education on an entirely
national basis to widows and other ladies in their own homes.
Students making satisfactory progress in ~their lessons or helping
others to learn, were granted small stipends to encourage them in
their labours.  No fewer than fourtcen centres of such instruction
were established, and the work went on for two years. But like so
many good works, it at last failed for want of support.

. I'hough, however, no one in his native province seems to have
caught fire from Rabu Sasipada’s noble cxample, sparks from his
hurning enthusiasm have, it ¢s cvident, fallen upon some of the
other provinces of the county and are developing into living flames.
The Saradasadan of Pandita Ramabai, though now a Christian in-
stitution, was founded on the same ideas that formed the basis of
Mr. fianurji’s institution. The %idows’ Home lately established
at Poona by Profestor Karvi of Fergusson College and his wife,
with the help of Dr. Bhandarkar, is also ap indirect result of Mr.
Banurji’s labours. The one recently established at Madras owes
its origin to Mr. Banurji’s® last visit (in 1893) to that city, and his
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conversation with ‘the friends of social reform there, Of the work at
Bombay and Madras, Miss' Manning thus wrote . from Bombay
before starting for London {—* At Poona I saw the Widows’ Home
started on a small scale by a few Hindu gentlemen, Mr. Karvi and
his wifé look after the widows, who mostly go to the High School
at' Poona’ by day. Mr. Karvi is a man of very great devoted:’
ness. Dr, Bhandarkar also assists. I think ybar Widows’ Home has,
done great good not only to the widows in it, but by setting an
example to Bombay and Madras.” - In 1893, when the late Maha-
raja of Mysore visited Calcutta, his Ministx of Education, Mr.
Iyengar, . now Secretary, Maharani’s College, visitea Mr. Banurji's
Home at- Barahanagar and cartied with him the "idea of training
widows. Of Mr. Banurji’'s work, he wrote:— Asa pioneer, and a’
successful pioneer, in this truly noble and wnselfish work, Mr, S. P.
Banurji is entitled to the gratitude of the present generation and of
posterity.” What Mr. Iyengar is doing to give practical effect- to
his appreciation of Mr. Banurji’s work, is partly to be seen in the
last printed account of the Maharani’s College at +Mysore, in which
we read that “altogether the number of widows in the school is
37, of whom g are teachers, and the rest pupils.” T the Punjab,
one often hears of the memoers of the Arya Samaj and other re-
formers attempting to help Hindu widows in various ways.

But in our native province also the seeds sown by Babu Sasi:’
pada, have not, it seems, quite failed to take ront. Though our
own community seems to be utterly lethargic and apathetic, the
Muhammadans, if recent newspaper reports are correct, are feeling
the necessity of starting Homes for their widows, and . organised
effort is on foot in Calcutta to do something practical in this direction.
There is some idea, it also seems, of opening a Widows’ Home in
connection with the Queen Victoria Memorial I'und, started by ladies.
And then, the last though not the least, there is the Christian Zenana
Mission,” which has also followed the example, and as it is never in
want of funds and workers, it is sure to succeed the most,—a hint
for the leaders of Hindu society to take note of. So, after all, our
patriot may have the consolation of thinking in his last days,—days
of well-earned rest and retirement-—that he is not without honour
and appreciation even in his own native province. .
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THE BARAHANAGAR WIDOWS' HOME: |
o HOW IT .WAS MANAGED,

In the 1ssue of New Zndia for February 12 last, I referred in
an article. on * Recent Developments of the Widow Movement"
to Goverament - action in Bengal and Madras as regards the training
of female ‘teachers and gave a sketch of the movement for the
amelioration .of widoWws, with special reference to the wotk done
in this line by Babu Sagipada Banurji, the founder of the Baraha-
nagar Widows’ Honie now clbsed. I showed that that Institution was
the parent of all the similar institutions that have now cropped up’
throughout the country. Many more will no doubt rise up in future
and extend the good work already done and being done. It may,
howeger, b well both for the present and future workers in the line
to hear*sometRing of the internal history of the parent Institution,
though it is' now no more. As I said in the article referred to,
that history, when tgld, will surely s&rve as a guldance to future
workers in the same direction. Anything like a complete history
it is not in my go¥er to write. But [ shall try to give a few facts
which will tHrow some light on the internal working of the Institu-
tion. Already the newlys started homes are adopting some of the
methods that were followed in the Barahanagar Home. A some-
what detailed statement of these methods may therefore be expected
to do good, ¢

A word or ewo as to the causes that have led to the closing of an
[pstitution that brought light and sweetness to the hearts of so many
widows, and worked with success for a period of thirteen years, may
at first be said. It was not the want of pecuniary support, it was
no lack ef sympathy, that led to its closing. It was the want of a
successor or a body of successors to keep up the work, when he’
-yho had begun it and done it so long became too old and weak to
continue it, that was the real cause of its closing. Mr. Banurji had
not been careless of training up a successor. His own daughter, -the
late Srimati Banalata Devi, the Editress of the ladies’ magazine
Antapur, had been most carefully educated and taught to take up
and carry ‘on the work when she should be called upon to do so,
and she had already begun to help her father. But it pleased .God to
transfer her to a higher world before she had scarcely passed her
teens. The effect. of thls most sad bereavement, which dashed to
pieces some of Mr. Banurjys fondest hopes, may very well be
imagined. But it did not, any means, dishearten Mr. .Banurji
and prevent him ﬂog1 diligently searching after a successor. The
search, however, proved quite fruitless,—a sad commentary on our
vauntgd public spirit. Not fintling an individual successor, Mr.
Banurji approached the Sadharan Brahma Samaj, offering to place
the Institution, with 'his own dwelling house at Barahanagar, with
gardens and a large compound, a guarantee of Rs. 160 a ‘month in
English subscription, besides a monthly Government grant of Rs. 75
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at their disposal. But the Samaj, after long deliberation, refused to
accept the ‘offer on the ground that they could not undertakevto,
work on the orthodox line which Mr. Banurji had been followmg'
and which he wished to be continued. After this dlsappomtmeQQQ
nothing temained to be done but to close the Institution, specially 2
Mr. ‘Banurji's. health had at that time’ completely failed, Whatt
Goverament did, first to induce Mr. Banurji-te keep up the w ;ﬁ
and then, when they found it mpossnble, to follow it up to a ce: aip;
extent in their own way, has already been felated in my artlce
referted to.’

“What the Barahanagar Widows’ Honft was and did for the young
ladiés who came to it for training, can be imagined only by ‘those
who have a clear idea of the sad lot of Hindu widows in general,
specnally those of the higher castes. That lot has often been painted
in its.true colours. . I shall not describe it here. Those who know it
will do well to keep it before their eyes while reading Yhe foﬂoymg
short description of the work that used to be done in the ‘Home', and
contrast the life that the widows lived there with ghat Which they had
left behind them when they entered the Institution.

The first feature of the Institution that I.have 1o, n'entxon,»-the
feature that distinguished it at the very first sight froth an ordinary
Hindu home—was its regularity. Everything had its appointed hour,
and the fair boarders were informed by a bell what they should . do, a3
particular times. To follow such a routine was itself a trammgl and
though at first a galling necessity, it must have moulded many a ‘wild
and wilful spirit and given it an idea of the reign of unalterable law,
physncal and moral, under which we live, whether we know it or not.
and a recognition of which is the first step towards a responsible life.
The daily life at the Home was something like this :. Punctually at
5-30 A.M, the. bell. rang for all the boarders to rise from *heir beds,
At 6 all assembled for a morning service of an entirely - unsectarian
eharacter. At 7 .the .girls had a little repast, the orthodox boarders
taking it like all.other meals in their own place. After .the morning
rqpast. the boarders prepared their lessons till 8-30, when they. bathed
in the tank vmhm the compound. At ¢ they took. their ‘breakfast.
From 10 AM. tO 4 p. m. they attended school with - half an. hour’s
respite for launch, The evening meal was fixed for 5:30 p.m. ip
summer, and g in winter., After dinner the girls had an. hour’s time
in the gardens or on the beautiful terrace of the house. At 7p. M‘

~all the girls began to prepare their lessons for the. next daysschopl
aﬂd went to rest at g-30 p.M,, the littlegirls retiring earlier.- i

. The second. feature to be, mentioz.ed is the unsectarian. bu.t
thoroughly efficient moral and religious teaching that was 1mparted to
the boarders. The service spoken of above was such as even..the
most orthodox Hmdu cauld not daka. (‘XCeptlQn to, and yet it was
touchmg and most instructive. I hwve.spoken of it ‘at ‘some length
inmy article on * Social Reform and Personal Religion” ina  previous
issue of this paper, (mserted elsewhere in this book) specially of the
eminently practical character of the. discourses that formed. rot, an
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ififrequent’ ' fedture” of the 'services.” In 'this place I shall give two
striking examplés of the effects produced’ by these discourses. Oncé
a’girl (eIt the dttractions of a beautiful tea-cup belonging to the family
t0d "strohg fot her and ' concealed’ it among her things. . She was,
Ifowevet, ifiithe habit' ‘of arranging all her favourite ‘things by ber
bed-side, afdaftet an interval brought out the concealed article and
cﬂgljl'ayeﬂ"it among*het things. Mr. ‘Banurji noti¢ed  it, but took no
itfdlediate - steps. Ope day, however, he preached a discourse
it'the ‘course of the service on touching other people’s property. The
effeat wal instantaneols. Thgugh no name was mentioned, the offender
was -deeply moVed and had no rest till she brought out the stolen
articke and placed it on' a table with a letter expressive of “the heartiést
peéniteice.  On another occasion, Mr. Banurji had distributed a
jhantity of warm cloth among a number of boarders newly admitted
or'making thgir jackets out of it, It was the practice, in "the Home,
or aach boarder to make her own jackets and other ¢lothing.” An
$1d boarder wapted to have a piece of gloth, for she said‘she "had left
Her old jacket at ehome by mistake when she “had gop'e".tﬁ'ejrg
during the last jholidays. Mr. Banurji gave her cloth for a new
jacket, not-‘Yyspecting that he was being' duped by the girl. A
few ddys hence he Mappened: to préadh a discourse on falsehpod
in’ tonduct.” The distress of the lying girl knew no bounds. ' She
irew herself at the foot of Mr. Banurji and evéry one else in the
{ome; begging their pardon” fot having told a lie," and shédding
térs in torrents. Tt cost the others 'not a little trouble to restore "the
penitedt to pedcc. What a world of good must have been doneé in
shis manner?* How many good seeds, beating fruits throughout life,
must have been sown in the tender hearts ! I "

 The - third special feature that characterised the Hindu Widows’
Home wfs the spirit of toleration that pervaded it. Ever since ‘its
opening, the Institution assumed a’dual character. It was strictly
“grthodox on the one side, while on the other there was a separate
department where Hindu guardians with advanced ideas could, put
their wards and where caste rules were not strictly observed.  All the
boarders were, no doubt, lodged originally in the same building, but
with regard to food and drink the rules of Hindu orthodoxy  were
sarupulously observed by the widows whose guardians wanted them “to
preserve their caste. With the growth of the Institution, additions
were: made fo the buijding, and with the increase in the number of

thodox boarders,an altogether separate building was bought and
added to the old premises. li? that the orthodox'widows were lodged
and fed, each accorging to mr'pwq ideas. Hindu orthodoxy, in short,
réceivéd so much resgect ine this Institution, that even leaders of
Brahganic thought in Bengal freely recommended it to all classes of
Hindas after Qaving inspected- it. Pandit’ Kristinahari “Shiromani,
oné of (ki€ ‘oldest leaders of Brahumanism in"Bengal, who used “to . visijt
the' Institution- from timé to time, recortied his opinion thus+ « 1]
was*mych*plédsed with the ‘F!ind,u' Widows'’ ‘Hore of _Mfr.';S.v Banuriji.
Hind® widows can livé here, Keeping in' tact their religion and their
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prescribed rules of conduct,'and-I was glad to :find. some’ living here
in this  manner. I noticed the purity observed 'and-.the excellent
arraniements made for their board and -lodging, . Blessed is he who.
is so kind'to helpless women. I naw pray for the steady improvement
of -this -worthy Institution.”. Pandit Shashadhar Tarkaratna, mother
orthodox Hindu Pandlt, also recorded a similar oplmon.

The fourth important feature of the Institution was the. stnct
discipline observed therein: Every .girl had some pottion - of the
household duties entrusted to her. There wis no.cook ; and the
girls prepared their food by turns. One had «charge of tl'.e store,
two of ‘serving the meal, and so on. "“The boarders were divided
into two groups and in order to sharpen their sense of . responsi-
bility, -accustom them to occupation and teach them regularity, their
allotted work was an‘mged and superintended by a council of fivein
each group called the sisters’ council, and the work ch'anged ‘hands
every three -months, so that all might go-through the same pracess
of training. Evep the little children had particular tasks assigned
to them: The two' groups referred to above had,two character-books
kept by two elderly sisters of the council: These: books: produced a
very good -effect on the life and daily work of the girls.  In times
of illness girls were selected frum the two groups to’ nurse the snck
and minister to their wants.

The fifth important feature of the Home was the practical nature
of the -education that was imparted to the inmatgs. They indeed
attended the school attached to the Home, and the studies pursued
there were much the same as those in ordinary boys Or girls’ schools,
but there-was not that hard and first distinction between the classes
‘in it which is seen in an ordinary school.. Natural bent and aptitude
were consulted and respected far more in it than elsewhere. If, for
instance, a girl that belonged to a lower class, showed a progress in
English, Bengali or any other branch . which fitted her; more for -a
higher class than that, she was freely allowed to attend that class in
the hour in which that. particular branch was taught.. On the othet
hand, if one showed that she had little head for Mathematics, her back
wardness in that branch was not allowed to hinder her progress in
other branchcs, and so on. Besides the usual course of studies, lec-
tures were given on Science, the Biography of eminent men and
women, Sewing, Domestic Economy and Domestic Medicine. As to
the practical and interesting nature of these lectures, I find a Head-
master of the school dwelling upon it in a pamphleb written after his
retirement from-the service of the sehonl. He says that in the first
lecture on History, which-was given by ¥ir. .Banurji,” he exhibited “a
humber of interesting articles like the following ; a picce of burnt wood
from the Yark Minster, which ‘was destroyed by I‘m: a brick that formed
part of a floor in ancient Rome; and Yhe hair and s.lcred thread of’ Raja
‘Rammohan Ray. Premising that everything hada lnslory, Mr. Banurji
explained the: utility of studying the subject in such an easy and
beautiful - manner, that  no one who tistened to the lecture could ever
forget it. ' His lecture on Gardening, tht same authority - sayS, Was
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so. impressive,  that girls evinced great interest and enthusiasm in the
work after listening .to -it. Cooking has already been mentioned
asa sudject of instruction, Perhaps-this Institution was the .first to
adopt it .as such, . To this was latterly added Gardening, Babu
Basipada placed -his whole garden at the disposal of the boarders
and also nllotted two plots of ground to the two.groups into which
tbe; gitls were divided. He offered to pay for ajl the greens and
fraits that they could either grow in their respective, plots or gather
irom the existing treel,. These products,, when bought by him, were
use inethe Homesq An account of the money thus realised was
regularly kept by the heads®of the groups and the proceeds were de-
voted .to charitable purposes, each group contributing its respec-
tive share. The last though not the least thing worth mention-in
this connection, is e weekly meeting which the boarders used to hold
among themgelves, and at which papers on subjects of general interest
:here read and discussed. These meetings proved very beneficial to
em. : o . S . .

The - last® thoygh  the most ~imf>ortant feature of the Institution
that I.shall mention was the parently care and affection that the
boarders reteived from Mr, and Mrs. Banurji. Every one called
them * father”.and ¢ mother’ and confided to them, specially to the
“fathel,’ their little cdmplaints, grievances and difficulties. The res-
*ponse was full and hearty. Nothing satisfied Mr. Banurji butdirect
dealing with every heart that beat under his roof. The Home . was
-not one only in name, it was a real home to the inmates. Such was
the impression®*made on the girls by the kindness received by them,
dhat whenever Mr. Banurji had to leave for a tour and gathered the
the girls to bid them farewell, a wail of lamentation arose from  them
and nothing could restore them to perfect rest but his. return,
Thus wers the usual rigours of boarding life—rigours that impart 2
sort of roughness and hard-heartedness to many who have been
Jrained in ordinary boarding. houses—softened by the infusion of
heartiness from the great heart of the founder and manager, and the
way shown to future workers in the field to solve one of the most
difficult problems of the age. : ‘

4. . TEMPERANCE WORK, PAST AND PRESENT.

.- 'The Indian’ Messenger of the 15th February last says: It is
“time that the danger sigi® should be hoisted. The latest excise
report discloses a® most dangerous state of things. It is stated that
“the last year showed Yhe largest revenue on record in Bengal from
drifgs and.drugs. But that ® not all. Not only did the excise
receipts exceed 33;slackhs of rupees, the largest total of any. previous
. year, .but the, officials anticipate that the receipts of th'e.-yea,t fnow be-
gun. will be even larger than those. of the year just ending.” Again,
a cofrespondent of the fudian Social Keformer of Bombay writes
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in its issue of the same date: “ The Delhi- Darbar. has brought a’
very - unwelcome: news to ‘Mr. Caine and the party he: represents..
In a week Mr. Caine’s - Indian friends—representatives of the Native-
Press—consumed wines and spirits worth Rs. 1500 ! What a convincirig:
comment on the earnestness .and' sincerity of our :publi¢ agitations®
and the consistency between our actions and orations ! <.\ . .2
‘The current -method of agitation, both social-and political, :the
method that consists in writing, speakipg, memorialising and holding’
conferences, cannot be expected to-yield bettér results:than we see’
around-us. - It is a system that involves a. maximam of: noise and 4
mibimum of work, -and ignores the most importart element in all
real “reform  work—personal influence. -The personal character -of
the agitator—the speaker or the writer—is kept conveniently concealed:
Lehind the volume of dust he raises, apd the cfct of his work, its-
influence on persons—on personal character—is also kept, in -the -dark:
and does not come forward to belittle his performances by its.in-
significance. If the Temperance and Purity .\ssociations scattersd
throughout the country were called ‘upon to state in their reports how:
many of their members went about visiting the victims of drink and
impurity, and ‘how- many converts they made in thaicburse of thd
year under report, most such reports would ncver come out at-all.
But personal werk, work by persons on persotis--the actual grappling
with evil'by those who would remove it—is what is really wanted in al¥f
fields of work. Those who have no liking for sucl.l direct work; but
confine themselves to speaking and writing, should not deceive them-
selves and others; they should know that it i speaking and writing
that they want for their own sake, and not the sacred. ends of which
these are only means—secondary means after all.- Our good friend Mr.-
Caine will of coursc take a lesson from the state of things indicated
in the extracts I have made above, and will, I hope, henceforth insist
upon more ‘real and tangible work than mere verbiage from the
avowed friends and supporters of the holy cause espoused by him.

-+ ‘What 1 mean by personal work I shall illustrate -by a brief re:
ference - to the work of a number of excellent men who worked in the:
last generation, specially of one whose work in other departments of
social reform I bave mentioned in some of the recent issues of this
paper. Rev. C. H. A. Dall, Rev. J. Paine, Babus Pyaricharan Sarkar
and Kesavchandra Sen and Rev. K S. Macdonald were the chiefi
temperanck workers in Calcutta in the sixties, : The drunkenness of!
those days wcre—I shall not say decper, for the excise report referrelf’
to would contradict me, but—morc palpable, more obtrusive than!
that of today, and %o touched the heartsfand quickened the hands of-
those pioneers. 'T'hey found a worthy * c-oadjutor "in -Babu -Sasipada.
Banurji of Barahanagar. The ‘woes of 'his native town, caused by’
drink and drdnkards, rent his young héart—for he was only twenty-four
then—and he launched into his work with singulat ardour and energy.
A Temperance Society ‘'was established at ‘thz town on the 27th
March, 1864, and Mr. Banurji became its Secretary from the second |
sitting, the Secretary first - selected - having “been one - of -~ his cousins.”
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One day, without: any - previous: arrangemeat, .but as:a spontaneous
expression of -the spirit which animated the Secretary -in - his: temper-
ance. labours; he offered a . prayer before the commencement -of : the
proceedings. ..It was the first public prayer ever offered  at the place,
and a: very fruitful one, for it was. continued meeting after meeting and
soon led tothe establishment .of a Brahmo Samaj at the village. The
mgetings of the sogiety, however,  were the least important indication of .
the' work thus commenced. The, young Secretary brought himself face
to face with the evil h% had resolved ‘to combat. - He. visited both
individual - drunkardss gin .their homes and drinking clubs when they
were in full swing. He preathed to them on the evils of drinking.
He caused' essays -to he written on these evils and awarded prizes to.
successfal competitors. He also organised a.*band of hope’, a union
of - boys pledged tempegance principles.- He threw himself heart
and:soul into the work, and gave his days and nights .to it. Such
heagy’ and energetic work could not but have its effect. The whole
#town was agitated to its very bottom; the temperance movement
became the talk ofgthe whole place and. the terror of the drunkard.

. More tangible results soon followed. The victims of drink. be-.
gan,sone by eng *ta give up their habits and many of them - even
joined their ®heneiaste  in the good werk that he had taken up as his.
wissiof.  ‘T'he report o'®the success that had attended the efforts of
¢he noble band of temperance workers reached the orzans of Anglo-
Indian opinion of those days and the Friend of Irdia  responded to
the /arkara’s attack on the total abstainers in the following terms :
“ The HMarkarehandics the total abstainers of Calcutta with some
geventy, but not perhaps with more than they deserve. 'I'he extreme
views these  gentlemen take upon the subject are simply absurd.
Temperance is one thing, total abstinence another. And -if there
is.a conatry to which the latter doubtful virtue is ill.adapted,
it is India.  ilere the enervation of mind and body induced
by the climate imperatively demands stimulants, and taken -in:
moderation, they are decidedly beneficial. The advocacy of the
docrine of. abstinence should be made penal within -the tropics.”:

- Inspite, however, of opposition from such unexpected quarters,. the.
good waork  prospered, and in the very first.year of its existence the
Barahanagar ‘'Femperance Society converted no fewer than twenty
young men to its creed. This fact was acknowledged by Mr. Caine
in.the Abkari of Qctober, 1891 in the following terms:: “In 1864
Mr. Banurji estaplishell the Barahanagar Témperance Society, now
the Working Men’s Club, one of the oldest Temperance organisations -
of India. During the ﬁrstNr of -its existence, upwards of twenty
young . men_.were, By Mr, Banurji’s rare powers of influence, rescued
frony .paths of. intemperance and vice.” Gradually most -of: the
knodp drunkards of the place gve up their ruinous habits and many
of them joined & Reading Club which Me. Banurji established on- the’
very site. where there was formerly a Drinking Club. -To be more’
pracise, the Drinking Club itself was converted into a - Reading Club.
Whenethe: Working. Men’s Chub of Barahanagar was established (1870).
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total abstinence was made a condition of membership, and great and

far-reaching were the results of this combined movement for Temper-

ance and the improvement of the working classes. -In every mecting

there came forward fresh numbers of men, confessing their intem--
perate habits and taking temperance pledges. Hardly less touching

were the’ letters that those wrote to Mr, Banurji whom he had saved:

from the clutches of the dreadful enemy and its associates, But:
anything beyond a bare mention of them would unusually lengthen:
my article. . I shall, however, refer to two features of the movement
before I close. The first is the thorough-gajng consistency with

which Mr. Banurji worked. He not only counted it a sin to so much

as touch any kind of intoxicating drink or drug, but- he gave up the
tather innocent stimulant of smoking tobacco to set an example of
self-denial before those among whom he werked. @¢ was once visiting
the bedside of an intemperate man, a school-master laid up with com-
plaints brought about by his evil habits, and was dwelling upon, the
importance of correcting bad habits, He was met by a friend of the
patient with the retort that the reformer himself had not been quite
able to give up long-formed habits, pointing to the Ank« he was then
smoking. Mr. Banurji at once laid down the pipe and never after
touched any. Not to encourage even indirectly .the manufacture of
toddy, he refused to lease the date-trees with which his orchard
abounded, for he knew what use would be made of the juice extracted
from them, Such examples could not but have a most healthy effect
on his neighbours,

It can be easily imagined that such earnest and energetic ac-
tivity on the part of Mr. Banurji must have called forth a corres.
ponding opposition from the friends and advocates of drink. An
that was exactly the case. The young temperance worker was
attacked on all sides by those whose pleasure or interest wss affected
by his labours. Taunts and abuse were hurled on him from all
quarters, and the revelry at drinking clubs and wine-shops received
an added zest from the fresh excitements furnished by reviling and
defaming the Secretary of the Temperance Society. Attempts at
sullying his good name by libellous reports and even putting him into
physical difficulties were discussed by the infuriated priests and wor-
shippers of Bacchus. Even the meetings of the society were
occasionally disturbed by visits from drunkards and wine-sellers.
One day, no less a person than a drunken Munsiff broke into the
proceedings and diversified them with his wild ‘effusipns. On another
occasion a wine-seller interposed at their commencement and calmly
suggested to the members that those whoMad ceased to be his cus-
tomers - should settle their accounts with him‘and pay his dues
without delay! Such were the circumstances dnder which the Secre-
tary worked. But he went on with undiminished zeal and copfrage.
One day he formed the bold project of visitings a very fashionable
rendezvous just in front of his own house—a place from which a
continuous stream of clamorous abuse flowed every night on chis
.devoted head, He entered it one night when it was in full ‘twing.
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Perhaps he had thought that his words. might .touch. and re-awaken
the humanity that lay in the hearts of the. drunkards hidden.under
a thick covering of the fumes of drink, But he had .apparently mis-.
calculated the power of wine, at any rate in moments of actual
drankenness. Oa finding their enemy in their very midst, the drynk-
ards enclosed him in 3 compact circle and poured a .volyme of -the:
foufest abuseon his head. They, however, left his person.uninjured
and -allowed him to c@me out safely from their dangerous grasp, . .,
- ,On eanother ocgasion, Mr. Banurji exposed himself uninten
tionally to a danger far nfhre serious than the above. 'He was re-
turnipg home from his office in Calcutta in a boat previously hired.
for the purpose by himself and a number of respectable fellow-villagers..
But before taking their seats in it he and his friends found it occu-
pied by a ‘wineseller's serdant carrying a basketful of bottled wine:
Neithet the s&rvant nor the wine gave them any physical trouble.
But they objected, on moral grounds, to catry the wine. in 'their boat.
Accordingly th® mag, with his objectidhable burden, ‘was turned out of
the boat, much to his annoyance. He reached Barahanagar and saw
his master, aslogal dealer, before the boat reached the place. The priest
of Bicchus hfd meanwhile hatched his plan for rewarding the reform-
ers for® their zeal. After a stormy meeting with them at the land-:
img place, during which, in the midst of blows and: abusive words
he accused. them of murdz=ring his man and throwing his wine into
the river, the trad® brought a case of gumi (abduction) against them.
Me. Banurji and his friends were forced to spand-one night under
pplice surveillance.  Next day, the man represented to be abducted
and possibly mardered being produced alive and unharmed, led: to
the dismissal of the case and the release of the temperance workers.
It is needless to add that the wine-dealer had himself  kept his man
concealed. . o
Trials of a very different nature, but  scarcely less sore and
punful to the teetotaler and temperance reformer, were alsonu~
merous, but werc most patiently and heroically borne by Mr,
Banurji. In many a family and social circle, specially - of
linglish fuiends, he wis urged to partake of wine. But inspite’ of the
extreme diffizulty of the situation,- of resisting the importunities of
{riends otherwise bearing the highest characters, and of asserting onels:
own singularity as a temperance worker of an uncompromising.type,
Mr. Banurji always provdd strictly faithful to -his temperance pledge:
He not only touches n> wige himself; but refrains from what some-
people seem to consider as YRe innocent practice -of - providing: ‘wine
to those who are in the habit of drinking -it.- An. dnecdote. in :this
connection may be interesting. On one occasion, a high English
officialywas his guest in his Barah#nagar house. Ice; in those days,
was rare and very dea#, and so he had asked an English frien t living: at
Barahanagar to send him some ice.and lemonade for the entertainment:
of the high official. 'This friecnd was very obliging, and sent him net:only
what he wanted, but a caskful of wines of various sorts. Mr.:Baausji,
of ¢ourse, did not touch or ysce any of these presents in his haspitatity”
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to his friend; and sent them back to the too kind friend who had
provided them. pohte!y thanking him for the same. Would that all'
reformers Were as uncompromlsmg as the one I speak of !

After my ‘long nanative, which, I tiope, will be interesting to all
and instéuctive to work srs in the field of social veform, [ mrast repeat
what 'I have said in substance at the beginning af amy article, namely
that temperance work, and in fact ‘all. reform work, to be effective,
mast be personal to a large extent—must proceed from the heart of
eatnest, ‘prayerful and enthusiastic persons, and e directed topersans,
—persons marked out for correction—and steadily* kept in view.
Reform societies must bz unions of such earnest workers, or *hey
are good for nothing.

f SOCIAL REFORM AND PERSONAL RELIGION.

lt may seem to:a superficial thinker that sogial reform has no
vital or -essential relation to personal religion,—that oye-can success-
fully effect reforms in society without having any more rehgmn than
is implied in the wish to do good to his fellow-beings in certain
respects.  But a close inquiry into the moving springs of those whc
have been the truest reformers in any country and in any age, will
show the error of this view. It will be seen that the secret of their
succeess, of the courage shown in -carrying out theis ideas in the
face of dire opposition, and of the patience and perseverance with
whith unpopularity, privations and persecutions have been endured
by them, was a firm faith ina God of truth and love and in
themselves as instruments in his righteous and almighty hand, O~
the other hand, those who have ventured upon attempts at reform
without such faith, have invariably shrunk from persecutions, heen
frightened and thwarted by ' opposition, bave contradicted and com-
promised themselves and thus shown themselves to be men without
backbones. As I write, the picture of many a religious and social
reformer who underwent the humlllalmg and degrading process of
a .sham atogement for ‘sins’ which his conscicnce approved rather
than condemned, rises before my eyes. Scarcely less instructive is
the image of not a few reformer, who, becanse he ventured to be
so far humane as;to 1emarry a widowed relative of his, in oppgsition
to orthudox - opinion, forthwith adopted  the. most orthodox modes
of fiving in order to commend himself to/hose whom he had offended,
and-ta-get eredit for a mode of thinking fpr which internally he cared
& ‘straw, Cases of such bicksliding are rather numerous in-these
dayn in the country. True reformiers are men of a very different
stamp. - ‘They act from a living faith in God, and'for praise or blame,
reward ‘or punishment, look to him alone. In preachers of religion
this faith necessarily shows itself in their utterances and is seon
found out. - In men of action, in men whd are required to dosmore
han speak,—personal religion often ramains hidden and undiscovered,
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and can be found out only by a close observation of their daily  lives
Such a man js the one to whom I have made frequent references
in my recent articles on social reform. in_ the columns of _this
journal. I have, in my previous  articles.on the subject, given brief
accounts gf his work in connection with. social reform. ] shall,. in
this, give the reader some idea of the inner springs of the man’s
life. On this subjéct I write, not merely from records to, which I
bave 2ccess, but also from a s8mewhat intimate personal knowledge
of the subject of my narrative and of his family, having been
conheeted with yit frdm mw early youth and got many opportunities
of observing the private life of its members,. = . -

*Babu Sasipada Banurji’s deep interest in religion and even his
conversion to Theism from the polytheistic faith of his boyhood
date from shis early youth, ® I have narrated in a previous article how
te was dissatesfied with the mazntra into which his family gur# had
initiNed him in his twentieth year. and how he had changed in a
novel ceremomy of re-initiatiorr at which the gurs gave him the
theistic mantra of ‘Anando Brakmet;’ from the *Bhrigu Valli’ of
the ,Zuittiripa ¥panishad. But this interest in persopal religion
and this comVersion to Theism were got effected+by the influence. of
any reforming body likegthe Brahma Samaj, whieh he had not yet
joined, but were the result of a free development of faith in the
young man’s soul. His connection with the Samaj .dates from
attending one of «the fiery discourses f Babu Kesavchandra . Sen - in
its early days, which led the young Brahmana to publicly discard
his badge of caste and deva worship. But with a- healthy conserva-
®sm, very unusual in a youth, which has stuck to him and shown
itself in various ways throughout the whole of his reforming  career,
the young reforwer underwent no initiation on the occasion of his
juining the reformed church, for he believed that his initiation - into
‘Theism had already been performed by his family guru, to whom,
though belonging to the orthodox body, Mr. Banurji has always
paid the honours of a spiritual father. This introduces what I shall
speak of as the first characteristic of Mr. Banurji's religion==its
singularly "universal and unsectarian nature. Notwithstanding all the
reforms ge has carried out and taken an active part in, he . has always
regarded himself a Hindu—a reformed Hindu, if you will—and called
himself so; but he has ever believed, and not only believed .theo-
retically, but shown in practical life, that truth is confined to no church
or sect.  He has riot only sat at the feet of an orthodox gwrs’ inspite
of all his bold heterodoxiesM&ut devotees of all sects have always been
welcome guests at hés house, dud he has unreseryedly. .and enthusias-
tically joned in their devotfone, While in England, hejeined in the
prayers of various Christian denominations and - preached from their
pulpifs. Though agdhering to. M. Sen’s .progressive movement, Mr.
Banurji never sympathised with the former’s exclusion of  conservative
mipisters, bearing the badge of caste, from Brahma Samaj pulpits,
and i 1867 he accomplished . the astounding. feat of simultaneously
placing the two rival Brahma.leaders, Maharshi Deyendranath and
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Brdlimananda ‘Kesavchandra, as well ‘as’d most conservative minister,-
the':late . Babu ' 'Becharam Chafurji,- who had not- discarded his
Brahmanical thread, on the pulpit’ of the Samaj at Barahanagar.
This took place when the®gnBlict between the two parties ‘was raging
most furfously in Calcutta;and feelings between them were wmost bitter.
On two bther occasions he brought together the aboxye two rival leaders
and placéd them on his family pulpit. In 1873 Mr. Banurji esta-
blished the Sadharan Dharma Sabha, a religivus union in' which
preachers of all ‘religions were allowed to preach, and did- preach,
their' respective religions without attacking other faiths. * 'T'his move-
ment failéd to enlist the sympathy even of some advanced Brahmas,
and-'the Brahma Samaj has not yet advanced far enough to actively
favour such wide toleration and practical universality, however loud
may be its: sentimental advocacy of these principles. It remained
for the most -advanced and "enlightened country in the world,, the
United States of America, to realise Mr. Banurji’s idea, some years
later, in the Chicago Parliament of Réligions. ‘

The second trait of M. Banurji's religion is its intense practicality.
While the Brahma Samaj was yet busy with the mere destruction of
idolatry and caste, and hadwnot ‘learnt to cppreciate the value
of anything more practical than the emotional worship of God, Mr.
Banurji had inaugurated almost all the philanthropic movements ‘at
Bardhanagar ‘with which his name is ‘identified, —movements which
failed "to draw the hearty sympathy of Brahma leaders till Babu
Kesavehandra Sen’s return from England and his establishment of
the Indian Reform Association.  The famine of 1866, the cyclone of
1867 and the cholera outbreak of 1870 also brought into great
prominence the practical aspect of our reformer’s religion.

The third characteristic of Mr. Banurji’s religion that I shall
mention is the great impurtance he attaches to prayer. Men of
action are apt to be taken as trusting too much to their own individual
strength. That may be true of those whose work lies outside the
soul. ‘Even such are liable to suffer and fail on account of over-
egotism and the despondency that comes with failu es, ‘Mr. Banurj,
however, has always believed that his work is soul-work,—that no
reform is real -or lasting unless it proceeds frdm a reform of the
heéatt. - He also believes that man in himself has no power, all power
belonging to God and proceeding from him, He has therefore
trusted in prayer and prayer alone all his life. L'rom .those
eatly days of intense solicitude, desciibed in Mr. James Wilson’s
tract on Female Education in Bengil, duggng which he, himself little
older than a'child, prayed fcrvently fot “light and' strength to make
his child-wife 2 “help in his reforming career then just beginping,
to thie present hour, 'when, in‘the maturity of age, youthful fervency
has deepened into constant companionship with God, prayer has
preceded, accompanied and closed every step taken either in pub-
lic’ or : private life. -Mr. Banurji believes that nothing is impossiblesto
prayer«that difficulties are - difficulties only so long as prayews dre
not’: offered with real faith, and that before the prayer of faith they
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vanish in the-air. On the, other band, he- believes in nothing that
does not proceed from prayer. In the ordinary medical treatment
of diseases, for instance, he has: little or no faith; and in his own
case he does not place himself under the system unless forced to do
so .by the.importunities of the other members of his family. He
believes that cures ¢an, be effected and- remedies discovered by faith
and® prayer, and mny are the instances in which he believes and
is believed to have wovked miracls of faith in curing diseases.* 1
must confess that to .me Mr. Banurji’s faith in such cures - seems
to belong to a, pre-scientific staze, but I must give him the credit of
being thoroughly sincere, and also admit that the instances referred
to are really marvellous and inexplicable by the known laws of Nature.
However, the great. importance which Mr. Banurji attaches to prayer
leads him to*make family dtvotions a daily habit in his home—a
rather incomfon pheno:menon in Hindu homes even of the reformed
schoBl. These family devotions—I have known them to have
continued for®nearly thirty years—%re accompanted with fervent
singing and frequenf discourses—discourses which have quietly but
most. effectively 4influenced and moulded the lives of the inmates of
the house, in8luding yhe young ladies who, for a long series of years,
made the Hindu Widows’ Home their home. The quiet influence
of these family discourses, continued from year to year through half
a century, might alon= furnish matter for a most interesting and
edifying history. * I must add, as a personal testimony, that Mr.
Banurji’s prayers-are short and couched in simple words, and have
nothing of verbal eloquence in them. But tbey are deeply infused
With the clogtence of acartfelt feeling.  Tnis characteristiz of them
drew the appreciation of a man infinitely better than the present
writer,—qf the late Babu Ramtanu Lahiri, one of the most pious
Bengalis of the reformed school,

Closely allied to his prayerfulness is Mr. Bunurji’s habit of
& nstant self-examination and his consequent humility. He often
asks his friends to tell him frankly what defects they see in him, and
likes to be accused in his very face. Once, when he had sat to conduct
the Sampj service on the Barahanagar pulpit, he remembered that on
the previous day he had said some hard words, very rare in him, to a
débtor who had put him off again and again even in his direst
ditficulties. He at once came dow n from the wzed7 snd ran frantically
to his debtor’s house to *ask his pardon before undertaking to lead
the devotions of his brethren, The offended gentleman was not at
hom:, but nevertheless the®™ elf-accused offender knelt down in his
room and prayed fervently, cOnfessing his sin, before he.came and
resumed his sacred °duty. *On another occasion, on a birthday,
whil@,in Calcutta, he went aboud ina humble spirit, visiting some
of his friends ‘and easking them to pardon him for any offence he
might have given them. To cultivate humility, to forget that he
is a high-caste Brahmana,—so very difficult even for a reformer to

3
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* For some such instances the reader may sec my Zudubala ; A Domestic

Pigture, chay, 1.
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forget—Mr. Banurji has sometimes entered, voluntarily and uninvited,
into the ranks of charity paupers taking their meals in an annackia-
{ra and partaken freely of the homely fare provided for them.. This
may seem supetfluous for one who has ever been the friend of
working ‘people and has always freely partaken of their joys and
sorrows, their labours and their sports, and has often been at the
bedside of the disease-striken poor including “evén his methar, <he
cleanser of his privy. But it is from“those wha. do much that most
is demanded. It is curious, but also most true, that those who are
the most hard oa themselves, are the.most” forbearing to othérs.
This is true also of the subject of my nparrative. Babu Sasipada
Banurji, as a reformer and public man, has had often, though (uite
unwittingly, to hurt the susceptibilities of not a few, and make them
his revilers and active presecutors. But hz has never retaliated such
treatment, but has rather taken every opportunity:to do good
to his persecutors. For instance, Mr. Banurji did not take¢’any
steps against. the man who, as said i a previous article, brought a
false and malicious charge of gwmi or abduction ugainst him, though
he was urged to do so by many of his friends. But this is only one of
cases in Mr. Banurj\’s life too humerous to be mentioned: in an article.
He has always literally followed Christ’s teaching to turn the left
cheek to the man who would smite on the right. The inevitable
result of such conduct has been, as always happens in the world, that
his opponents have, of their own accord, perceived th:ir own mistakes,
and come to him toask pardon or make peace. Iy this manner,
Mr. Banurji has often disarmed opposition to the movements
undertaken by him. However, in all such instances Mr. Banurji ha$
felt ¢nly the grace of God glorificd.

The last characteristic of Mr. Banurji’s religion I shall mention
is his faith in the ever-active providence of God. [le believes that
his whole life is under the direct leading of Providence, and that all
the trials and difficulties he has met with, and both his failure and
successes, are ordained by the Divine bhand. Many a time he has
resolved upon doing a good thing, and proceeded to do it, and the
accomplishment has seemed near at hand; but, all on a sudden,
the thing hoped for has escaped him—gone to a distance téo great
for fervent hope, though remaining as an object of faith and prayer.
The work has seemed more like that of an evil spirit than of an
angel of God. But nevertheless, the prizes has come back after
years—exactly in the same form in which it appeartd first, and ‘hope,
long suspended, bhas revived, and falths humble and resigned, has
become , jubilant. Mr. Banurji’s life 5 full of snch incidents—inci-
dents which he loves to remember and speak of cgain and again with
“fervent thankfulness, They furnish rich materials for an instructive
biography; i{ ;any. should at all be written. 1 haye no.time and 3pace
to tell them here. ‘I shall close by only repeatitig the truth’that it js
by such living faith: in an_everliving and eveéractive Proyideng

making for all’ that is true, good and beantiful in Nature and Society,

it the sacred work of social reform can’ be done fiere or eliewhere,
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SASIPADA-BANURJI.AND THE-SADHARAN -
I DHARMVA SABHA. IR

"' 'In my article» on “Social Reform and Personal Religion” I
showgd how essential personal ,piety is to" the character of a true
s.‘qb;ia? reformet, and by wiy of illustration ‘brought in the " religious
lifa pf. Ba#bu Sasipada Ranurji as a typical reformer of the ‘true stamp.
I mentioned a*few traits of his religion and illustrated them by a
few anecdotes from his life. Perhaps som: readers will like to hear
more of the man I described, specially of the novel movement he
inaugurated, ths Sadharan Dharma Sabha, whose ideal was realised
on a_grand scale in the Chicago Parliament of Religions. I
shovﬁg in the article referred to, that th: movement arose out of an
tnusdally broad spirit of toleratign and univepsility that has
characterised Mr. Ranurji's life and doings throughout his long career, -
I may add that apother trait of his character—the love of pzace—
helped a great deal in the inauguration of the movement. While yet
a child, he was not oaly above the childish love of fighting . and quar-
relling, but he interpoSed now and again in the quarrels of his boy
eompanions, settled their disputes and reconciled angry combatants.
This love of peacg and peac:-making naturally grew with. years and
deeply tinged the religious feelings and practical life of the man.
Living in the*midst of low class neighbours, both Hindus and
Jlusalmans, in this Barahanagar howme, he had often to  place himsell
between two furious combatants and lu!l them to peace oy long
efforts of sympathetic persuasion, sometimes satisfying, at his . own
cost, the pecunialy claims offone of the parties which the other ignored.
The same thing had to be done much oftener in his own home
And the Home for widows, where such diverse characters were
united under ong;foof. Far more strenuous were th: efforts that he
had to make in settling the differences of enlightened and pious men,
with their ideas and individualities highly developed, in the differ-
ent sections of the Brahma Samaj and in different Brahma families,
bpth in his individual capacity and as a prominent member of the
Arbitration Committee of 1874. In the same year, an organisation
called the Theistic Unign was formed, at Mr. Banurji's suggestion
for the promotios of unity and good feeling among Brahmgs of all,
sections, recognising the gqual rights of all to liberty of thought and
action. The late Babu ﬁiaﬁnchandra Ray, who had lately been
transferred to Calcufta from [Ahore, was the Seccretary of 'this new
orgapisation. From this body was started the Samadarsi, 4 monthly
religipus journal, under the editorship of Pandit Sivanath Sastri.
Since the establishnfent of the Sadharan Brahina Sumaj, Mr, Banurji's
‘stroing desive forpeace and- to-operation giong the three sections
~ ofwhe’ Bama fed hiln “to siggest (e foundation of, the. Brahma

Sauimilani,” “which; has dine some. goad work.in the direction.
dyting thic 1sa} few years. "The skill pifsseded. by ‘the” gentleman in’
g k2 ‘f-' S _:,”:;"’/ 7& R ;. 1: i
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welding . contendmg elemants into union, i§ somethmg “ntvalious
The secret lies in 2 deep-seated feeling. of sympathy’whica emmbles
the . peace-maker” to.see; at once, and ' take up:for the tite bsing, the
standpoints of the persons approiched. -They foel that ‘they are
understood and sympathised with and that what they are told to-de
proceeds from a sincere friend. This makes. theit wme'xdu “andt
reconciliatipn with their opponents an easy affair. - ST K
It was quite in the nature of .things that the Sa,iharan I)a‘h’mq
Sibha movement, with its dzep . em,)hasn: on_harmoay, should : be
mauguratgé by such a lover of peace pubhc and private fife.
The movement aimed at the union and mutual cj-op:ration - of ths
variqus religious bodiés of the country without, at the sam’ume,
any surrender of their peculiac doctrines and practices, Tnere. is
a kind of harmony which some people seek,—a harmony which makes
light- of individual or communal peculiarities. It wahts that -the
common element or elements in all divergent systems should cione:
be held-important: It proceeds “upon a sort- of scepti¢ism. as to the
truth-of -opinions not held by all or by the mj. )my Mr. Buwnurji’s
idea of harmony has always differed from such an®idea, - He-has
never- been ashamed of his own peculiar ide1s and of hid' connection
with a particular church or sect. Bat without the least unffithful-
ness to his own individuality, he has n:vertheless held that the indix
vidualiy of others—both persons and communities—should be
respected. .Truth is indeed one and universal, howevr * different may
be the forms it assumes in different countries and- diff:reat systems.
But truth exists, in most cases, in so close a connection with these
forms, that in trying to separate it from its embodiments we are often
apt to lose it. Up to a certain stage of mental and spiritual develop-
ment, the surrender of the forms see nsxequlvalcnt to a currender
of the truth itself. Any real union and co-operation ‘of different
religious bodies, therefore, implies that they should respect not only
the truth held in common among them, but also the forms, however’
different, in which the common truth is embodied. * Bat the ¢ mmon
clement of all religions is its:If 1 cianging, everincraasing thing.
so to speak. Its discovery is determined by the “intellectual and-
spiritual growth of the discoverer. With the enlargement of his
field of vision he sees mire and more of comm»H1 - élements in widely-
divergent systems. As his insight grows more and more subtle, he
discovers the essential unity of doctrines which appgar antagonistic tn
superficial observation. How much moge truth, forinstance, do the
Brahmas of the present day see in the estgifiished creeds than when.
they began their reforming work ! Ho# much rfiore reverent they
have become towards these systems, since ‘the da‘ys of the Sadharan
Dharma Sabha; without, at the same ‘time, ceasing to he Brahqas !
Thus there is much deeper unity among religions shan tan be clearly
defined by the intellect, and our sympathy and ch-operation: with
other religions bodies than our own oaght nst b2 basad on ard
determined- ythe few principles of unity* that our slowly growing
intellects may "define at any stage of our progress. 'This or some-
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thmg llkc ulm uaust have been felt by Babu basipqgu Banyrji. wheq
he canceived:the foﬁndanon of the, dgl%ran Dharma; Sabha. It was
curiousthiat though enly.a plain” madt action, without any of, the
premmomf of‘a the bMeader ‘he'-yet concewed an idea so novel,
uneommon, aod yet ‘mdncai’ve of. sa deep an msggm mto human
nature, that ‘for'any ‘approacha it we myist go as far back in history
s the dnys of -the Empexor Akbar, - under - whose imperial orders;
Hindu,  Magman, apd Christian _preachers met  together and:freely
exphunded: their respective faiths, We have no detpiled. record .of the
procerdings . of tbese® imperial Lssemblies. Perhaps they, were the
work of: a-: single. ‘broag - and sympathising soul far in advance of his
timé, and did 1ht evoke any Yesponse in the .assembled representatives
of the: oppased creeds. In the last century, there have "been many
.mempls at the union of various religious bodies on 'a common
platform, ‘such, - for- instance, as the Free Relxg,nous Association of
America wid the, Theistic Somety founded in England at the time of
Babu “Kesavdchandra Sen’s visit to that country. Raja, Rammohan
Rhy’)b Brahma Samaj also seems to have been, in its first form, such
a.union of vatious religious bddies® for, we hear'of Eurasian . lads
singing hywins therd pow and then.  Bat all these’ atiempis:at religiaus
uwmon pfoceadqd Upon clearly deﬁned principles of upity, and iguored
points of - difference. 4 In joining  thesa untons, the members of the
differemt religious bodies were imderstood as forgetting for the time
being the doctrines peculiar to them, however true and. valuable they
might bold them to;be. In the meetings held under the,auspices of
these niovéments?the assembled replesentauves of the different faiths
could speak of «such things only as were held in common by all.  Any
ynguarded reverting to or emplasis on one’s peculiarties would be
elt as a jarring element and either openly or secretly resented.  Babu
Sasipada Banurji justly felt that the purposes of universal religion could
ngt be rightly served by unions under such conditions. If men of
various faiths were to be gathered in the same hall and encquraged
to fraternise with ope angther, the spiritual ain ysphere of such a hall
fhust not be made too close. It must be such as every one, with all
his idiosyncrasies of belief and- manner, could freely breathe in.
If fraternisation meant anything, it meant, or, at any rate, involved
a respecy for and toleration of a brolhers peculiarities. The only
limitations to each one’s freedom that could be laid down were that
no one should attack another. Hostile feelings, either in the speaker
of in tha  hearers, could and should be avoided. - On. such extremely
. broad and bighly ration8l. bases, l.herefore,*-bases which | N0 previous
“organization had vemured to bpild. upoq,—Mr Banusjl est.zbhshed lus
.- Sadbaran. Dharma Sabha a®Barahayagarin 1873. -
.+ -Asto the: acm:a,wg;kmg‘ f.the- Sabha 1 shall makc a few exlracts
from conteniporary: retotds. )lf’hg Kmfngn Jatly - News of December
t5: P§73, wrate dbout jt : “It ig & comipon pr‘atform for Christians,
;limdus. Mubathmadans and Brglfimus, all of whom ‘can join it wnhout
ignoring their. vwn . religion. Universal truths are  preac hed aud
prigtical tc«chmg nup.utgd e the weekly icetings of this- S‘nhha
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The-platform is also open for rehgnoua teachers of every denornmahon,
to expound their own views without attacking or vilifying any emslmg
faith. The world is advancn“\g towards st:ﬁ: an ideal. afty years
ago, such an attempt would have been thought ‘futile, but now it is
not only practicable, but a reality hoth in the East and the West,
There is much to be said in favour of .the prmm e of the movemnt,
but its acceptance with the public will necessarily be a work ‘of tidie.”

The Barakanagar Samachar, in one of its issueg,of thp"’nme, referred
to.a meeting of the Sabha in the following terms: “A’ “meetidp bf
the Sadharan Dharma Sabha was held on the 8;)3 Aslzar last. On
this occasion a Moulavi from Calcutta was to have lectured, but he
was unavoidably prevented from attending. Many Hindus, Muﬁam—
madans and Brahmos were present at the meeting. The number of
Muhammadans present was about forty, one of whom delivered a nice
address on the ‘Essence of Muhammadanism.” He also expounded
many of the principles on which the Sadbmran Dharma Sabha is
founded. An Urdu bymn, composed on the occasion, was sung at
the meeting. Every one present expressed great satisfactionvdt the
address and the hymn. A special feature of the meeting was the
presence of a number of orthodox Hindu professors. who expressed
themselves to be greatly pleased with the principies of the Sabha.”
‘The same paper reproduces u nagar-sankirtan (2 hymu of praise sung
1 the streets) newly composed and sung by the Sabha in the course
of a procession. The words are most appropriately chosen and breatre
the lofty ideal of religious unity which the Sahha placed before it.
The music too must have been very sweet.

The two main features of the movement will be clearly seen from
the above extracts. They were, lirst, a spiritual union, held every
week, of the followers of various rehglons on the basis of commonly
accepted principles—a union in which Divine service and other
spiritual exercises took place and were joined in by all ; secondly, a
platform for the preaching of diverse opinions by their advocates—a
platform where the most perfect freedom and toleration were allowed
consistently with brotherly feeling and general -co-operation, for no
'one was allowed to vilify or attack the beliefs and practices of another.
The harmonious way in which the two schemes combined in the
main object of the Sabha worked together, was wonderful and
bespeaks not a little tact and skill on the part of the organiser and
supporter of the movement.

In 1876, the *Barahanagar Institute” popularly known as “Sasi
Babu’s Hall,”—a beautiful public hall built mainly at Mr. Banuriji's own
expense and partly by suoscriptions gathered mostly from {riends in
England, ‘‘realised in brick aud mor t. the ideal of the Sadharan
Dharma Sabha,” as a writer said in{he: /udiak Mirror. The same

- writer continues : “The idea of cathohclty is stamped on the Institute
from whatsoever point it may be viewed...... A striking feature of Babu
Sasipada’s life is the prominence he gives to practical work in all that
he puts his hand to. Speculative devotion and practical reform go
hand in hand and thus we tind the Hall is consecrated not merely to



SOCTIAL REFORM IN BENGAL. 335

ighgious purposes, but nsed for diverse other good objects. La fact
his cardinal principle is that every good work is part and parcel of
religion, and that it is no detraction from the sacredness of a church or
chapel, but rather an addition to its glory. to keep it open for all really
useful and henevolent purposes. The Institute is accordingly used
during the day as the school-room for the Female Boarding School and
class-room for the Hindu Widow’s Home. In the evening, classes
are_held i i§ for instruction to working men and boys. The
Insutute has a Reading Room attached to it, where there are a good
number of English ang Bengali newspapers and periodicals. ‘Meetings
are also held inthe hall of the Institute to promote objects of local
improvenfent and to advance ghe cause of religion and morals.” I may
mention in this’ connection, that Mr. Baaurji, who was one of the
founders of the Sadharan Brahma Samaj, and was mainly instrumental.
in giving it the name it bears, tried to found its Mandsr on the same.
liberal pringiples on which his Institute is founded, that is, to make
.t & centre of eeveryday religion, in 2ll its phases, and not to confine it,
like |Qther churches, to Sunday religion of a purely : emotional kind.
ut he succeeded only partially., Lecjures on temperance and other
philanthropic subjeets are allowed to be delivered in it, but it is not
exactly such a ceptre of broad, catholic and practical religion as the
founder of thg Sadharan Dharma Sabba and the Barahanagar Institute
sought jo makeir. °* * ) o
.. The Sadharan Dhaima Sabha movement died out in the course
of a few years for want of active workers to keep it up in the absence
of Mr. Banurji, byt not until it had saturated the atmosphere around it
with the catholic spirit from which it had arisen and which
characterised it throughout the period of its existence. That spirit is
the spirit that inspires the highest thought and feeling of the age,
There is a deep and growing desire among the leading spirits of the
race everywhere for co-operation—co-operation in all higher matters
and co-operation among men whom 1t would be thought impossible and
even preposterous, a few decades back, to bring together. Thus:is
she world moving steadily on to that glorious union—that umity in
diversity—which Rehgion has always dreamed of as the character of
the golden age, and which Philosophy aspires after as the goal of alt
hea'thy evolution. '




FEMALE EDUCATION.

1 shall follow np the foregoing articles. by a-sketeh 'of the history
of female education in Bengal, with special reference to the work,
in that .line, of Babu Sasipada Ranurji. As we have a’feady seem,
Babu Sasipada very clearly saw the truth at the very first start af
his reforming career, that the education-of wonfen is the very fourda-
tion of social reform. ‘To leave women unedurated is to leave one
half of the frame of society quite unsound and to weaken the other
half too by allowing the unsound part to hang wpon it as a dead weight
and continually hamper all its movements. In the foregoing sketches
we have seen Mr. Banurji beginning his reform work l)y undertakmg
the education of his child-wife and thereby gaining a constant helpmeet
and co-worker in the labours that were to-follow. We have also seen
how his reform work, thus begun at the right place, gradually extended
so as to take in the whole country into the field of his mental gsion,
and how this particular question of fumale education - ‘tsell developed
at his hands into a wide-reaching movement for the training of widows
and other women. [ shall, in this sketch, trace ‘the gradual progress,
stage by stage, of this movement, stating. in some detail, both the
difficulties that confronted our reformer —d:fﬁculneq surmourted: hy
a singular pertinacity of purpose,—and also the helps and faeilities
that were afforded him in this noble work. It will be seen that Babu
Sasipada’s work in the field of female education had, from its very
beginning, a distinctive characteristic of its own, and t,hat this peculiar
character of his work was never lost sight of by him throughout his
career. His™ predecessors in the field, like many of those wro
followed him, confined their attention to the education of mere girh,
maidens as arule, as if the education of married and grown.up women
were unnecessary or a task that could not be taken up with any hope
of success. Babu Sasipada Banurji perceived from the very beginning
that in a country where the custom of child-marriage prevailed, a
custom that would take centuries to be eradicated, the education of
little unmarried g:rls was only a half-measure, and that society could
not be touched in its vtal parts if the wives and widows were left
unattended to. Mr. Banurji’s labours in the cause of female ‘education
were always guided, we shall see, by this idea, and this idea—the
necessity of educating married and grown-up women,—was taken ug,
we shall further see, by the country and beczme the source of many a
healthy movement for the amelioration of thé condition .of our
women. ‘

When Mr. Banurji began his work,, ".‘e found he wasalready preced-
ed in the field by a noble band of pnonem A brief mention of the
work of these pioneers would Lc hoth interesting and necessary for
understanding his work. A few words on femgle education n the
country when the present movement—the movement under British
thle —began, seems also necessary.  We need not go back to ancient
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simes. * ‘That there were learned women in the Vedic, heroic and
Puranic ages, is petty well known to all, The names of Visvabara,
Atreyi, Garg, Maitreyi, Ubhaybharati -and others are household
names to the educated. lLadies of comparatively recent times, e 2.
Kivana and Hati Vidyalankar, are:also "well-known. But the very
paucity of such names shows- that women in general received no
education jn those days in the country. If female education had
been wide:spread, there would have been a much larger number
of-dearned ladies®t3 speak of than what has come down to
us. Leaving earlier geriods untouched, therefore, we come to the
time' when the present movement for the education of women
hefan. "ehat period had adistory. It was partly ‘determined, so far
as Bengal was concerned, by the Vaishnava - Revival Mavement
of Chaitanya in the ﬁfteemh century - We must, therefore, go back
to it for a while. What the reformation of -Luther, leading to the
translation of the Christian striptures into the vernacuniars of Christ:
endonn, did fer the furtherance of female education in Europe, that
the Keformation of Chaitanya did for it in Bengal. 1In the olden times
Sanskrit was the language of the leamed; women,eeven of princely
houses, exchanged® their thoughts in the vernacular, Prakrita; In
Sanskrit dramase for' instance in the Sakuntala and the - Uttara Rama
Charita, women 1nd servants are foungl to hold convetse in Prakrita,
while the Brahmanas ang the Kshatriyas used Sanskrit asthe ‘medium
-pf their thoughts. The more cultured women, that is, those who had
any occasion to read the scnptures, Atteyi for instance, in the Uﬂam
Rama Charila, also spoke in Sanskrit, :
As the scriptures and the entire sacred lore were in Sanskrit, women
having nc opportunities to learn that difficult language, necessarily
8id not much care to secure any education in the vernacular of
their people. Bt the Vaishnava reformation of Chaitanya gave
birth to ap extensive religious literature in” Bengali. 'The Chaitanya
Bhagavat, the Chaitanya Mangal, and other books ~written purely
in the vernacular of the province, and the (/laitanya Charitamrita,
¢he narrative portion of which is in Bengali, came soon to be regard-
ed by the Bengal School of Vaishnavism as the sacred books of their
sect. This at once produced among the followers of Chaitanya in
Bengal 2 desire and an opening for female education. Within a
few days of Chaitanya’s demise or disappearance, female teachers were
seen preachmg the new gospel to large crowds of women. Jahnavi
Devi, wife of Nityananda; the right hand man and the most trusted
:dnclph, of Chaitanya, Stta Devi, wife of Advaita, Hemlata, daughter
of Acharya Prabhiu, and Madbavilata were among the most renowned
preachers of the new religi#n i Bengal. And ever since their times,
female education “has obtaidd very largely among the followers of
Chaitanya in these provincts. When Mr. John Adam was deputed
‘by the Government to inquire indo the state of vernacular education
in Hengal in 2183%34, he foond the practice of educating their
daughters prevalent among the Vaishnavas of Rajshahi. He wrote in
hig report :—“Other exceptions to the general ignorance (of females)
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are found amongst the mendicant Vaishnavas or followers of
Chaitanya, amounting in Nattore probably to 14 or 15 thousand indi-
viduals, who are generally able to write and read, and who are also
alleged to instruct their daughters in these accomplishments. They
are the only religious body of whom as a sect the practice is charac-
teristic.” Among certain denominations of their sect, as for instance,
that known as the Kishori Bhajas-in Sylhet, the reading of a portion
of Chaitanya Charitamrita or Chaitanya Bhagavat is regarded as an.
essentially religious exercise, for which reasofi the members of this,
denomination, both male and female,*learn to reed and write. In Santi-
pur and Nadiya, the chief centres and seats of Vaishnava inﬂucnce in
Bengal, women in the early part of the last‘century weré known
not only to possess a rudimentary knowledge of the vernacular, but some
even acted as public preachers. There was early in the thirties' and
forties, an old woman at Santipur, Kshepi by name, who had a
pretty large library of Vaishnava scriptures in her house,« which she
used to read and expound of an evening to large crovds of women,
and boys. Kshepi is said to have come from Sylhet and settleq: to-
wards the close of her life atSaniipur, on the banks of the sacred

Ganges. A daughter of Rasharaj, the well-knewn buffon of the
Court of Raja Krishnachandra Ray of Krishnanagar, lived at Santi-
pur in those days, and she too was well conversant witiuthe literature
of her people. Some twenty years ago, a very, old woman used, to be
seen expounding even the Sanskrit Bhagavata to crowds of women at
Brindaban, and she was supposed to have gone from one of thé
Eastern distric's of Bengal. OQutside the pale of Vaishnavism also,
some women distinguished themselves in Sanskrit learning.  We have
already mentioned Hati Vidya ankar. She was a Ben(,all lady who
learnt Sanskrit in her childhood and you:h and gradually rose to such
eminence that she retired to Benares, where she gave lessons in many
of the most abstruse branches of learning, and used to receive invi-
tations from the gentry and nobility of the country as a learned Pandit,
and hold disputations in ceremonial assemblies. In the village of
Kotalipara, in Faridpur, in East Bengal, the wife of a learned
Brahmana studied Grammar and Logic towards the beginning of the
last century.

But while religious consnderallons led the Vaishnavas to educate
their daughters in the eighteenth and the beginning of the last century
in Bengal, secular considerations led others to the same course. Mr
‘Adam found that the Zamindars of Rajshahi imparted some sort of
hook education to their daughters. In hiwecond report on Verna.
cular Education in Bengal, he says :— v

“They (the Zamindars) in general imtruct thear dauvghters n the
elements of knowledge, although it is cdifficult v obtain from them
an admission of this fact. They hope to marr; their daughters into
families of wealth and property, end they perceive that without a
knowledge of writing and accounts their daughters will, in the eveat
of widowhood, be incompetent to manage their- deceased husbands’
estates, and will unavaidably become a prey to the interested and
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anprincipled.  * *  Instances sometimes occur of young Hindu
females who have received no-instructions under their parents’ roof,
taking lessons, at the instigation of their parents and brothers, after
they have bécome . widows, with a view-to the adequate protection of
the families of which they have become members.  The number of big
Zawmindars in the whole district: is about 50 or 60, of whom more
than half age women, many of them widows. Of these two, namely
Ranis Suryamnani and, Kamalmani - Devi,. are alleged to possess a
competent knowledge of Bengali and accounts, while some of the rest
~are more imperfectly imstructed ahd the others wholly ignorant.”

And,we have it on the authority of Raja Sir Radhakanta Dev
himself that the female memers of his own family were almost all of
them tolerably -educated. . (Sir Rajan Radhakanta Dev’s essay on
“Female Education.” Calcutta, 1821.)

There was yet another class of women, and more especially old
women, whb learnt to read and write their own vernacular in those
early days. #'hey were the bereaved widows or matrons having a
religus-turn of mind. We know of a lady, belonging to a respectable
Kayastha family, who learnt herealpha#bet at quite am advanced period
of life, when she hall suffered a most grievous bereavement on the
death of hex only son. This almost unbearable grief drew her to
her God, and she togk to reading witha view to beguile her sad days
with e recitation of sagred lore.

. When, therefore, Miss Cook, who afterwards became Mrs.
Wilson, the first English lady who sought to impart some sort of
systematic educatton to the women of Calcutta, arrived in the country
in the year 182y, it would be wrong to suppose that there were abso-
lutely no women in Bengal who knew how to read and write their own
Yernacular thoroughly.  But their number was very smali ; and these
few had never received any encouragement from their people in their
endeavougs to secure the elements of a most rudimentary kind of
education. The Vaishnavas, among whom female education seemed
to have prevailed in some appreciable degree, were a despised class.
T'he Vaishnavas of Bengal may be divided broadly into two sections,
namely those who, though worshippers of Krishna, and admirers of
the law of Bhaks propounded in the Bhagavata and the Gita and
preached. by Chaitanya, were however, followers of the Swwitis in
their domestic and social life. These belonged, generally, to the lugher
classes of society. ‘They were not, strictly speaking, adherents of
the prophet of Nadiya. €haitanya had interdicted the worship of
all gods and goddesses except Vishnu and his consort ; he bad relaxed
rules &f caste, he had set aside many popular and prevailing Brahman-
nical laws, and his immedPate’successors had organised their commu-
nity into a sort of weformed Hindus. Persons belonging to all castes
were admitted into the comimunion. Though the early Vaishnava
leadeys of Bengal, in the fifteenthvand sixteenth centuries, sought to in-
‘troduce all thest refgrms into the country, and though they drew large
numbers of people belonging to the lower classes of society ito
thejr fold, the higher castes were left almost wholly outside the
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range of their influence, and when some solitary individuals or families
belonging to these castes did receive their creed and accept their
sacrament, they nevertheless adhered to the social code of the
general body of Hindus. As a result of this, the real Vaishnavas,
that is, those who worshipped Chaitanya as an incarnation of Krishna,
and had no-concern with o her gods and goddesses. and who adopted
the - rules of life. promulgated by the ecuarly Vaishnaga teachers
who succeeded Chaitanya,. came soon to the regarded as practically
beyond the pale of respectable Hindu society.  They became a ¢'ass
of Bohemians in the country, whofe manners and customs neces-
sarily had little or no influence upon the general community. It is
no wonder therefore, that side by sides with "the lagge percentagé of
Vaisnnava women who coud read and write, in those days, there
should reign the darkest and the grossest superstitions regarding the
cducation of females among the general body of the Hindus of Bengal.
When, therefore, Miss Cooke came tb Calcutta, and the Calcutta
Female Juvenile Society was formed about the year 1821, strong ob-
jections were raised against their attempts to impart any kind 4 sys-
tematic cducation to Bengali *girls.« The attention of the Calcutta
School Society, established for helping the educativa of Bengali boys,
‘had first been incidentally called to the subject of female education in
the year- 1820, by a numbey of girls educateq by séme Christian
missionaries, appearing at a public examination held by that society.
But the Society, while stating that “although attempts to promoty
female education are highly approved,” declared that as members of
an Association composed jointly of Natives and Eurepeans, the former
cannot be expected to act all at once upon the suggestion of the latter,
militating against opposite sentiments of very long standing, and it
was therefore determined that the time had not yet arrived for tiie
direct endeavour by the Society to establish native girls’ schools under
female teachers. The British and Foreign Schoob Society, however,
in consultation with the Calcutta School Society’s Agent in London,
and with Mr. Ward, the well-known missionary of Serampore, raised
subscriptions for the outfit of a mistress to be sent out to India O
anstruct Indian females in the Lancastrian method of mutual instruc-
tion, that they might afterwards be the pioncers of female education
in the country and diffuse the system as opportunities occurred. Miss
Cooke accordingly arrived in Calcutta in November 1821, but as the
Calcutta School Society could not support her, her services were engdg-
ed by the Church Missionary Society, (Report on Vernacular Education
in Bengal by John Adam. 1834.) It was arnfexceedingly uphill work
in which Miss Cooke found herself engaged in 1821. Thére was
absolutely no girl whom she might teach. *And she had not only to
attend the school, but also go about liteflly from sloor to door, begging
. for girls.. "The fathers would not listen to what appeared to them a
monstrous proposal; and the wonsen were dead against it. SI'hey
feared that by teaching their girls to read and wyite, they would bring
-on them the dreadful curse of widowhood. It is difficult to say whence
this superstitions dread took hold of the popular mind 1in Bengal, on
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th's subject of female education. 'There is ab olutely nothing in the
law-books and scriptures of the Hindus that might engender or foster
such a notion. " But popular prejudice and prevailing custom wield
infinitely greater influence over the life and thought of the degenerate
" Hindus than either the voice of reason or the injunctions of ‘the
seriptures ; consequently, although the scriptures were not known to
mterdict the education of women, the custom of the country, which
had, for cemuries, kgpt the gentler sex in almost absolute ignorance,
had® assumed the character and force of common case-law on the
subject, and ruled it ntore powertully than any sastric authority. One
reason why, in these latter days, female education came to be regarded
as a disgrace, a scandal, was perhaps a circumstance which the very
want of educion among respectable women had itself called into
existence. It was’ the - prevalence of education among that luckless
class of women who had fallen off from the honour and sanctity of the
married stale. Like the Ae/airer of ancient Greece, the only class of
women*among whom there was any degree of what might be called
hy cOurtesy literary culture, were the courtezans. Not only the finer
arts of music, bhth votal and insttumeital, but also the cultivation of
poetry and dramd, were almost restricted to them. ‘The male
poets,themselves, *—some of them at least,—drew their inspiration from
the company® of these females. It was perhaps this unforiunate
associamon of Bohemwman life with literary culture and those
finer accomplishments which so fittingly adorn female life in other
parts cf the world, that led to this baneful superstition about
temale education® No respectable Hindu would listen to any propo-
sal for the education of his grls, and when, as in certain families, from
any special considerations, the girls were taught to read and wtite,
e fact was kept as a family secret by their parents and friends.  And
when Sir Raja Radnakanta Dev, in his brochure on female education,
made publc the fact that the female members of his family knew
reading and writing, it created great sensation and some scandal in
the orthodox Hindu society of Calcutta.
®  But the general feeling of opposition against female education was
not the only difficulty that Miss Cooke had to contend against while
trying to secure girls for her school. Even those who might be per-
suaded to teach their girls, could not be prevailed upon to put them
in charge of a European Christian lady. For many years, therefore,
thdugh Miss Cooke worked hard, col ecting giris in the morning,
teaching them during the day, and paying conciliatory visits to their
guardians in the evenify, entcing the girls to school by making
presents of do'ls, clothes, trinkets, and sometimes even by bribing
their mothers in a variety® of forms, carrying the girls on her back
and making hersef agreeable t them in a thousand other ways,-—
for long years she coubd draw hardly any girls of the higher castes
into Her school. [t was the poor #nd the necdy, men without wealth
or rank or social pesition, whose girls formed the large majority
of her pupils, In fact all attempts towards sccuring girls of the
highgr castes and casses proved so fraitless, that Miss Cooke, who
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had then become Mrs. Wilson, seems to have given up the task
as almost hopeless, and confined her work to Christian girls and
orphans, and taking charge of an Orphanage situated in Circular Road.
But although the higher classes of society generally held aloof
from the movement of Miss Cooke, her labours were not, on that
account, aitogether unsuccessful. Within three years of her arrival
in Calcutta, Ze, in 1824, she had 24 schools under her superintendence,
attended on an average by goo pupils. In that year the Corres-
ponding Committee of the C. M Society, under whom Miss Cooke
had so long been working, relinquisied the entire management and
direction of the female schools to a society just formed under the
designation of the “Ladies’ Society for.Native Female Education.”
The first systematic and organised attempts for the promotion of
native fuale education in Bengal were due to this generous body.
English ladies and gentlemen in the most remote corners of the
province formed themselves into branch organisations of this body,
and established schools for the education of girls. In Calcusta and
its neighbourhood alone, this society at one time managed sognany
as 3o girls’ schools attended by ever 6oo pupils ;- “ buts instead of still
further multiplying the number of schools, it was deemed advisable
to concentrate them, and a Central School was accordingly built
and occuped in 1838 Singe then the Ladies’ Society, as long as
it lasted, chiefly confined itself “to that sphere of labour ” | Under
the generous influence of this society, many schools were opened in
the mufussil. There were schools for girls at Burdwan, Bankura,
Krishnanagar, Nadiya and Kalna, all managed by European ladies and
gentlemen connected with the Calcutta Ladies’ Society. There was
also a number of schools under the management of Christian
missionaries. But whether in Calcutta or in the mufussil, the ma.n
portion of the girls was drawn invariably from the lower ranks of
socie y. For instance, in the 4 female schools founded by Mr. Adam
in the Burdwan District in 1838, there were one hundred and
seventy-five girls in a'l. Of these, 1 was a Muhammadan, 36 were either
daughters of Christian parents or urphans rescued from starvation an 1
supported by the missionaries, and 138 Hindus. Of these 138 girls -~
58 were Ragdis

18 " NMuchis

17 " Bauris

17 ' Doms

12 " Haris

) " Vaishnavas

6 " Tantis : -
2 " Chaxrdals

T was a Kugui, and

1 » a Baite. p

And what was truc of the Burdwgn schools was equally true of the
other girls’ schools of those days. In fact, the very ‘methods aiopred
by the promoters of female education in those days were altogether
unswited to the country.  The instruction given in the schools was
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mostly ‘religious and Christian.  Mr. John Adam, though himself a
zealous Christian, and connected with one of the Christian missions
in Bengal, condemned those methods in unequivocal terms.  “'The
native prejudice against female instruction” he said in his third
“report, “though not insuperable, is strong ; and the prejudice against
the object should not he increased vy the nature of the means
emp oyed tq effect it.  Now, it appears nearly certain that, independent
of the prejudice agaigst the object, native parents of respectable rank
must be unwilling to allow their daughters, contrary to the custom
of native society, to leave their o#n homes and their own neighbour-
hoods ang proceed to a distance greater or less in different cases to
rec@ive instructign, and this unwillingness cannot be lessened if it
should appear that they will be placed in frequent and unavoidable
commiunication with teachers and sarcars of the ma'e sex and of
youthful age, and, in some instances, with tiie corrupt and vicious
of theit owi? sex. To reasfure the minds of native parents, native’
matrons are empliyed as messengers and protectors to conduct
the gW¥s to and from schoo', but it is evident that this does not
inspire confidence, for, with scarcety any exception, it is only
children of the ®ery poorest and lowest castes that attend the
“girls’ schools, and their attendance is avowedly purchased. The
backwardness » of natjve parents of ggod caste may be further
explained by the fact ,that the girls’ schools are under the sole
djrection of the missionaries, and the case of the Birbhum School
shows that to combine the special object of conversion with the-
general ohject of €emale instruction, must be fatal to the latter without
accomplishing the former. ”

So, notwithstanding the philanthropic efforts of the Female
J#venile Education Society and other public bod'es of this kind,
largely supplemented by those of the Christian missionaries settled
in differeng parts of the country, the progress of female education
according to modern methods was exceedingly slow in Bengal, espe-
cially among the higher castes of Hindus, during the quarter of a
century that followed the arrival of Miss Cooke in Calcutta in the
year 1821. ‘The Government also, with characteristic caution, held
aloof from the movement of these public bodies and missionary
gentlemen.  But gradually, with the progress of general education
among thé youths of the country belonging mostly to the higher classes
of society, a natural desire, however feeble at first, began to stir in the
minds of the people themsebves for the promotion of that education
among their wives and daughters.  But it took a long time indeed for
this désire to assume any tangible shape. And it was not till the
year 1849 that the first school Yor Hindu giris of the higher castes
was founded in Calcutia. Ty :

Two men,—one ax Englishman holding a high position in the
servioe of the KEast India Company’s Government in Bengal,— Mr.
Drink¥ater Bethube, éJaw Member of the Governor General’s Councit
and President of the Council of Education,—and another, a high caste
Brahman, employed in a subordinate though responsible position in -
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the Education Department,— Pandit Isvagachandra. Vidyasagar,--—-wers
the muin promoters of this school, which was stariéd under the fitting
name of the Hindu Balika Vidyalaya or Hindu Girls’ School. It was
managed by a strong and influential Committee of Hindu gentlemen,
But in spite of the influential auspices under which it was opened,
even the Hindu Balika Vidyalaya had to experience considerable
difficulty in securing the rst batch of its girl pupils, The Hon’ble
Justice Shambhunath Pandit, the first Indian Judge of the High
Court of Judicature at Fort William, Babu Ramgopal Ghosh, a lead-
ing merchant and the first Indian erator, and«Pandit Madanmohan
Tarkalankar, a well-known Bengali author of the times, were among
the chief supporters of this school ; and they had all of them to suffer
social persecution for espousing so publicly the cause of female
education among their countrymen ; and the. fact that Pandit
Madanmohan had to suffer social excommunication for sending his
daughter to school, shows the intensitye and strength ofithe popular
prejudice against this reform that still worked among the higher classes
of Hindus even in the enlightened metropolis of British India. &

‘T'he establishment of then Hindu Balika Vidyalzya in Calcutta
was, in fact, the beginning of a general movement sfor the promotion
of female education generally among Hindus in Bergal.  One of its
principal founders and supporters, Pandit Isvarachandre. Vidyasagar,
having been appointed an Inspector of schools, with jurisd:ction
over certain districts in West Bengal, about the year 1854, established
and practically maintained at his own expense a pretty large number of
girls’ schoo's in these districts. These schools wera started on the
strength of certain verbal instructions of the Hon’ble S r Frederick
Halliday, the then Lieutenant-Governor of Bengal. But on a differ-
ence arising between Pandit Isvarachandra and the Director of Public
Instruction, the charge of maintaining these schools, about a hundred
in all, ultimately fell on Vidyasagar, the Government having refused
to sanction the expenditure incurred on account of these schools.
Vidyasagar, however, with his characteristic tenacity of purpose and
self-sacr fice, supported these institutions for some years even aftes
his connection with the education department of the Government of
Bengal had ceased.

But in spite of all these efforts the progress made was exceedingly
insigniticant. ‘The Hindu Balika Vidyalaya, named subsequently the
Betbune Female School, after the Hon’ble Drinkwater Bethune, who
died within a couple of years of its establishment, continued to exist,
no doubt, but did not secure that amount of gublic confidence which
alone could ensure its success and enlarge its sphere of usefulness.
Even members of the commiitee of thix school hesitated for long
years to send in their own daughters andawards fer instruction there,
From a debate on the subject of female edusation in the Bethune
Society of Calcutta, held about the beginning of 1860, it appears «that
the cause of female education in Calcutta and its neighbourhood- still
needed all the help and sacrifice that its votari»s could give and make
on its behalf. In the course of this debate, Babu Ramaprasad Ray, the
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son of the well-known Brahman reformer and philanthrophist, Raja
Rammohan Ray, observed that *‘things were still very far behind, but
that compared with thirty or even ten years ago, very great progress of a
general kind had been made in the way of softening hostile prejudices

" and ensuring a certain amount of private education for the females of
the higher classes.” ‘“And”, referring to the action of the Government
in the mager of the girls’ schools founded by Pandit Isvarachandra
Vidyasagar in the Hyghli, Burdwan, Medinipur and Nadiya districts,
he gaid, “were it not for the arrest laid on the process by the virtual
withdrawal of Government suppdrt two or three years ago, female
schools 1pight by this time be established in almost every district of
Behgal ” . .

Babu Ramaprasad, however, seems to have taken a much too
optiniistic view of the situation, for even this modest estimate of pro-
gress made by him was not assented to as accurate by his friends in
the Bethune Society, and Babe Girishchandra Ghosh, a well-known
journalpst of tRose days, bore lively testimony to the ‘“difficulties that
had il to be entountered in the education of the young females from
the ignorant prejudices of motlrers, $randmothers, *aunts and other
aged relatives. HE also asked whether any of the native managers of
the Bethune Female 8chool sent their own daughters to it? If not, as
he had reason*to sugpose was the casep he asked again, how could
they expect the Institution really to prosper and effect all the good
it was fitted and designed to produce if its managers, through want of
moral courage, or any other cause, declined to avail themselves of the
benefits which iteafforded. In order to encourage the natives gener-
ally and inspire ,confidence in the Institution, surcly the first duty of
the native managers was to set the example which they espected to be
c8pied, by sending their own daughters and other young female rela-
tives to be instructed and tra ned there.  He concluded by expressing
a hope that theerajas and other native managers of the Bethune
Female School would be able to stimulate the neighbours to avail
themselves of the advantages which the school clearly offered by
pointing to their own example.”

In summing up the debate, Dr. Duff, the well-known Free Church
missionary acting as President, ‘“urged the native gentlemen not to
allow the present year, (1860) to terminate without seeing the Bethune
School replenished to overflowing. It now mustered only 70 on its
rolls, whereas according to the testimony of one of the native speakers
that night, Calcutta alone might at once furnish 7,000.”

This, then, was the state of female educat:on in Calcutta at the
time When young Sasipada tqok unto him a wife, and if its prospects
were so poor in Calcutta, th® centre of all enlightened activities, where
the influence of medern idely was the strongest, outside Calcutta
almost cimmerian daskness feigned everywhere. And it was in the
mids® of this almost total darkness that our youthful reformer was led
by God to light his farthing rush-light in the old home of the Banurjis
at Rarahanagar. _ .

JBabu Sasipada, as we have seen, was married in the year #860.
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But according to the custom of the country, a custom now unhappily
falling into disuse, his.wife did not come to live in his fanuly until
a year after the marriage. Even this was, in those days, considered
a rather early period for a newly married girl to come and live with
her husband’s family.  But the elder Mrs. Banurji had suffered serious
bereavement in the death of her second son. And the lady needed
some tender care and loving service. Cdnsequently the yeer following
that auspicious event, young Mrs Banurji came to live with her
mother- n-law under the old and honoured f'mnly roof-tree of lhe
Banurjis.

The education that young Sasipada had received had made him
in many respects altogether different frém his fathers. His ideas of
life and things had become different. His ideals of duty were no longer
those of his own people.  His estimates of family life"had also changed-
very widely from those of his ancestors.  His religious sentiment had
taken an altogether new channel.  He had'little sympathy ‘with the po-
pular institutions of his country. He bad no faith in' the popular
ceremonial religion of his peoplr In his family, espetially amovy the
old mien and the general women folk df his paterrial hose, he llved in
a painful intellectual and spiritual isolation. The (mly person whom he
could turn to for sympathy and 'lpprecmtlon was his* wife. But cen-
turies of ignorance and superstition had absolutely unfitted the Hindu
woman for becoming a real helpmeet and intellectual companion to
her husband. What was there to be done ? How to convert the un-
educated girl whom he had brought home as his wife, into a real
helpmeet and companion, able and willing to take her proper place as
a co-worker with her husband, sharing in his thoughts #nd sympathis-
ing with his aspirations?

These were the thoughts that begun to surge up in young
Sasipada’s mind as soon as his wife came to live with his mother in
the year 1861. “This was an anxious thought to hin:-—eithex he must
help her up or himself go down to her her.” *  The education that
Sasipada had received, while it had fatally undermined his faith in the
popular creed and ceremonials of his people, had, however, unliké
many a young Bengali of his days, not landed him cither in godless
despair or sceptic epicureanism.  The forms had no hold on him, but
the substance behind was still an absolute reality - the myths rightly
vanished, leaving, however, the consciousness of a Supreme Dispenser
clearer than ever. In-this hour of need, young Sasipada turned fo
him for light, strength and guidance. “He' passed several days and
nights in earnest, solitary prayers for help td get over this difficulty,
and his prayers were not in vain.”* For he was thus inspred ith a
strong determination to communicate the lignt of education that he had
himself received, to his youthful wife atell costs aid hazards.

The difficulties in his way were, however, ifimensely greater than
what men living in this enlighteneds generation can conceive. ¥I'he
first great difficulty was to secure the consent ofhis wife to be taug,ht

* Mr. Wilson’s pamphlet.
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any book-learning.  Brought up in the heart of an exceedingly ortho-
dox family, she had an almost inconceivable dread of reading and
writing.  Popular superstition and folklore had instilled into her
tender mind the notion that for a woman to learn to read and write
was a sure means of ca'ling upon her the destitution of widowhood
or of courting the still more serious chances of a falling off from the
honour and dignity of the married state. The only two classes of
women whd could read and write in those days in Bengal, outside the
fold of the mend'c®fM Vaishnavas, of whom people knew little or
nothing, were, as we have seen, either the widowed proprictors of large
zamindaries, or those who might be called the hetairee of Bengal
sotiety. * and taking an agcident for an efficient cause, widowhood
and prostitution’had come to be recognised by unreflective public
as an 1nevitable consequence of the culture of the understanding
through the study of books. The feeling had taken so deep a root in
the minds of the people, and more particularly of the women, that it
was copsidergd almost a libel to mention the matter to any respectable
Hindu lady. Itewas, therefore, nothing strange that when Sasipada
broke' his thopghts fo his wife, she gas simply astounded, and when
pressed for compliawmce, stoutly refused 10 have anything to do with it.
An ordinary youngmtn wou d have given up the idea as impossible of
execution ubder these initial difficulties.  But Sasipada had always
an extrpordinary fund of pertinacity in fim.  In the midst of all the
vicissitudes of life that he had to pass through, he never knew what it
Was to set his heart upon a thing and not to get it Failures, obstacles
and oppositions glways work together for the ultimate realisation of
his plans and purposes. Though the initial difficulties in his way
were thus very great, he did not for a moment relax his exertions to
lering ovar his wife to his way of thinking in this matter.  The aspi-
ration to teach their wives moved aimost all educated Bengali youths
in those days. But most of them used to be driven by the very in tial
difficultie® of their position in regard to a proper realisation of these
noble aspirations, to the company of the Bengali hetairce. But
Sasipada was made of a different stuff ; and by dint of tact and perse-
verance, and a dogged pertinacity of purpose, he was among his people
about the first man who overcame all difficulties and himself worked
up the education of his wife, unaided by any extrancous agency.

[t téok, however, a long time before the young Mrs: Banurji
could be induced to take a book into her hands. In joint Hindu
families, a young man has ljttle or no opportunities of meeting his wife
except at night, when il the family go to bed. In those days it was
considered highly improper for the younger members of the family to
talk to, much less to sit byg their wives in broad daylight. In fact, the
household arrangelgents wezg such that there was neither place nor
time for the young myrried pedple to meet each other hefore going to
bed,e The system of zenana seqlusion rendered a common drawing
roome for the phole family to meet and converse with one another
unnecessary.  The ®men had their parlour, where women had no
access, and the women their own parlour, which was generally either
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the veranda of the house or some room adjoining the kitchen, from,
which all grown up male members of the family were excluded. Time
and the progress of modern ideas bave worked some change in this
respect in recent years, especially in centres of enlightenment like
Calcutta and other big cities, where married persons mecet each
other whenever they like, in their own bedrooms, which also does duty
for the wife’s doudoir ; but in the days when Sas pada was married even
this slwht improvement or innovation had not been madé in the do-
mestic Jife of the Hindus of Bengal. It was theféfure impossible Jfor
him to devote as much time as he wawted to prgpare his wife’s mind
on this matter  “Sometimes he used to be anxious to see her before
going out for business, which was at 8 or §-30 a.m., but she dould fot
be seen. This went keenly to his heart.”*

But notwithstanding the resistance which Sasipada’s young wife
at first offered to his proposal to teach her to read and write, she had
at last to give way to her husband’s wishescon the subject. « The Hindu
woman may be very strong in her superstitions, but her feeling of res-
pect for her hushand, and her sense of duty to him zre strongerstill,
Nuay, this respect and this absolute, upquestioning obedience to the
wishes of the husband may almost be regardede as even a phase of
superstition.  She has never been taught to have 4ny, commodlty like
conscience apart from the wishes and mjunctlons of herford. From
the earliest times, Hindu ideas have put the man almost in the place
of God in regard to his wife. The boy has to receive the sacramcnt
of upanayana for his purification and right of admission to the service
of the gods. But for a girl, says Manu, the only sacrament is marriage.
Her hushand stands in the position of the gwrre—the guru of all
gurus. She may argue with him, she may try to coax h'm out of any
plan or purpise, but when argument and coaxing fail, her duty is te
render ahsolute obedience to his wishes. And her unrivalled love
aiso strengthzns the virtue of obedience in the Hindu woman Al
though it was not, as an English writer speaking of Sasipada’s first
attempts to teach his wife says, “a small trial on h's part to persuade
her to take to letters,” —his ultimate success was-also assured if only
he worked with a litte tact and pearseverance. ‘“She was against
female education”, to quote the same writer, “and would not give
herself up to it. She used all the prevalent orthodox arguments
against female education to desist her husband from the atteript, but
he knew what he was to do. She was, however, obedient, and his
loving persuasion had at iast its effect on her. She began to learn
during the end of the year 1861.”

The initial difficulty of bringing over his wnfe to his own mode
of thinking in this matter was however the least of a'l.  His most per-
plexing difficulties and sorest trials compaenced anly when the wife
agreed to learn. How was she to be taught? At first he began to
teach her only in a surreptitious way, during the watches of the néght.
But his wife was then very young, almost a gnr' and she had yet to

* Mr. Wilson’s pamphlet.
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¢ake her proper share in the work of the household, which was rio

small strain on her tender frame. Consequently she could not keep
up as long as either her husband would wish or her lessons required.
At day time she dared not spend her leisure hours in preparing her

" lessons for fear of detection by the o'her members of the family.

Consequently her progress at first was exceedingly slow. But as time
went on, apd she got more familiar with her lessons and imbibed - a
taste for learning, Sasipada became more and more bold and began
to tkach his wife even during the day. These were things with which
Hindu Society had net as yet bécome familiar, and the meeting of
this yowful pair for purposes of study in the broad light of the day
in view of the whole familp caused considerable scandal amongst
not only the old men and women of the Banurji houshold, but even
in the general comunity of Barahanagar. ‘The conduct of the young
wife became the subject of gener& conversation and comment in the
neighbourhodd. Her forwafdness] which is regarded by the ideal of
Hindu *womafhood as almost a falling-off from feminine grace and
virtudy.became ait object of horror and abomination to the women of
the little town, wnile the men themsel®s were unsparing in their con-
demnation of the fcandal that Sasipada’s ‘shameless’ conduct had
created in the, consmudnity.  The position of the little wife at the time
can be better »imagingd than describeq 1If the circumstances were
trying to Sasipada, to his wife they were naiurally a source of the
agcutest suffering. But while he bore up all this contumely and
calumny by relying upon his God, she bore her keener troubles and
larger trials for thes sake of her deep love and strong sense of duty
towards her hushand, such as are peculiar to Hindu women.

Such faith and such persistence of purpose never fail of their end,
amtl Sasipada’s sacred labours began gradually to be crowned with
success. The progress made by his wife in her studies in a few
months “atfacted the notice of his widowed sister-in-law (brother’s wife),
whom they persuaded to begin with the alphabet. These two formed
his first class, and though at the time he had no idea of opening a
s¢hool, this may very well be called the beginning of female education
work in Barahanagar. Gradually his niece came to the age when she
could receive some education, and though it was not at all considered
a necessity at the time, he felt it his duty to educate her, and Mrs.
Banurji todk charge of her.”*

* In course of time, when he found that his wife and sister-in-law
had made sufficient progress #o be able to take charge of the education
of little girls themselves,® he organised a class for them in his house
in which almost all the girls of the Banurji family, ‘“‘consisting of a
large number of inmates, %evén generations both by the male and
female lines, living a the sasge house,” joined. But the progress
made by the two Mrs. Banurjls had also by this time created a desire
for leaﬂ.xing even among some ofe the aduit ladies of the family, for
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whom Sasipada opened another class, undertaking the tuition
himself. - :

It will thus be seen that Babu Sasipada Banurji did not go out
of his-way, like many a sn called reformer of -latter days, to seek and
find out his work. His life-work, on the contrary, itself sought him out.
It arose at first out of a private and personal necessity, and then, by
slow degrees, growing both in volume and velocity, it became first the
centre of reforming activities in a large family, then in course of time
it included within its opertions a small town, and finally, in the fuluess
of the purposes of a benign Provideiice, whose hand has been clear in
it all along, it was embodied in a recognised and useful institution of
a large and en'ightened province. « . '

There was another feature in the work thus commenced by Babu
Sasipada Banurji which was peculiarly his own, and which as T have
already remarked at the outset, mggks him out as an original worker
and pioneer in the field of femal®: edutation and fennile. advance-
ment in Bengal. Hitherto all the education given had béen mostly
confined to girls of a very tender age. The young women of
the country hads been left aliaost absolutely  beyone the sphere of
the operations either of the Female Juvenile Kducation Society, or
the Bethune Female School. Girls were then, asmow. married at a
very early age, and with their marriage their education practically came
to an end, for the prevailing system of zenana sec usion made it
impossible for a married girl, however young she might Le, to go to
any public school, while no means had as yet been devised by their
parents or husbands to foster and develop the geod seed that they.
might have received at school. Besides, the very large class of young
married girls and widows of tender years, who had never had the
advantages of a training, however meagre, in any girls’ school, hud
absolutely no means open to them for improving their minds by
learning to read and write. And yet if anybody stood in need
of education, it was these young wives and widows,—wives to be fit
companions to their educated husbands, and widows to find a pure,
ennobling and healthy occupation to lighten the miseries of their pitiful
situation. It was left to Babu Sasipada Banurji to lead the way in
Bengal to both these reforms. He was the first to recognise that the
only means by which, under the circumstances of the country in
those days, young Hindu wives could be instructed to read and write,
was for the husbands or other members of the family to undertake their
tuition themselves ; as he was also the fisst to see how the miseries of
the Hindu widow’s lot could be lessened and lightened by putting
her in communication with the higher thoughts of her people, as.
recorded in the literature of her countey, through imparting some
sort of sound book-education to her. #8ince than many others have.
worked on both these lines, with more or less success, but his
will ever be the credit of having been the first to recognise themeeds
of the situation and to brave the d fficulties that confront all pioncer
workers in any reform-movement.

There was little or no interest among the general Hindu popula-
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tion of the "country in those days in the progress of female education.
Even in Calcutta, the metropolis of the British Government in India,
and the principal “scat and centre of all enlightened activities, the
interestin female educaiion was so exceedingly feeble, that the levy
of a small fee of one rupee per head at once reduced the students of
the Bethune Female School, in 1866 67, five years after Sasipada
Banurji hadscommenced his work in the neighbouring town of Baraha-
nagar, from g7 to 55,; while the Deputy Inspector of Dcca, the
secdnd 1own in Bengal, reported in the same year to the Inspector of
schools of his division “that if 2 fee of one anna were exacted, the
number of girls” in the Dacca School “would certainly be reduced
to Delow twenty, feom seventy-six, at which it then stood, and probably
the school would disappear.” Another Divisional Inspector reported
in the same year :* “l have not encouraged the establishment of girls’
schools, because I know that competent teacliers for this division are
not to be had, and withotit suchi teachers, schools would be a
delusion.” @ ’
« ButeSasipada Banurji had commenced to work in a different,
though more hbmelx tine, and the very’ homely and humble nature of
his work led to its “success. The work of education commenced by
Mr. Banurji, wa®, as we have already seen, at first confined to his
own family, But gragually the enthusiagsm for learning évoked in the
womeneand girl inmates of his ancestral dwelling-house spread to
their neighbours, and “some girls came and joined the elass from the
neighbouring houses.” ‘This was the early and humble beginning of
a public girls’ school at Barahanagar.

‘The very jnatural way in which the work was commenced by
Sasipada enlisted the sympathy of his more enlightened and educated
ffiends and relations. Of these his cousin, Babu Saradaprasad
Banurji, sometime Chairman of the «Barahanagar Municipality, who
was at thyy time semployed as the Head Master of the Narail High
English School, in the District of Jessore, was the most prominent.
In the midst of all his early trials, Sasipada received unabating
sympathy and encouragement from him. In a letter dated Narail, the
sth September, 1864, he wrote to Sasipada, referring to the good
work that he was doing at Barahanagar, in the following terms :-—“T'he
establishment of a Zenana Girls’ School has given me more satisfaction
than T tan express. May it thrive well under the management of
Mr. and Mrs. Sasi !”

Next year Sasipada’se wife opened a correspondence with his
cousin at Narail, and swith his younger brother, who had gone for a
changt to Muzaffarpur. Both these steps were a fair indication
of the larger practical re8ults soon to follow from the education
that Sasipada was imparting ‘ his wife and other females of the
Banurji family dat Bambanagar. The custom of the country prohibits
an edder brother or cousin to talketo or hold any communication with
his yunger brother’y or cousin’s wife, as the latter is’ similarly prohi-
bited from having any communication with her husbands elder
brothers or ccusins. Tt is a very old custom which perhaps had
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its origin in the now absolutcly obsolete practice which obtained.
among the Hindus of the middle ages by which an elder brother
could raise legitimate issues on his younger Lrother’s wife if he should
die without any issue himself. But though the custom, commonly
called the law of niyoga, was interdicted centuries ago, and has
been declared by the celebrated Hindu lawgiver Manu to be a
brutal custom that deserves to be severely condemned, angd which is
unfit to be observed by a Brahmana, the restriction orlomally imposed
as a healthy antidote against the evils likely to follow from the practice
of niyoga, had, however, no longer awy logic oronecesuty in it. Bat
nowhere is th(. logic of a custom Iess inquired into than in this country ;
and rational or irrational, this custom hassyet a very,strong hold, espe-
cially upon the women of the country. Mrs. Banurii, thexefore, could
not open any correspondence with her husband’s elder cousin Sarada
Prasad without violating this time-honoured custom. But the educa-
tion that she was receiving had already opened her eyes tc the foolish
and unnatural character of some of these restrictions. *‘She kad,” as
Mr. James Wilson, late editor of the Jndian Daily Nesos putsdt im his
interesting brochure on “Female Education ir Bengal,” from which
we have already made several quolations “made sufficient advance
over the prevailing superstitious notions of the country” by the year
1865, that is, within four years of her bcgmnmg to read and write, to
have the courage to open a correspondence with’ Babu Saradaprasad,
who, on receipt of her first communication, wrote to her husband : “I
am very glad to see Mrs. Sasi’s letter, which I received not so much
as a token of friendship from a dear relative, but as aliterary perform-
ance of one of the female sex. Great credit is due to you, for her
progress has been remarkable, and I am sure she beats the patshalia
boys hollow, and has disgraced the pzmdlts and us, school masters, fcr
the long years we would take to train up a Loy to that degree of pro-
gress which has just been evinced 1o me by Mrs. Sasi.” In another
letter he thus speaks of the progress made by Sasipada’s widowed
sister-in-law who, we saw, also commenced her studies with him within
a few months of his wife :  “I am much pleased to see Khira’s mothes
write so well on her first exercise, and shall be equally glad to see the
other females of odr house displaying the same rapid progress. It is
delightful to see how your wife as well as Khira’s mother speak of the
Brahmo religion. Years’ prejudices are swept away as so much dust
before the winds.” .

The reference to the Brahmo religion. shows that the reforming
activities of this youngman of Barahanagar was a many-sided movement
and that at the time when this letter was written he was already in
sympathy with the principles of the Bruhn:o Samaj, though he openly
joined it some time after.

But to return to the subject of fenfale eduratlon in the Banurji
family at Barahanagar. The difficultigs at first raised on his way hegan
gradually to vanish before the earnest enthusiasm, dogged persistence
of purpose, and admirable devotion to duty fanifested in all his
undertakings by this young reformer. “Those who had nothing but
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daunting remarks,” says Mr. Wilson,“against it when it was commenced,
now began to look at it with interest, and even the more elderly
females of the house began to pass hours with their first Benga'i
primer. ‘T'his was a sight never to be forgotten—what an earnestness
did they show in attempting to master difficult spellings ! Sasipada’s
brother Kedar Nath was at that time at Muzaffarpur, where he had
been for g change. In a letter dated Muzaffarpur, the 3rd Chyet,
(1865) he wrote thus about the work which was being silently carried
onsin the house : —*Tam highly delighted tolearn from dow (sister-in-law)
that Abinash’s mothesand many ether women of our house are learning
near dow and your wife. For they who were once against us in our
erfdeavours for educating thg girls and grown-up females have now not
only understood its importance, but have begun to prosecute their
studies themselves.”” “His cousin Babu Sarada Prasad Banurji,” Mr.
‘Wilson continues, “wrote of the work in the following words in his
“letter dated Narail, - the 18th February, 1865 :—‘I am very glad that
almosteall the members of the family have commenced educating
hemselves. Itewotld be a great blessing when my mother and
atoon Khoon (the mew aunt, uncle’sewife) and, if, possible, Bhemo
Pishi (aunt, fathe®s sister or cousin)--those staunch desisters of
female education, W#ill be brought under the discipline of your girls’
school.”” And they did come undeg its discipline, for in a short
time all of them had books in their hands, and they sat round
Mr. and Mrs. Banurji for instruction. It will thus be apparent that
the female education work of Barahanagar commenced with the teaching
of grown-up femades, many of whom were widows of the ancestral
family-house of Sasipada Banurji,—a fact that introduced an altogether
novel feature and worked up an altogether original line in the great
wocial reform movement in Bengal in the last century.

But although the education of adult wives and widows formed
thus the main fgature of the good work that Sasipada Banurji com-
menced at Barahanagar, it was not solely confined to these alone. The
younger and unmarried girls of the Banurji family also commenced
$o read with Mrs. Banurji and her sister-in-law, his niece, as we have
seen, having been their first pupil. But as the influence of the good
example set by his own family began to spread in the neighbourhood,
girls from other families also came and joined ‘Mrs. Sasi’s Zenana
School.”* And our young reformer felt that the time bad come to
start a public. school for girls at Barabhanagar. “Hitherto the classes
were held in the ordinary domestic manner without any form or cere-
mony, the pupils sitting son mats on the floor. Now some furniture
was peocured, and on the rgth March, 1865, the Girls’ School was
opened in the Pooja Dalan *or Prayer Hall of the late. Dinanath
Nandi, a Pandit gnd a maid-servant being all the establishment.
Krishnadhan Sen Gupja of BaXahanagar was the first Pandit. The
zenapa teaching went on within t}e house, Mrs. Banurji and her sister-
in law*looking after the beginnets, and Mr. Banurji the more advanced
class.” (Wilson) °* :

But the opening of a public school entailed pzcuniary difficulties
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which had not yet troubled our reformer while he had confined his work .
to his domestic citcle. However, peduniary difficulties never, at any
stage of his career, either damped his spirit or hindered his progress.
With an implicit faith that God helps and prospers all good and ear-
nest work, he has always rushed to carry out his noble projects without
making any previous provision for funds. And funds have fortunately
always follewed all his bold undertakings and confirmed his faith in
an ever-helping Providence. And it wa$ so din this his initial work.
However, the tact and enthusiasm with which:Mr. Banurji secured
help and co-operation in his philanthrepit work, may be illustrated by
an interesting anecddte. About the tinmie (1865) I am noticing, there
lived near Barahanagar a very wealthy Armenian jute mérchant nanfed
Mr. Weskins. Mr. Banurji noticed him gbing every day ta his office in
Calcutta in his splendid carrizge. Ona. day, just at the time the big
merchant was expected to pass by, thd young Mr. Banurji stood by
the roadside with a petition in his hand, ahd as soon as the gorgeous
equipage came near, presented the petition to Mr. Weskins and
asked him respectfully to come and visit his school. dt was she righg
man caught at the right monzant.- /I'hé wea.thy and generous mer-
chant immediately got down from his carfiage, intpeeted . the school,
was greatly pleased with all he saw, and grinted it a monthly subscrip-
tion of Rs. 5. - o .

But the open avowal of his faith ih the fenets of the Brahmo
Samaj, and the consequent throwing off: of his Brahmanical thread,
soon brought about a strong revulsion of puyblic sympathy at Baraha-
uagar from the good work that this young reformer had so well in-
augurated. On the 23rd of July, 1865, Babu Keshub Chandra Sen,
the well-known minister of the Brahmo Samaj, delivered a lecture at
the family dwelling-house of the late Gapal Mallik at S'nduriapats),
in Upper Chitpore Road, Calcptta. 'T'he subject of the lécture was
“T'he Struggles for Independence and Progtess in the Brahmo Samaj”;
and it created so deep an impression on Sasipada, who went'to hear it,
calling up all the dormant enthusiasm fot truth and God that was in
his nature, and giving a form to his inward convictions, that he a$
once decided upon joining the great religiouis and social movement
of which Keshub Chunder Sen was then the leader and principal
spokesman ; and as a practical proof of his fidelity to the new light,
he threw off his Brahmanical thread. It was a very bold,” a“sceming-
ly foolhardy act in those days for a youngman thus to cut himself
off from his family and early surroundings., But the brave and heroic
band'of youngmen who followed Keshub Chandra Sen were so much
possessed by the new truths that he preached, that they broke aepnder
all ties even as sa many fopes.of ashess Rut thére were not tany,
even in that noble and heroic bLand, who had to indergo such severe
and persistent persecutions at the handf of their, friends and relations
as this young Brahmana of Bagihanagar. The story of ghese
persecutions, however interesting, ecannot be <pld herer . All
that need be noticed here, in connection with Bibu Sasipada’s female
education work, is that. by his conversian to Brahmoism, the little
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'school at Barahanagar: “received a severe shack ; the zenana class for
grown:up females at' once dispersed, “and “all its” pupils thréw -away
their books and writing materials, not again to be-touched for fear of
contamination from Sasipada and his wife.” "An Englishman writ ug
to the Zundian Mirror, at that time the principal English orgap of
Keshub Chandra Sen and his followers, said: *A sudden stopwas
put to its (echool’s) progress by the fact of the founder having embrac -
ed Brahmoism. Agevulsion of feeling took place ; all the pupils of
th¢ zenana and many from the school were withdrawn, and all were
warned from further tontact with the heretic who had forsaken - his
ancestral religion” But the leaders of Barahanagar Society, who felt
themselves humilinted and outraged by Sasipada’s conduct. did not
leave the matter even here. 'They threatened the Pandit. who was a
native of the place, with excommunication, if he continued to teach
Sasipada’s school. And “the poor man with disheartened look cameé
one morning to Sasipada to%ay that he could not any longer stay at
his pdst.”

’ But Sasipada was not the man to be put out by these petty perse-
cutions. He Sympathised with* the goor man, gaverhim permission 10
resign his place in the school, and immediately went out to Calcutti
in search of.a sudcessor to come and take his place. A man was soon
found and ‘““he schogl or rather the bemches (for excepting his niece
and one or two more girls none were then to be seen) had not to go
without a teacher for a single day.” Foiled thus in their attempt to
close the school by scaring away the Pandit, the orthodox party at
Barahanagar beghn to try their influence with the proprietor of the
house where it,was being held. And as the result of this, ‘one fine
morning all the benches and other furniture were put out of the schod!
Toom and left scattesed in the court-yard,” the landlady explaining
it to Sasipada that *the leaders of society would not allow the school
to be he'd any longer in her house, and therefore - the furniture must
be at once removed and the. school closed.” Nothing daunted by
this fresh persecution, Sasipada’' ran about the whole town to find
*aiccomodation for the school, and it was not without great difficulty
that he could persuade the widow of one Umacharan Nandi to
let her outhouse for the purpose, and with a view to outwit his perse-
cutors he at once got an agreement executed by her in due form for
a term of one year, during which time she could not remove the
gchool from that place. The furniture was immediately removed to the
new house and the school dpened in its proper time. *““Fhe leaders of
the other party then met to devise plans to oust him from this place,
and they in a body waited upop the late Babu Krishnamahan Mukhurji,
the Zamindar, with a view%o get his assistance in the marter. The
land-lady of the pWce was symmoned, and she was ordered not to
allow her place to the*school %ut this she could not do, as Sasipada
had® got a firm footing on the Sremises by virtue of the written agree-
ment, T

A teacher was thus appointed who would not be scared away by

hig persccutors ; and a place was secured for the school from which
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his opponents could not oust him. But what about the girls? The-
orthodox party made a house to house visitation, dissuading guardians
from sending their girls to the school. This last devise succeeded.

Not a girl would come, and for months together his nicce was the
only pupil that the school had. Any other man would have, under
these circumstances, given up the work as hopeless. But Sasipada
had ever an extraordinary amount of confidence in hjmself and
faith in the final success, in God's world, of all work that has for
its object the service of his children. He knew that he had simply to
wait and be would win. So, though not a single girl would come to
his school, he never relaxed his efforts. Every day the teacher would

be at his place and the maid-servant would go round, from fLouse ‘to
house, asking the girls to come. And giadually they did commence
to come to school one after another. And no soonef a girl came to
schoo', Sasipada knew well how to keep her there. Like Mr. Bethune
and Pandit Isvarchandra Vidyasagar, the two illustriousfounders of
the Bethune Female School, Sasipada also made presemts of«dolls,

sweets, slates, books, and even of costly and mueh-prized Dacca
clothes, to the girls who came €his a* once acted as a bait for others,

and had its effect; for, by means of this, the ntaid-servant of the

school, who also received a capitation allowance fér she girls brought
by her,could now persuade the jmothers to send their girls to the school,

even though their husbands were opposed to it, while the girls them-
selves were also now exceedingly eager to come, “not for the education
which was imparted, but for the presents they received.” So, “at the
time of the first Annual Distribution of Prizes, which took place on
the 10th September, 1866, presided over by the late Professor L.obb
of the Presidency College, Calcutta, 57 pupils formed the strength of
the school, divided into four classes.” Referring to this ceremony, ax

Englishman, who was present at the meeting, thus wrote to a morning

paper :—“The heart of th= young reformer was not fo be discouraged
by persecution ; but he manfully stood his ground, kept open his
school, and has lived down the tyranny of his persecutors, and the

result of his perseverance was last Sunday’s gratifying ceremonyy
which was attended by a large number of his neighbours and a few
European gentlemen.”

Grudually the noble work of Sasipada Banurji began to attract
puvlic notice. Mr. Tuder Trevor of the Government of India,
Financial Department, thus wrote of the Barahanagar School in the
Indian Mirror of September 1866 :(—*“The.Barahanagar Girls’ School
traces its origin to the family of the founder, who commenced it by
teaching his wife and one or two relations in his own house. R was
then increased by the addition of somd giwls who were desirous of
obtaining instruction ; and so great was its spccess, that it was
removed from the sacred precincts of theszenana,—or, to speak more
correctly, zenana education was givfn to grownup persons, and a
school for girls was opened under the superintendenct.of a Pandht ”

The progress of English education had already created a desire in
many people to impart at least some sort of education to their wives.
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The Calcutta School Book Society, by the timely publication of a
number of entertaining books, called the domestic standard series,
helped to foster this feeling in the public mind. But while many
were willing to secure the benefits of some sort of book education
for their wives, few’ indeed knew how to set’about their work. The
difficultics in their way were great and many, and the opportunities
were few. The publication.of the report of the good work that Babu
Sasipada Banutji was quietly doing in his own family and his native
toway, . however, thr®w, as it were, a nev light on the subject, and
people in most distary parts ofsthe province commenced to follow
his methods and imitate his example. ‘The Deputy Inspector of
Schools, *Bagura, thus notiged this new feature in the work of female
education in his’own district in his report for the year 1866-67 :— -

“I will partieular’y notice the villauge of Adumdighi, where the
Gossains and the Sanyals and the Chaudharies are privately teaching
their wiveseand sisters toeread and write. 1 can name many other
villages wherg similar .interest has been displayed, but I shall
content gmyself avith noticing two or three instances that fell under
my own persohal observation. Qnly s few days ago a native Deputy
Magistrate of theestat on called on me and asked for a copy of
Shishu Shikska, partell., and in the course of conversation I learnt that
he had commenced giving instruction to his wife. About the same
time an, amla aged abbut 40 years sent Yor a copy of Skisku Shikska
and a slate, and I came subsequently to know that he too had begun
teaching his wife. A muktiar paid me a visit, seeking my advice as
to what books ayight to be put in his wife's hand as she had finished
Shishwu Shiksha and Charitabali.” :

We are alsd personally aware of many other instances of this kind.
& number of -educated youngmen of the far-away district of Sylhet,
for instance, headed Dy the Deputy lnspector of Schools of the dis-
trict, adopted abgut this time the Barahanagar method for the edu-
cation of llhe female members of their families ; and real Zenana
education .work in Bengal may, therefore, well be said to have
gommenced in the small town of Barahanagar, in his own family,
by our young refornler, Sasipada Banurji, long before the Christian
missionaries had any idea of the plan and method which afterwards
came to appropriate to itself both the name and the work of zenana
educationt in the country. :

« Sasi Babu's conversion to Brahmoism and his consequent separa-
tion from the orthodox members of his family, a step in which his devot-
ed wife most willingly fpllowed him, notwithstanding the heart-ache
and marerial loss that it caused, helped him very largely in the realisa-
tion of the large plans he had formed for the education of his wife.
Sasipada did not, unjike the young men of his time in Bengal, receive
any large amount of what mayj be called literary education, and he
natugally set little value upon melp haok-learning. The study of Nature
and 1¥e was to jis mind always far more important and enunobling aids
to mental culture and expansion than that of books. While, therefore,
he sedulously stored his wife’s mind with as mu__ch book-lore as he

8
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possnbly could he always yeamed to have some favourable oppor- ~
tunies for putting her in _communication. \vllh the larger book of Nalure
and the realities of ' human life. " “The prc.vallmg custom 'regard ng
zenana ‘seclusion, however, sto6d in bis way. ‘What he had alrcady
done to break through these barriers "by, ubdertaking to’ teach hig
wife . and sister-inlaw in ‘open day in_yiew of the whole 'family, was
the dtorost that could possibly be done in his parental home. ‘As’ soou,
however, as he left his ancestraf dwelhng hnuse, hebecame ﬁeer in- his
imovements and bolder in the adoption. of such measures ‘ts he‘
thought necnssary for the hnglw elucation of* his wife ; ahd” wheij
Miss Carperiter visited India for the first time in the winter of 1866 -67,
Sasipada took hls wife to a meeting “of Bengah daches held in the
house of Dr. and Mrs. Goodeve Chakravarti in Ctlcutta to give | her a
pubhc welcome.  They “also aftended the many evening parties held
in honour of * Miss Carpenter, and these were Sasipada’s ‘earliest
attemp's to break through the barriers of the custom’of zenand
seclusion that so rigidly obtained in those datys, and I‘.\rgely bbhms
still am ng the Hindus of Northern India.

One of thest .attempts and its éffect may be men‘tloned in parti:
cular. On the 3rd’ May, 1868, Mr. and Mrs. Banurp called on Mr.
Justice and ‘Mrs. Phear (now Sir J. B and Lady Phi¢r) at Baliganj by
appointment, and on their way back visited the Chitpur Hospital,
This was the first time for a I-Imdu lady to visit a public institution,
and this step and the’ lady’s VlSIt to an Enghsh family were so revolt:

g to the prevailing notlons of the country, that the incident mspm.d
a engali poet, now a dnstmgmshed leader of orthodox society, to
publish an original poetical satire with the refrain “Oct with thy wife;

my boy,” in the, Hindu Patriot of the 18th May, 1868. It was, how-
ever, favourahly received in other quarters. Miss Carpcnter thus
wrote of it on the 18th June, 1868 -—“Your letters always give me
great pleasure, for they “tell me of real progress and earnest effort on
your part. The last received this week was specially gratifying, as it
gives me an account of your wife’s first visit to a benevolent institution
as well as to Mr. Justice and Mrs. Phear.”
" The visit of Miss Carpenter ‘gave a great impetus to the cause of
!'ema‘e education particularly and to social reforms generally all over
the' country.  But none reaped a greater harvest, from the precepts and
noble example of that. extr.nordnnry woman than the rising reformet
of Barahanagar. The two kindred spirits soon found out each other
and great and far-reaching was the result of the mutual acquaintancé
and friendship that grew up between them. Tlie benefits were no doubt
far more on the side of the young H ngu reformer than his far-famed
English friend of Tipe experience and infinite opportunities. . But from
the long and intimate corr'*spondencg that ensused " between the two
friends and from passages in her w.rks and ' biography, the English
ph:l.mthropnst seems clearly to havl been, on her side, influenced not
a little by her. Hindu friend. From the very first - "Miss (“.lrpemet
seems to have found out a worker of the true stamp in Mr. Banuriji,
a man of indomitable courage ‘and earnestness—and also to have. dis-
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covered the main secret—in a human sensq——of his strgngth and per-
qeverance, ndme y lus having a truly reformed home When noticing,
in her See’ Months'in Indla, Eer VISlt to' Mr.’ B'mun ]l ’s glrls “and boys
schools at B'\mhanagar, she'says : lhough it was becoming Iate, my
oung friend would not allow me to depart wnhoul a visit to his abode,
as hlS lady was _expecting me there.; And well' indeed was_ I rewarded
for any. troyb]e I may have taken to comé here,  For the fiest, and *for
the last tiine, during my' visit, had I the happiness of being in a simple
native dwe'l:ng whidh had the’ domestnc charms of an Enghsh home.”
‘As to the mﬁuence exgrted on Miss C.lrpenter by her association with
‘Mr. Baniirji, the following cuttmg from "Prof. Estlm Carpen!ersbno-
graphy of Miss Qupenter will e mterestmg i—
: “There, (at Miss Carpentet’s house) in the long summer days, Mr.
‘and Mrs, ., Banur;l took tp  their abode; and there,’ whlle Mary
.Carpenter was expouhdmg the’ progress of Female Dducauou in India
to the Social Séience -\ssocmlon at. Leeds, was born a’ little son on
‘whom 'was beotowed the name 'of. Albion. ~All the deep affections of
which’ there was sitch a a wealth in her heart, flowed . forth upon the
helpless infarlty and .on’the. pasents lwho were so (ar from' their own
land.  She often lited in a state of repression of her inmost feelings,
‘which 'she yearned to have some opportunity for action which should
give them vent’; and in spite of the cargand responsibility now thrown
upon her, 'she was fruLy happy in the domestic interests which filled
‘her home. The energies thus cal'ed forth, and -the response which they
in turn elicited from hef \nslton helped o dlssm'\te a certain seeptical
fee\mg which had been 'slowly " creeping over her respecting human
‘nature in Indni when those whom she had tried to serve seemed
apathetic -or, promised co-operation turned into hostility. When Mr.
and Mrs. B'mur]l. th'erefore, bade her adieu in January, 1872, after
nearly - snx months’ residence, she felt at first a painful vaid, almost
though a son had gone forth from her house.” What Professor Carpenter
says as_regards the impression made upon the lady by her Hindu
friend, will he more clear from the the fol'owmg extract from a letter
of Mm Cﬁrpenter herself to Mr. Banurji after he and his wife had
left for India :—“Yolr treasured letter of this morning drew from me
.tears of thankfulness and joy springing out of sorrow. I have always,
“even more than I kno“ myself felt drawn in close sympathy to you,
believing® that I saw in you one lovingly and devoutly dedicating
“himself to God and his’ fellow-men,  Everything that I have seen and
heard of you has .entire’y coincided with this first unpressm"n ; when
‘I ‘was sofry not to see wou*. anong those who bade me farewell at the
‘ship as T left ('";lcutta I quite understood and appreciated the cause
of your “absence. ~ Dear friend} you  have done me great goad, for you
‘have not. on1y .helpe(Lto fill the void caused by the departure of my
de-\r sis'er to the world of spm and made me feel the great happiness
of baing truly loved, but you hav@helped me to rise above the sceptical
fee’lmg which h'ls‘been creepmg over me respecting human nature in

“ % Mr; Banugi'did not leave his office' work for the pleasure of secing his
frieqd off. . .~ - . A
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Indin, caused by the canducy of those whom I had tried to serve, of
‘who seemed animated Ly a malicious desire to injure. me and hinder
my work. I wilt not thiok of them but of you. You will be, I trust,
also the means of anorher great good to me. I cantiot but hope, that
you have touched my dear (adopted) child—by your earnest, loving and
kind words to her. " ‘T have talked much with her. She will keep your
letter by her for private meditations, and I have given your likeness
to her to lay with it. T trust thatshe imy turn to €od and duty without
the trial of severe affiction. Dear friend,." I thank you for what ‘you:
said and what you wrote. Yes ! painful as is séparation, it only draws
nearer together in spirit those whose “according minds” are anited by
“the sacred tie” which God has himself woven.” ¢ o

Meanwhile the female education work at “Barahanagar continued
with unabated ardour on the part of Mr. Banurji and also multiplied
in range and breadth. Mr. Banurji established a.second Girls’
School at Kutighata, known as' South Barahanagar, and began in his
honte that work of helping and educating widows whicli 'atterly deve-
loped into the Home for Widows. One of the three widows he helped
ahout this time*(1868) was his owh niece, thé daughter of a female
cousin, both of whom were pupils of the home edugation class established
by Mr. Banurji in his ancestral family house. The’romantic account
of the troubles and persecutiovis that followed these ladies’ joining their
Brahmo relatives and the younger one’s getting re-married to aBrahmo
gentleman, may be told hereafter. Brief mention of some of M.
Banurji’s activities about this time in other spheres—for these were
multifarious and evoked as much energy as his female 'education work
—will be found in their proper places in this painphlet. '

About this time (1867) Mr. Banurji established a Female Circu'at-
ing Library in his native town. He noticed that the new generation
of housewives in the liigher castes consisted largely of young girls who
‘had received some elementary education—the resule of the movements
‘for female education mentioned above. For such girls further educa-
tian at school was an impossibility. and the only way to help them was
‘the foundation of a circulating library affording them facilities for
improving their minds by home study. The library, therefore, must
have done a good deal of service at a time when books were rare and
‘the few that existed difficult to procure. It was afterwards amalgam-
ated with the Public Library which Mr. Banurji subsequently estab-
lished at Barahanagar., - ' ‘ '
' The visit of Miss Carpenter to India "gave, as I have already men-
tioned, a great impetus to'the fema'e educafion and social progress
movements, though, as will be sgen by and by, the direct
result’ was greatly minimised by the narrowness and shortsighted-
ness of some of the leading workgrs in the field. The lady
propised to government the estaZ‘&éhment of a number of female
normal schools.” She at once saw that the absence of fémale
‘teachers was the greatest obstacle to the - profress of female
education in the country. The manners and customs of the country
made it impossible that male teachers could do much in the fie d or
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“even be largely employed in the work.. In a printed letter addressed
to her Indian’ friends before le'wma the country —a letter dated
Government ‘House, 4th January, 1867,-—-she writes : “The suh)ect of
female education was the le'\dmg motive which prumpted my visit to
the country. I discovered in-the first girls’ school I entered in
India the grand obstacle to its advancement in the want of female
teachers, apd I saw the absolute necessity of measures being promptly
taken to ensure a-pgrmanent -supply of them.”

-~ Having proposéd her scheme to the Government of India, Miss
Carpenter left the country, leaVing the task of promoting the nrove-
ment to 3 committee of enlightened native gentlemeén-appointed by
hér at a conferonce helds at Government House. ' Mr. Banurji
was an active member of this committee and worked most enthusiasti-
cally to realise its ob)e(.t Lord Lawrence, the then Governor-General
of India, was warmly in favour of the scheme and sanctioned a monthly
grant of ripees one thousand in its support for each of the three
provirces of Bengal, Madras and Bombay for five years.. It was pro-
posed to open a° Femalé Normal Class in connection with ‘the Bethune

School and a* notice appeared in 8ne of the papers specially in-
tended for females,” inviting pupils to be trained as female teachers.
l‘he.Educatlon Dep'trtment however, though it sanctioned . the open-
ing of the class, wps really apathetic 4o the novement. Though in-
viting pupils, it offered no stipends, -a step found necessary even at
she present time, when so much progress has been made in female
education,—and thus ensured the failuré of the movement. On the
other hand theres began an opposition which the friends of female edu-
cation-had no} foreseen. It came from such unexpected quarters
as the committee of the Bethune School, Pandit - Isvarchandra
Vidyasagar and Babu Kesavchandra Sen. 'l‘hey, though differing
from one another in many ways, united in opposing the Government
scheme. , In prosf of my statement, which may seewm astounding to
some, I shall again quote from a letter of Miss Carpenter (dated 1st
August, 1867) to Mr. Banurji. ‘““I'he Bethune (School) committee is
ke real obstacle to gverything ahout the Normal School.”  In another
letter, (dated 8th September of the same year,) she says: ““The cause
of female education is sadly kept .back by the bigotry ofa few in-
fluential men, but it will prevail if those whe are true and earnest iinite
together and never rest till something effective is done. If Kesav-
c¢handra Sen would take up the cause practically, he might effect very
much. Do urge him to it.> T am surprised that he has not written
to me.” It must be ndted that Babu Kesavchandra did not think, as
the Bethune School Committee and Pandit Vidyasagar did, that the
country was not ripe for Buch a scheme, but he seemed to 'think that
the Government was not the Jight party to which the scheme should
be entrusted. He esfablishe'dﬁ“Adult Female School of his own and
gave no support to the Goverrfment scheme. This was most unfor-
tunate, for, as hw’led, the progressive native thinkers of the day, the fact
of his keeping away from the movement had a most damping influence
-on,the minds of the little band of reformers that was rising in the
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country, .and it may .almost be said that the progress of the ptovinge
was pished back about half a century.  On the other fhand,’ Madras
and Rombay fully availed of the opportunity and opened. those

normal schools which have helped them to be so much- ahead of th's
province at ;the present time. One.cannot but : :deep'y regret the
barm thus done to the cause of female education in Bengal. What
might not have been done if the opportunities then offered by Govern-
meuit were availed of ! The fact is, Babu- Kes1vchandras opposition
practically hindered all people -of reformed -views who might have
availed themselves of the opportunity in behalf of their daughters or
other female wards, from doing so, and, on the other hand,, his own
school did not prosper,. and was soon closed or caased to be what it
professed to be. Pandit Vidyasagar’s opposition was not less harmful.
The following extract from a letter to Mr. Banurp (dated Dec. 12, 1868)
from a high English official who took 4. warm interest in ;he - education
of native females, will make his (Pandit Vidyasagar’s) position clear ;
‘‘Last night T had some conversation with the Lt. Governer, and to my
surprise learned from him that as yet absolutely nothing has baen'dong
in the matter of the Female Nortnal Sehool or even witle regard to. the
Rethune School ! . Various reasons are asqlgned %or’ this inactivity.
That most prommemly put forward by Mr. Grey is"that Miss Carpgnter
has not replied to a commumca,tvon which .was sent to her in England!
Rut the real truth clearly is that Mr. Grey is under the mﬁuence of
Pandit Vidyasagar, who maintains that Hindu society is not yet ripg,
€or an adult female school, whether normal or otherwise. . This is
mm.h lo he ‘deplored, and 1 shall not cease to combat the Pandit's
views.” Pandit Vidyasagar's great influence in educgtional matters
in those days is well-known, and it was clearly through his influgnce
that the Education Department worked only- half-heartedly in the
matter, of the Female Normal School. The attitude of the Bethune
School Committee has already heen referred . to, and "if may. be
added that when the arrangements for the Normal School—arrapge-
ments which were destined to come to nothing—were in progress, the
Committee was dissolved and men of broader and more reformed
views were taken into the Consultive Committee which the Govern-
ment formed for the management of -the school. I have already
mentioned Mr. Banurji’s activity in connection with the movement.

I have uow to add that the high official already referred to, when
he was asked by Government to submit a few suggestions on the
subject, asked Mr. Banurji to do so,and he-gladly consented-and wrote
a valuable letter to that official, embodying hig views on the subject.
All these efforts, however, came to nothing, as already mentnom.d on
account of the ill-conceived opposition relafed above.

About this time there was, in Calc tta, an Englishman of a very
high and nohle character and of the 1 .st broad und liberal views. All
the noblest traits of the true Enghz'n chatacter were reflected in him.
His sympathy with all ‘efforts for: the improvement OF native society
was. most hearty and he freely gave his time and -energies to helping
such movements.. In‘ his own .way, he may be said to hive done for
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he education of grown up Hindu wamen what Mr. }. E. D. Bethune'
did for the ‘education of Hindu girls. The Englishman I speak of is’
Sir John Phear, who was at that time a Judge of the High' €ourt. Sir’
John’s relations with Mr. Banurji were and are still of the most cordigl’
nature, and the latter’s gratitude fot the help and sympatliy. that he
réceived from the former in all the various trials and difficulties of his
life, is veryaprofound. ~ In'this noble Englishman the small band of
Hindu reformers in those days found a most sympathetic friend and
ever-ready helper. *'The movement for the higher education of Hindu
females, therefore, foumd in him an active advocate and what has sincg
been dope in the direction owes wuch to his activity. Lady
Plfemj, I may add;, was a moest worthy wife of her noble husband and’
was a constant helpmeet of his in all bhis philanthropic activit.es.
The following lettér, dated 1868, from Sir John to Mr. Bunusji;
enclosing some subscription in aid of the latter’s literary and
educational ® activities at Barahanagar, will show his appreciat:on
of Mr2 Banirjis philanthropic labours : * You remark, ” says Sir
John, “apon my having offered you this small assistance unsolicited ;
1 did so, simp'y because 1 have whtched you now for somet:me
and am convinced that you are working most unseliishly and
earnastly under difficult circumstances. Your objects are excellent,
your efforts sound ang well-directed, and 1 feel that T ought not any
longer +to stand by without tendering you both my hearty sympathy
with you in what you are doing for your countrymen and showing ym"{
that I think you ought not to be left ®o bear your lurden alone.”
More particular *mention of Sir John and Lady Phear®work will be
found later on., . . IR
. In 1870 Babu Kesavchandra Sen visited England and, by his

plblic speeches and conversations with Englishmen and Engl shwomen
of light and leading, greatly interested them in the cause of social
progress n India. While at Bristol, Mr. Sen joined in the ceremony
of founding the National Indiun Association, which has been helping
female education.work in India in a variety of ways ever since its
foundation. "~ After Iijs return to the country, Babu Kesavchandra estad
Llished the Indian Reform Association and opened a Female’ Nornrad
School under the anspices of its Female Improvement section.
This school continued for a number "of years and did good
work as a Girl and Adult School.  But on the raising of the Bethune
School to the status of a High School and subsequently of a College, it

was practically closed. It was, however, succeeded by a Girls’ Schook

called the Victoria Schuol, of somewhat intermittent existence, and

by ai organisation of the same nature—I mean of the same flickes-

ing vitality—called the ‘Victoria College for the High™Education

of Fema'es,” which 2onsists of lectures, serial or occasional, on scien-

tiic and other subjects, delygred by well-known professors or

preachers. : ' :

n 1871 Bubu Sasipada Banurji vis'ted Eng'and with his wife,

who was the first Hindu lady to visit that country. This visit

promoted the cause of female education both directly aud in-
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d.rectly. Mrs. Banugji’s bold. conduct must have had a far-reaching,
result in effectively breaking open the iron ‘doors of the zenana and
encouraging her countrywomen to fearlessly go on in their pilgrimage’
of progress.  As.a fact, she was gradually followed by several of  them,
who visited both Great Britain and the Continent either for study or
travel. ‘The National Indian Association in their first annual. report
thus mentioned Mr. Banurji’s visit to Engand :— .. = ..

“In’ the same month (June, 1871) Babu. Sasipadh- Banhurji
visited Bristol with lis wife, the first Brahman lady who has crossed
the ocean. In August Mr. Bapurji visited Birmingham, Walsall,
Manchester, Bolton,- and Liverpool, giving addresses on the social
condition of India in each- place. In Birmingham and Mahchester,
branches were formed and commitiees appointed. - In" September he
addressed a public meeting in Trowbridge, and a branch was formed.
there. In October he visited Glasgow, Edinburgh, Leeds, and Shefficld,
in each of which places a branch was formed and a committee elected.
In all these places considerable interest appeared to have been excited,
which may eventually be developed into useful action. (In tise
present month (November, ¢871), Mr. Banprji has addressed
the ladies of Ciifton and Bristol, who have formed themselves into
an Auxiliary of this Associaticn in aid of female, education, and
arranged for a working party to meet monthly at the houses of differ-
ent ladies, in promotion of the” objects. The first of these meetings
has just taken place. The intentions of the Association have thus
been carried ogt.more extensiucly than could have been anticipated.”
1 may add thgt many of these branches continued to,work for several
years after Mr. Banurji’s return to the country. _

On his return from England, Mr. Banurji, resumeéd his old work
with renewed energy. “Such was his love for his work.” says Mg
Wilson, “that he politely declined the kind offer of a Deputy Magistracy
made to him by Sir George Campbell (then Lieutenant-Governor of
Bengal) simply because he felt he coyld not leave® Barahahagar. At
this time he opened a branch Girls’ Schoo' at Kutighata, in the southern
portion of Barahanagar, and thus extended the operations of the schoo)
to quarters hitherto untouched by his influence.” *

As could be expected, the movement attracted the notice and
sympathy of Government and thereby had an increased importance
in the eyes of the native public. Mr. Wilson says in his panphlet :—
“Lord Northbrook tonk much interest in the school and granted several
private interviews to Mr. and Mrs. Banwji with a view to inquire
about his good works at Barahanagar. His,daughter, the Hon’ble
Miss Baring, very kindly paid a visit to the school on the 7th Fekruary,
1874, which was looked upon as a greateperconal honour done to Mr.
Banurji and also not a small encouragement to ljis work. She further
showed her kindness by presenting higf with a photograph of herself
and another of His Excellency the Viferoy. The school also recgived
the patronage and support of the Lieutenant-Governor, of Bengal, Sir
Richard Temple, who at the invitation of Babu Shsipada, paid a kind
visit to Barahanagar on the 16th D:cember 1876, when the latter on
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‘behalf of the town read out to His Honour an address signed by all the
leading and respectable inhabitants of Barahanagar, to which Sir
Richard Temple made a suitable reply. His Honor also distributed
the prizes to the Girls’ School the same day and thus showed his
interest in Mr. Banurji’s work. His Honor had always been a great
patron and kind friend to Babu Sasipada. The good work done by
Babu Sasipada had also some recognition from the royal family.
The Princess Alice and her sister the Crown Princess of Prussia once
sent a number of portraits and ofher presents to Mr. Banurji’s school
te show :heir sympathy in Hindu Female education.”

o It may be mentioned here that later on, in January 1877, on
the occasion of thé assumptidn by the late Queen Victoria of the title
of Empress of 1lydia, the Government showed its recognition of Mr.
Banurji’s services to the country by granting him the following Certi-
ficate of Hqpor :—- o .

“By cogpmand of His Excellency the Viceroy and Governor-
General this certificate is presented in the name of Her Most Gracious
Majesty Victegia, Empress of Indiag, to Babu Sasipada Banurji in
recognition of his gervices rendered to the public in' connection with
various benevoleqt projects.”

dn 1873 an educated English lady of a philanthropic bent of
mind came to Indiz2 and became th® guest of Sir John and Lady
Phear.* Her name was Miss Annie Akroyd. She is now Mrs. H.
Beveridge. Mr. Banurji had met her wiile in England and learnt her
intention of visiting India to study and, if possible, help the female

. education work here. She now came to carry out her object, and her
services were eagerly availed of by the small band of reformers who
were disappointed by the failure of the scheme for improving the
Bethune School. A®school called the ‘Hindu Mahila Vidyalay’ was
opened by them under her supbrintendence at Baliganj near
Calcutta. ® The Committee included Sir John Phear as President
and Lady Phear as Secretary. This may be said to be the beginning

f the movement for the higher education of grown-up Hindu ladies.

ut as had happened in the case of the Female Normal School
scheme, the orthodox party kept away from the movement, and
even Babu Kesavehandra held himself aloof from it. But the
school centinued and did its noble work for a number of years till
the retirement of Sir John and Lady Phear led to its being closed.
Mr. Banurji was a most active member of its Committee and
helped and sympathise§ with Miss Akroyd in all her trials "and
difficulties. Miss Carpenter granted A£50 per annum for two years
to the school in aid of widgws antending to be trained as teachers, and
Mr. Banurji had the charge of nominating widows for the stipends,
which were worth Rs. zo each, P month. The closing of- this school
left 3 gap which was soon fiiigd up by the establishment of the
‘Banga Mahila  #idyalay’ in 1876 chiefly through the exertions of
Messrs. Durgamohan®as and Anandamohan Basu. To the former
and to his first wife the country owes a debt of deep gratitude
for servjces to the cause of female progress, and many an educated
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lady who now possesses a happy home, thankfu'ly acknowledges
it as due to them. Mr. Banurji was not then in Culcutta and
could not therefore: actively serve this -institution, which, as we shan
see by and by, actually introduced the high education of women
into Indian society. But he wis in constant correspondence with the
members of the Committee and had the heartiest sympathy with  their
aims and objects. It may be mentioned by the way that it*was at this
Inst'tution and at its predecessor that the second Mrs. B’mut]l was
educated before her marriage. :

It needs hardly to be mvmloncd that Mr. ‘B'mlll]l s wark. for the
cause of female education was not copfined to Barah'magar and
Calcutta, but that he sympathised with the other workers in the field
who laboured in dfferent parts of the country, and helped . them
according to his power. In November, 1874, he visited the Giris’ and
Adult Female School at Dacca, established, by the local Philanthropic
Society and made a number of useful presents to it Prof, W. B.
Livingstone, the President of the Pnilanthropic Society, thanked him
for these presents in a letter in \v!‘ich'hc; said, “We are mych encouraged
by your sympathy and kindness.”

In 1876 the National Indian Association CSt'Lh]lthd a Beng'll
Branch with Mr. Banurji as its Corresponding Secretary. He was in
fact the chief worker of the Benigal Branch, and its rules and scheme of
work owed their existence to him. In 1878 it was found necessary to
put new life into it after a perind of dullness, and for this purpose M.
Banurji read a paper in one of it meetings, making a few suggestions of
work on new lines. Three of these suggestions were carried out.  One
of these was the appointment of two zenana teachers who went
about visiting zenana ladies and imparting knowledge to them on a
non-sectarian basis. The need for such zenana ‘teachers is keenly felt
now-a-days, but it is a pity that nothing is being done to revive the sys-
tem of zenana teaching to which the way was shown in the aforesaid
manner. If the work be properly organised and supported by private
he.p, the Government will, no doubt, come forward to support it.
There is no want of female teachers now, the number of educated
ladies having greatly increased during the last few years, and the
Government is already spending a good deal of money in aid of the
Christian Zenana Missions, whose services are being more and more
-deprecated by non-Christians. It may therefore be hoped that
an attempt to revive the system and place it on a firm footing will
meet with success. The second: suggestion of Mr. Banurji that
‘was carried out, was the publication of a number of suitable banks for
females under the title of the ‘Mary Carpenter Series.’. Handsome
prizes were offered to the authors and the result was the
apoearance of such meritorious bog:s. as Pjnd»t Sivanath Sastri’s
Mejoban, Babu Dvarakanath (,amﬁgl 's Swurushir Kutir and Randit
Rajanikanta Gupti's  Panbdandkakusum. ‘The thied work talen up
by the Beéngal Branch at Mr. Banurji’s suggestion was the fcrmation of
a Committee of ladies and gentlemen who undertook the task of
visiting -girls’ schoo's and zenana students and encouraging them by
prizes and stipemds. .



*.S0CIAL REFORM IN BENGAL. ‘67

- T have noticed above once or twice Sir John and Lady Phear’s
activity in the cause of native female education. The time now came
for these two sincere friends of India to return to their country. On
this occasion the Bethune Society, of which Sir John was President,
and which aimed, among other things, at the very noble object of pro-
moting union ~etween Europeans and the natives of the ¢ountry, held a
meeting al the theatre of the Medical College to take measures to
commemorate his services. Another meeting was held for a similar
purpose at the house of Mr. Manomohan Ghosh by native ladies
headed by Maharani Svarnamayi and Maharani Bhubanesvari of Nadis,
atavhich tin address was presented to Lady Pheaz. The foilowing ox-
tract from the speéches mad& on these two occasions will show in what
great esteem Sir. John and Lady Phear were held by both Europeans
and natives :—*“Di. K M. Banurji, the Vice-President of the Bethune
Society, saigd that there was not a single instance in which a Judge
undertpok, agnidst his great and arduous dutes, personally to lecture
and instguct the people as Mr. Justice Phear did.  Mr Woodrow, theh
Inspector of Schools, said that there wgs no one who had done more (for
the cause of femalg education 1n this country that Mr. Phear had
done, and Mr. Woodrow hoped the peop'e of the country would bear
in mfind the eminent services rendered to them by that gentleman even
after he was dead. Sit R. Temple,then Rieutenant-Governor of Bengal,
concluded a long speech by expressing what he had ventured to state ih
Another place, that was to say, at the lasy meeting of the Social Science
Association, that, Mr. Justice Phear’s name would remain enshrined
in their memories, joined with the name of the many illustrions men
who had laboured so unselfishly for the people of this country, and
that his name would go down to posterity, linked with the names of
such men as.Duavi@® Hare, - Drinkwater Bethune, James Lyall, and
D. L. Richardson.” ¢

Fron? the adfress to Lady Phear presented at the other meeting,
I make the following extract :—* It would be needless, even if. it were
practicable on this occas'on, to enumerate the many and distinguished
services rendered lsy yourself and Mr. Phear to the cause of female
education and social advancement -ever since your arrival in thi
country. There have heen few projects or movements in Bengal in
connection with 1hose objects within the last 11 years in which your-
self and Mr. Phear have not taken an active interest, and which you
have not materially promoted by your labours. The extraordinary
zeal which has enabled) you, in a trying climate, and your husband,
amid §he onerous duties of his high office, to bestow so much of your
time and labours upon guch a cause, has ever been a subject of
wonder and admiration to the people of Bengal.” :

The remarkablé grogress i female-education during recent years,
~—the imparting of a really Iilieral education to. our women, their
subméssion to puwblic tests of their acquirements equally with- persons
of the- other sex,: #hd the consequent yearly multiplication of female
graduates and undergraduates-—dates frem an event which took place
in:877. It-was the amalgnmi\tion of the Bangamahila Vidyalay mention-
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ed above with the Bethune School. The latter was then, as it had con>
tinued to be for many years, a mere primary school attended by little
glrls ¢ was visited by Lady Lytton in 1877, and it was the dissatis-
faction. that Her Excellency expressed at it that, perhaps more than
any other thing, disclosed its unworthiness to enjoy, in its old form,
the support it had Leen receiving for a long series of years from. Gov-
ernment. Her Excellency’s visit to two other institutibns,—Babu
Kesavchandra Sen’s Female Normal School and the Bangamahila
Vidyalaya, and her hearty recognitioy of the good work that was done
at the latter school, led to the proposal for its amalgamation with the
Bethune. The amalgamation really consisted in the Government taking
over the charge of the Bangamahila, their' promise to support it,—with
its scheme for the high education of grown-up women and its board-
ing arrangements conceived according to reformed tastes, without any
recognmon of caste rules and necessarlly somewhat ‘angliciged’ in form,
—and its transfer to the spacious l)unldmos of the Bethune School.
It was not so much an amalgamation as an addltlon—-;he addltvon ofa
a number of higher classes and g boarding establishmeqt-to a primar
school. Babu Kesavchandra’s party ‘opposed the #malgamation tooth
and nail, but could not prevent it. They opposed.it pn the ground of
the alleged unsuitable character of the education which was imparted at
the Bangamabhila, and which tlfe reformed Bethune School now pledged
itself to impart, and the socalled un-Hindu character of the boarding
arrangements that obtained thgre and was now going to be perpetuated.
These objections, of course, carried no wexght with the supporters of
the amalgamatlon scheme. The fact is, that there already existed at
the time and has since increased in extent and volume, a body of
opinicn on social matters much in advance of that held by Kesax-
chandra and his immediate followers, and it i the men that held
those views, whether they calted themselves Hindus, Brahmos or
Christians, that now began to guide the destiniés of tir: Bethune
School. The result has been that while men of really old and ortho-
dox views still content themselves by giving their girls the sort of
primary education that is imparted in the lower ciasses of the Bethune
College, and while Babu Keshavchandra’s party still hold themselves
aloof from the higher courses of the College, except in a very few
solitary cases, the higher education imparted in the College is fully
availed of by people of the other party, specially the Sadharan Brahmns
and the Native Christians. The Boarding Institution of the Col'ege,
which consists chiefly of the advanced studen.tq is therefore, and could
not but he, heterodox, and, in that sense, ‘un-Hindu’, as Babu Kesav-
chandra’s party complamed it was. However, the Government, as
might be expected, made a few liberal concessions to the managers
of the Banga Mahila Vidyalay in tgking ov:;r its charge and con-
necting it with the Bethune. They fvere (1) That a daily devotjonal
service according to the principles of the Brahrmq Samaj should
be allowed to be held in the school premise§ for the benefit of
the Brahmo students, (2) that the Brahmo girls should be taken to a
Bmhmo place of worship every Sunday in the school omnibys, and
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is) that there should be at least three Brahmo members in the school
committee and that no teacher or professor should be appointed
without the consent of these three members. As it was the Brahmos
who furnished the Bethune School with its higher classes, and as these
classes are still mostly recruited from the Brahmo community, these
concessions were nothing but just.

In 1876 the first Indian girl appeared at the Entrance Examination
of the Calcutta University. It was Miss Chandramukhi Basu, the
daughter of Babu Bhubanmohap Basu of Dehradun. She passed the
examination and became the immediate cause of the formation of the
College elasses in connection with the Bethune School and the open-

-ing of the doors’of the Calcutta University to Indian ladies. For this
last great blessing, the country is specially indebted to Lord Hobhouse,
then Vice-Chancellor of the University and a member of the Vice-
regal Councjl. The great irppetus given to higher female education
by this, measyye is too well known to require particular mention. One
of its indirect regults was the gradual opening of several High Schools
dnd even a fgw Colleges for girls by Christian missionary and other
agencies The Govgrnment Eden Female School at Dacca was opened
in 1878. In 1§83.2a school for Brahmo Girls was opened in the
neighbourhood of the Sadharan Brahmo Samaj Mandir through the
exertions of some Itading members ¢t the Brahmo Samaj with Babu
Sasipada Banurji as its Secretary. It had but a short lease of life,
And was closed for want of support ; Jut from its ashes arose the
present Brahmo .Giris’ High School, which has secured such strong
official and non-official support.

The country’s debt to Miss E. A. Manning, the worthy successor
@f Miss Mary Carpenter in the secretaryship of the National Indian
Association, deservedspecial mention. Her sympathy with all move-
ments for the advancement of Indian’ women is most heasty, and she
has alway$ been ready with her effective support whenever and where-
ever an earnest effort has been made for the noble cause. Babu
Easipada’s work at Barahanagar and the Brahmo Girls’ School in
Calcutta are specially indebted to her. Among other ladies who deserve
mention for having given their hearty support to the education of
Indian women, we cannot but name Lady Hobhouse, the wife of Lord
Hobhouse, who, with her husband, is still working in England for
this country in connection with the National Indian Association,
Mrs. Colquhoun Grant, whp was untired in her labours for the cause
of female education in, Bengal, and Mrs. J. B. Knight, who most
earnestly and energetically worked for sometime as the Secretary
of the Bengal Branch of gthe National Indian Association and who is
well-known to the Indian public as the translator of Babu Bankim-
chandra Chattopadhygya’s Dusgesnandini and of other Bengali works.

o The last movement for the usmelioration of Indian women we shall
notice in this pamphlet, is the establishment of the Hindu Widow’s
Home at BarahanaBar. A brief history of the Home and of the
influence exerted by it on the minds of native reformers throughout
the cquntry, leading to the establishment of similar institutions in
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other parts of the country, has already been gweu in another p'\rt of’
this pamphlet

- I, have hitherto left unnoticed two very important factors in the
ednéauon and progress of native females in Benzal. The first of
these is the Bamabodhini Patrika, with the Sadka thmt hore the same
name. The Buamabodhini was the first organ started (1864) in the
couditry in the interest of female progress, and' it is very gratifying to
see that it still continues, in all its youthful vigour, to sérve éur
womankind and encourage them by publishipg: contributions from
them. This noble enterprise is due to the venerable Babu Umes-
chandra Datta, B.a., now Principal of the City Collene, whosé earnest-
ness, energy and single-hearted devotion to the service of the country
seem entirely unaffected by the growing infirmities of age and by
irreparable domestic losses. It may bhe added that Babu Sasipada
Banurji has earnesty helped the Bamabedhini in several ways from
time to time. I may also mention, under this head, the shogt-lived
though very useful Aébalabandhav, started about 1869 hy the late Babu
Dvarakanath Ganguli. His devotion o the cause "of felnale progress
owned him the name of his paper, which means the ‘Friend of
Women’. His influence for gond on the firste hand ‘of educated
Bengali ladies was very desp. and he will no doubt be long reniem:-
hered as a sincere friend and benefactor of womé#n. A later agdition
to female journalism is the M kila, edited by Babu quohandra Sen,
of the Na=w Dispensation Apwstolic body. The Antakpur, the latest
Bengali journal for women, also deserves to be meptioned here. [t
was started, after some troub'e, by Babu Sasipada Banurji and was
successively under the editorial charge of his daugiters* Ushabala and
Banalata. It$ peculiar feature is that it is written exclusnvely by ladies.
It is now edited by Mrs. Hemantakumari Chaudhuri of Sylhet »and
puhllshed if Calcutta by Babu Sasibhushan Chakravarti, who has
managed it ever s'nce its editorial charge was taken by hlS ‘lamented
wife, Banalata Devi.

The other factor in the progress of our females referred1o above,
consists in the many district unions for promotiig zenana education.
Oné of these, the Sylhet Union, the first or one of the first of its kind,
was mentloned in an early part of this paper. It wasfollowed by savcr'd
others, all of which have done immense service in illominating ¢he dark
regions of the zenana. Their method consists in fixing courses of study,
holding examinations undet the supervision of trustworthy gentlemen
who' have cither access to the zenanas or can gontrol their doings and
awarding przes and scholarships to successful candidates. As suited
to the tastes and customs of - this provihicey this system has already
had, and i» like'y to have, inimense success. .

have now, before we close, gfily to ask the earnest and sym-
pathisisg reader to look hack'on thoffie dark days of blind superstjtion
when educating one’s wife'and other female re'atitgs was a st and
a shame, and when the reward meted out to the teformer was obloquy
aid persecution,and then turn his eyes 10 the presefit hopeful condition
of the country, dotted all over with Girls’ Schoolsand Zenana glasses
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of all varieties, not a few of which are under the tuition of femalc
teachers and professors, a considerable and gradually increasing
number of whom are graduates and undergraduates of the different
Indian Universities, Let him look at the two pictures and be thank-
ful to God for what he has done for us and hopeful of what is in store
for us in not a very distant future. On the side of progress and reform
we find tht Bethune College, the highest college for women in the
country, managed for several years past by Indian lady Principals,
while on the other side, viz. thosg who still profess to adhere to the old
way of thinking, not only has all active opposition to female education
cemsed, But there js visible a more or less earnest activity to promote

* the education of gnls cons:stently with orthodox customs and modes
of life. This acsivity is specially visible in the Mahakali Pathsalas
established in Calcutta though the exertions of Mataji Tapsvini, a
learned lady belonging to, one of the old princely familics of the
country and 4supported by several high-placed persons in the province,
aund at Beunares,, where Mrs. Anme Besant is about to establish a
School for Higdu girls as a parallel ngovement to her Hindu College
for boys. The actaial acquirements of some of our *zenana ladies, for
instance of poetegses like Srimatis Girindramohini Dasi and Mankumari
Dasl,who stand in the forefront of Bengali authorship,is also most hope-
ful ang inspiring to the rising generati8n of Bengali ladies. The last
but by no means the least important sign of progress is the recent
‘awakening from their long torpor of jconservatism and inactivity, of
our ‘Munammadan brethren, who have recently founded a largely
attended school for girls under a strong and influential committee.
It may be, as *the latest Government resolutlon on education says,
shat there has been aldecrease lately in the number of girls’ schools.
But in the midst of the general progress visible on all sides, such a
decrease 1s evidently a momentary ellb, to be followed byg higher rise
of the tid® of plogress. If the present generation of reformers gird
up their loins and resolve to follow faithfully in the steps of the noble
dand of workers of whose work I have tried in the above sketch to
give a faint picturey the onward march of the country through the
amelioration of our womankind is assured under the bless'ng of D.vine
Providence.






THE WIDOW MARRIAGE MOVEMENT,

ft is exceedingly difficult to ascertain, even with any degree of
reasonable’approximation, the tim¢ when the remarriage of widows
was strictly prohibited by the Hindus, and the disabilitics under which
they have been laboyging for centuries past, were first imposed upon
them. The origin of the present movement for the amelioration of the
witlow’s &ondition, is clearly graceable. Contact with a foreign nation
" having a vigorous and dazzling civilization of their own, and the pro-
gress of English education gradually setting the the minds of the people
free from the thraldom of ancient customs, they began gradually to
feel the duty and necessity of adopting due measures for not only the
suppression of the inhuman custom of su#fee, but also for the removal
of the disabilitias under which Hindu widows even of the most tender
age laboured’in the watter of remarriage. In fact the very suppres-
ston of the system ®f su#fee (1830) imparted a most strong impetus
to the cause of widow-marriage by bringing home to the people,
through dircct and personal experience, the miseries of the life-long
immolation imposed upon the Hindu widow, in comparison with which
even the inhumanity of the system of sutlee did not appear to be more
dreadful. To tolerate any evil, one must be first of all callous to it
for we are so constituted that we cannot realise any evil and yet
passively submit to it. So long as the Hindu mind, trained by ages
to offer unquestioning obedience to the established customs of
ociety, did not fully gnd clearly realise the evils of the prohibition
that obtain in it against the remarriage of widows, it quietly sub-
mitted to jt, but o sooner had the evil been brought home to it, than
it became restive, and the more intrepid and humane among the
people began to adopt active measures for its removal, and gradually,
¢en or eleven years before the time when Babu Sasipada began to
exert himself in the matter, a most vigorous movemeznt for the promo-
tion of widow-marriage among the Hindus was set on foot in Bengal
under the leadership of that well-known reformer, philanthropist and
Sanskrit scholar, Pandit Isvarchandra Vidyasagar,

But even the great Vidyasagar had a few precursers in the field of
this reform. Hindu parents had always felt keenly for the sulferings
of their widowed daughters, though from a pious dread of becoming
unfaifhful to the injunctions ot the scriptures, as they understood them,
none had dared to questio# the justice of the law that imposed these
sufferings on their tender daughters. When, however, the hold of these
ancient scriptural autlvorities ‘ot their mind became gradually weak
undey foreign influences, they naturally felt the injustice and inhuma-
ity of the custot, agd secretly desired its abolition. It was a father
who, unable to bear the painful sight of a tenderaged widow in his
house, first of all publicly sought to invoke the authority of the
Shastghs in favour of his yquthful daughter’s remarriage. His name
was Babu Shyamacharan Das, and a proposition was circul ited, at
hisTinstabce, mmong the Pandits of the country, enquiring—"** Whethe-

o IO
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the widwed daughter of a Sudra who had not known her husband-
and who was unable to practise the higher virtue of concremation
with her husband’s corpse, or endurance of the hardships of a life of
widowhood, could bz remarried agreeably to the Shastras?”’ The:
question was discussed at a public meeting of the Pandits held in the
house of Raja Sir Radhakanta Dev, the leader, in those days, of ,
Hindu orthodoxy in Calcutta, The result was the issue of a pd#i or
certificate of permission, in extremely guarded language, signed by a
number of Pandits. It applied to the case of Sudra girls only, and even
as such, it was disowned and practically laid aside by the promulgators.
But a scholar of a very different stamp, a fearless thinker arnd re-'
former, soon stepped into the place ot these timid and half-hearted
men. [he cry of the distressed widow, heard urceasingly and getting
louder day after day, led Pandit Isvarchandra Vidyasagar, under the
inspiration of his extremely tender-hearted and saintly mother, to make’
a most searching inquiry into the subject, as treated of in the scriptures
of the Hindus. The results of his inquiries were embodied in a big
pamphlet wherein he proved that, according to the iaw of Parasara,
which was the main law, according to Hind1 authorities, for the
presant age, the remarriage of widows of all castes was permissible.
The publication of the pamphlet caused an imm:nse sensation in the.
country.  Some enlightenea and educated reformers hailed it with in-
tense delight, while many, the leaders of ortholoxy, the hereditary
exponents of the scriptires, ranged themselved violently against
it and mny cam: forward to protest against the hgreticial and revolu-
tionary opinions broached by a young scholar of an ohscure village
in ths interior, without fortune or fam:, and without any pretensions
to entitle him to the great honour and importance that he was n a
fair way of carning in preference to greyheaged and recognised ex-
pounders of the ancient law. Replies to Vidyasagar’s pamphlet
followed fast one upon another; and what is infinitcly more to be
deplored, those very Pandits who had written out and attested the
rule granted to Babu Shyamacharan Das in favour of the remarriage
of his daughter, now ranged themselves on the side of the opposition
to Vidyasagar’s movement, A second pamphlet was written and
published by Pandit Isvarchandra, answering all the ohjections that had
been raised by his critics against his decision. It was based upon
ancient and accepted Sastric authoritics.  He proved the accuracy of
his authorities, and the validity of his interpretations of the scrip-
tural texts cited in his favour and it has been very truly said that
“ whether we consider the chaste and clear style in which the pamphlets
are written, the extent of learning .o which they testify, the precision
of his ideas and expressions, the lucidity of his arrangements, his
dialectic powers, his masterly grisp of the subject, and his truly
Hindy manner of treating it, they stand unrivalled in the annals
of . Bengali lterature, and will remain a monuwent of his talents
and erudition.”® In these treatises the young and scholarly re-
former not only cited Shastric authorities in favour of the reform

* This and the other gquotations that follow immediately, are from an' article by
the late celebrated educationist, Professor Pyaricharan Sarkar, in the We//-wisher for
September, 1805. ‘ LA
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!:vhocat(.d by him, but also, painting in the most vivid and
yet faithful colours * the lacerated fcu.lm{,a. the debased affeciions, the
lamentable failings, and the horrible inequities that blacken the
character of Hindu widowhood, and in which, with all their repug-
ifance, people are forced to participate,” he made an eloquent and
smpassioned appeal to the humanity of his educated countrymen,
“to casttoff the yoke of fiendish custom, to respond to the calls of
reason and virtue, and to adopt a course which conscience approves
and religion enjoins.” His methods were at once rational and na-
tional. Whilst advocatimg the boldest innovation, “he conciliated the

- most jealous conservatism,” and while introducing a startling change
into a society pecyiary sensitive to any interference from within or
without with its practices and habits, all of which have from time
immemorial been asdigned a religious character, he took his stand

supon the honoured and accepted authorities on the subject, obedience
to whom has eber been recognised as a pious function by every Hindu,
The history of Findusm does not lack in instances of occasional re-
forms, some of whith have been of the boldest and most radical charac-
ter.  ‘T'he reformg of Shankara in the th®ology of the, Hindus, and
those of Chaitanya, *Nanaka and Kabira in more modern times,
have all been, in thdir Way, of the most radical character, and have all

*left their lasting mark ugon the life and chgracter of the Hindu people
brousht within the sphere of their respective influences ; and the sceret
of their success lay in the oue simplc fact that they all took their stand
upon ancient authoritics, and maintained woth great care and wisdom
their relations with she past and the traditions of their people.  livery
shice :ssful relormey, every discerning leader has, in all ages, taken ad-
vantage of the flexible nature of the scriptures of the Hindu religion
and®the internal org,amc.ltlon of Hindu socn,ty, in promulgating his
reform. ¢ ‘A proposition addressed to cgnsenting religious feelings is
sure to be the most grasping in its hold and the most enduring in s
influence, while one of an opposite tendency, in -pite of all iis rationality
and wisdom, is the last to be received and the first to be renounced
if fecident or any peculjar combinaiion of circumstances ever leads tc
its introduction.” The system of austerities included in the term
brafmacharva, enjoined upon the Hindu widow of the higher classes,
had the sangtion both of antiquity and religion. Vidyasagar, in attack-
ing the venerable institution, did not, like his predecessors, urge mere
expuileucy or humanity, thou"h he referred incidentally to both, but
sought to work apon the relwmus instincts of his people by laying be-
fore them the injunctions, ot tlm point, of their own honoured scriptural
and legal authorities.  And his method has succceded for a time and,
indeed, has secared the acceptance and allegiance of the more wise and
educated of his countrymen to the reform advocated by him for all
times. People came forwird to Avail themselves of the authority found
by hiuf for the remgrriage of Hindu widows. But the Hindu law in
force in the British ceurts having been based upon the popular
notions of the Pandits of the times, had no sanction or provision in it
for such marriages, and persons marrying under the Shastric authority
discover@‘d and promulgated by Pandit Vidyasagar, ran the very serious
risk of i 1mposmg the ban of illegitimacy upon their children. “The
Hindu pdpulasion might venerate the injuactions of the Parasara
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Sankila, but Collectors, Magistrates and Judges of other persuasions, )
and in fact, any government officer, in the absence of an enactment of
the British Legislature, could not be expected to pay much regard to
the voice of a Ilindu lawgiver faintly echoed from the depths of the
remotest antiquity.” The removal of the legal obstacles was thus an
absolute necessity, and Pandit Isvarchandra exerted himself in
this direction. He had already earned the respect and acmiration,
no less by the strength of his character than by the extent of his
scholarship, of the Government of the country, and had many friends
among the most influential members ot that body. Among these were
many members of the Legislative Council, who took a warm and active
interest in his movement ; and they all pfomised thieir support and
co-operation to any attempts that might be initiated by Vidyasagar for
the legalisation of Hindu widow-marriages. A petition signed by 984
Hindus of Bengal, headed by Pandit Isvarchanda Vidyasagar having
been presented to the Legislative Council, along with a draft bill
legalising widow-marriages among Hindus, the Hon’ble J. P. Grant,
who had all along sympathised with the efforts of this great Brahmana -
reformer, undertook to carry it through the Council., Other petitions
followed from other parts of the country, and in all, the signatories to
these petitions counted 5,302 persons. Nor were the opponents: of
the cause less active, and counter petitions, to the number of 33,
containing signatures of over 56,000 persons, were also presented to
the Government ; and to the more timid followers of the good cause, °
it appeared for a time impossible that Government should carry a
measure in accordance with the wishes of five thousand persons
against those of fifty thousand. But there was a peculiarity in the
case which put all considerations of mere numbers absolutely beyond .
its province. The Honourable mover of the Bill very clearly
pointed out that * He did not mean to say that the wishes of 60,000
petitioners should be disregarded, merely because: they opposed a
measure which he approved ; but it was right that the council should
observe that, of all the number, there was not one who, unless he
changed his opinions, could be said to have, in any fair sense of the
term, any individual or personal interests in the measure. On the
other hand, of the 5,000 persons who had petitioned in favour of the
Bill, there was not one who could not be said to have, in the fairest
and truest sense of the term, a strong individual and personal interest
init. There was not one of them who, if the council should refuse to
pass this Bill, might not hereafter have occasion to call it to account
for having refused to do that which would have saved the domestic
happiness, and perhaps the honour of his: family.” So strong indeed
were the feelings of the English members of the council in favour of
Pandit Vidyasagar’s measure, (and in fact, they had the warmest sym-
pathy with, and took an active part in, ail movements of sorial
reform in the country,) that referring to the objection :hat the seekers
of legislative interference were so few and hau so little infiuence
with the people, that the passing of the Act would be followed by
very little practical results, the Honble Mr. Colvin, from his plage 6n
the council, said that, **if he knew certainly that but one little¢ girl
would be saved from the horrors of érakmacharya by the pasging of
his Act, he would pass it for her sake. If he believed as firmly as he
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believed the contrary, that the Act would be wholly a dead letter, he
would pass it for the sake of the English name.”

The Bill was passed by the council on the 1gth of July 1856,
and received the assent of the Viceroy seven days after. “The
advocates of widow-marriage were not slow to prove that their appli-
cation for legislation was not an idle demonstration of hollow
liblralismm, and that the law was not to remain a dead letter”, and
within five months of the passing of the Act, the first widow-
marriage was celebrated under, the anspices of Pandit Vidyasagar’s
movement.  The bfidegroom was Pandit Srishchandra Vidyaratna,
the sor of a well-known Pandit, Ramdhan Tarkabagish, and himself
a distinginshed Sanskrit s¢holar, then holding the respectable post
of Hindu law-officer of the Moorshidabad circle, in Bengal, while the
bride also came of a most respectable Brahmana family connected with
the gurus or spiritual guides of the Rajas of Nadiya. Three other
marr.iages {ollowed it in*the next three months and in all about
twenty-five marriages were celebrated during the first five years follow-
ing the passing of the Act of 1856 ;,and the largest number cf these
were among the gadst respectable classes of Hindu Society, namely, the
Brahmanas and thp Kayasthas. Judged by mere numbers, the success
that attend:d thle efforts of Pandit Vidyasagar was very encouraging,
but the whole movement was morally very weak, for most of the
persohs who married under his auspices received ample pecuniary
assistance from him, and not a few of them were even tempted to
marry widows purely for the settlement which that large-hearted Pandit
made upon those who married under his auspices, a circumstance
whicly, while dt proved the spirit of generosity which was such a premi-

,nznt feature in the character of that great man, at the same time
contributed very latgely to sow the seeds of a fatal weakness in the
very heart of his reform work® Instances have not been rare
when the men®* who married a widow under Pandit Vidyasagar's
anspices, actually threatened to desert their wives and children if
their most unreasonable demands for money were not met by him.
Even as the pecunmry gains conferred upon Christian converts of the
carly ages by the Emperor Constantine the Great, led to the moral
degradation of that new reform, so—to compare great things with s nall
ones —did the offers of pecuniary help so generously made by Pandit
Isvarchandra to all those who married widows according to orthodox
Hindu rites, led to a fatal weakness of his movement, which may be
said to have practicglly died out, at least in Bengal, long before the
death of the illustrious reformer who first set it on foot.

But though Pandit {idyasagar was the first to advocate the cause
of Hindu widow-marriage in Bengal, he was not the only person who
laboured in behalf of this cause. The Brahma Samaj, under the
legdership of Buabu Kesavchandra Sen, soon took up this cause and
up ®o date the dargest number of widow marriages in the country have
been celebrated unfer its auspices. Three ycars afier the passing of
Pandit Vidyasagar's Act, Babu Kesavchandra Sen took up this
causg in his hands, and with his characteristic energy, threw himself
heaet and soul into the mdvement. He composed a drama on the
gibj:gg and put it on the stage and opened the performance to the
public’in f59. The plot of the play represented the miseries of a
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Hindu widow shut up in the zenana, who, in her solitary and friendless’
condition, formed an attachment with a young neighbour, by \.vhom
she was enticed away to a life of sin. The concluding scenes depicted,
in lively colours, her sufferings, her confessions, and her suicide, with
an appeal, in Kesav’s best style, to all patriotic people to put an end
to the forced celebacy of the Hindu widows. The play, as might be
expected, created an immense sensation among the public, and led to
the adoption, by the Brahma Samaj, of the cause of the remarriage of
Hindu widows as a part of the programme of the social reform work
of that body. ! ‘

The first widow-marriage under the auspices of the Brahma
Samaj was celebrated in the year 1864, and within the next five years,
eight other marriages were celebrated.  Judged by mere numbers, the
progress of the movement under the Brahma Samaj may naturally
appear to have been slower than that under the auspices of Pelll(!lt
Isvarchandra Vidyasagar. But the inferiority of these marriages in
numbers was more than amply made up by the superior moral’ ideals’
and the keener struggles that guided and attended thém. Thie
widows were, without a single exception, nfembers of* the orthodox
community ; and in every casz most vigorous and risky (iﬁorts had to
be put forth for bringing them over to the Brahma Samaj. ‘Unlike the
marriages  celebrated by  DPandit  Isvarchandra. Vidyasagar,
those that took place under the auspices of the Brahma
Samaj had rarely any help from the parents and relations
of the widows, but, on the contrary, had to be celebrated almost
invariably in the face of the most cruel and bitter opposition from
them. Many a widow had literally to be “ stolen” from their, parents’
house, and the history of their rescue will ever remain as a great
monument of the moral enthusiasm and devotion to: the cause of
suffering humanity, of the early members of the Brahma Samaj. Of
the work of one of these members we intend to speak morg fully than
of the rest, for he soon became one of the most prominent workers in
the field, and the history of widow-marriage and the clucation of
Hindu widows in Bengal in the years that followed the time we are
noticing, became more or less identified with bis labours.

Bubu Sasipada Banurji, for it is to him that we refer, had been
an advocate of the widow-marriage movement ever since his boyhogd.
We find it mentioned in his autobiographical notes that he, a boy of
fifteen, rejoiced exceedingly when the Widow-marriage Bill became law,
and that when the first widow-marriage was solethnized, he came from
his native town of Barahanagar in the company of a” number of boys,
of his age to witness the ceremony, and though the great crowd that
had gathered before the wedding place prevented him from getting an
entrance, he seemed to be present in the cegemony ‘in spirit, and
heartily enjoyed it. T'he first widow-marriage that this born reformer
first promoted and took part in was that of his own niec:, Kusum~
kumari. The incideat is full of romantic interest and k shall narrate it
with details as I have heard it from Mr. Banurji himself. But before
giving those details, I shall give a short narrative, and that also in thg
way I have heard from him, of a horrid case of oppression ona poor

widow that turned the tender boy of eight or nine into a firm, detgr-
mined reformer. ¢

-
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When Mr. Banurji was a boy of eight or nine, a young widow be-
longing to the large joint-family of which he was then a member, went
astray and was on= night broaght back by force by some of the fiery
youngmen of the house. She was kept locked up in a room and most
violently beaten at midaight. The horrid and brutal picture, he says,
is still before his mind, and it makes him tremble whenever he thinks
of it? The poor woman’s face was tied with a piece of cloth and thus
gazged that she could not cry out.  The brutal treatment went on for
two nights. Tpe suppressgd moanings of the unfortunate girl awoke
all the inmatzs of the portion of the house in which young Banurji
lived, and they stood trgmbling in the veranda. They would not long be
allowed td remain there, but were ordercd by the assaulting party to go
into their «espective apartments. On the third night, the horrid pro-
cess of beating went on, and in the morning it was announced that the
widow had committedgsuicide by hanging herself from the beams ! Before
the night was over the dead body was carried to the river-side and burned!
This shocking incident put the little boy’s impressible mind into a mclan-
choly thaod which he could notsget over for a very long time.  “ Who
knows ” he thought, “ how many unfortunate widows have suffered the
same fate 1 Mindu homes ”? This dreadful affair moved him after-
wards to throw himself heart and soul into the cause of our widows.

. Inow proteed to tell the story of the rescue of Mr. Banurji’s
widowed niece from the hands of her orthodox relatives ani
her sahsequeat re-marriage.  Mr.oJames Wilson, Liditor, Zndiar  Daily
News, hasewritten a short history of the female education work at
Barahanagar, in which he has given a short narative of the difficulties
which M. Banurji mat with in carrying on th= work. In page 13,
of his pamphlet he writes : © When they (Z.e., Mr. and Mrs. Banurji)
carricd on the Work of female education in the family house, there
were, among others, their cousin-sister and her widow daughter in
the®Zenana class, recziving education near Mr. Banurji and  his  wife.
Darkness and light cannot remain together in the same place and at
the same time ; with the advent of the one the other must recede, and
such is also th® case with education. If a really good education is
given to the females, they cannot long remain in darkness and super-
stition,  Receiving some education, his cousin naturally became
anxious to better the condition of her widow daughter, and when
Suwsipada left his ancsstral house with his wife (June, 1866), they ex-
pressed a desire to fellow them. But having no house of their
own, and their mwivements being then uncertain on account of the
shot persecution which raged against them at the time, they could not!
give a favourable resporSe to their wishes, but assured them that when
they had theig own house ready, they would he happy to give them
shelter. In thewyear 1868, by which time they had their own dwelling- |
house built, they invited them. They came and lived with the |
*Banurjis «& ngembers of the family.” Mr. Wilson then goes on to
say that the younger widow was afterwards remarried ; but there is a
long chapter between the two facts noticed by Mr. Wilson, namely
Mr. Banurji’s two relgtives joining him and his niece being re-married,
®which latter event took place on the 28th November, 1868. The
ewentsgomitted are, however, so interesting, and they present such a
yivid picture of the present organization of our joint-family
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system, and also show so clearly with how much horror our country-
men look upon reforms introduced even in directions wherein they are
urgently needed, that I think it desirable to give a full account of
them. When Mr. Banurji had a class of young ladies in his ancestral
family house (the family consistzd of a large number of inmates, seven
generations both by the male and female lines living in the same
house) his cousin and her widowed daughter received some education
from him along with the other female members. Bidhumukhi, his cousin,
was the widow of the late Parvaticharan Mukhurji of Nibodoi in the
Twenty-four Parganas. In the year 186‘4, her brother having removed
to Narail in the District of Jessore as Heidmaster of the local High,
School, she and her daughter had also to goswith him. Babu Yadav-
chandra Chakravarti, retired Chief Justice of the Kuchbehar State,
was then the Minister of the local Brahma Samyj, and the whole family
fell under his influence. In a short time the brother became an earn-
est Brahmo, identified himself with all the réform movements of the
place, and helped his sister and her daughter to continue the educa-
tion which they had first received Q‘om Mr. Banurji in th'e. old family
house. The elevatihg influence of the' Brahma Samaj was clearly
perceptible in the family. Brahmo books were in the hands of the
ladies, and the young widow had not to go through fasting and
other austerities enjoined in¥ the Shastras: for Brahmana
widows. Things thus went on smoothly there, while' at
Barahanagar Mr. Banurii had to pass through bitter persecutions for
severing his connection with the prevailing religious and social usages
of the time and for publicly giving up caste and idolafry (23rd July,
1863). Though he had no one at Barahanagar in those days of severe
trials from whom he could get even words of sympathy, he had en- .
couraging letters from his cousin, Bidumukhi’s brother, who fully
approved of his actions. Things went on in this manner as long as
he continued in that far-off town. But when the sclfool closed for
the Puja vacation, he came to Barahanagar with his family ; and such
was the height of the persecution against Mr. Banurji at the time, that
his cousin gave way to it, and felt obliged not only to cut off his own
connection with his Brahmo cousin, but instructed his sister and niece
not to see him and his wife, or even to talk with them. The noble
aspirations and the reforming ardour which were uppermost in the
mind of the new convert while he was away from home, now dis-
appeared under the pressure of public opinion, orthodoxy and bigotry,
and the consequence was that, in a sho:t time, he became quite an
altered man, Mr. Banurji was greatly mortified to see this change, in
his cousin, and still more was he grieved te seg that the latter’s sister
and niece were forced to conform to the old, superstitious ways
against their faith and against their wishes. , The r;;c;ral and religious
education which was imparted to them had, however, taken some ropt
in their hearts, and though they were forbidden to coma and see HIr.
Banurji and his wife in their part of the house, th&y could not feel
comfortable without coming to them and representing their grievances
to them and seeking their counsel. Hitherto the male ngem*
bers of the house had been foremost in putting their persecuting
activities against the pair, but the females of the house had remained
rather indifferent. All Barahanagar, however, was in arfs against
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them ; meetings were held to take steps for putting the reforming
couple into all sorts of troubles ; the barber, for instance, was forbidden
to shave Mr. Banurji, the washerman was threatened with punishment
if he washed their clothes ; drinking water from the river was not to be
supplied to them, and even the mektar was enjoined not to cleanse
theiy privy. When Mr. Banurji bad thrown away the Brahmanical
thread, h@ had already been compelled to leave his former quarters and
remove to a small portion of the old family house, a damp ground-floor
room which had previously beep the babitation of the family cow.
There he had to live®with his family, and there his second son, Satyar
prakas, was born. When there was this commotion in the sozial atmos-
phere of Baralfarlagar, the lidies of the house did not join in the out-
side uproar.  Bat this redeeming feature in the history of the social
persecution against the Banurjis did not last long. On the occasion of
the thirty-sjxth anniversary of the Brahma Samaj held at the Adi Samaj
Prayer-Hall, on the 23rd January, 1866, Mr. Banurji was present
with his wife, His brother Kedarnath also accompanied them.
* This was the first ti;ne that ladjes had seats in the Brahma Samaj.
Taking his wifeqand brother to the Samaj, howdver, was a new so-
cial offence whigh society could not tolerate. On their return from
the® anniversary, they met with renewed and vehement persecution,
and this time ladies® of the house, #dded their powerful influence
and voice to it. It was resolved that the odious pair must leave the
* ancestral house. The other members, of the family feared that if
they remained jn the house, they would gradually influence the whole
family to take to their ways of thought and action, and that as this time
Mr. Banurji had taken his wife and brother to the Samaj, he might after-
swards take there some of the other members of the family. This appre-
hension brought all®the orthodox energies together and it was resolved
that the dreaded couple must at onc® be forced to leave the house.
They cotild haved taken a strong stand against this resolution of theirs,
for, thank God, the law of the country was in their favour; but Mr,
, Banurji thought to himself that he and his wife would not be happy in
that house with such a large group of people always staring at their
faces and watching their movements with suspicious looks. ‘They
felt that they would have no peace there and that every attempt on
their part for improvement would be thwarted. This consideration
led them to yield to the wishes of the family. The house was some-
thing like a small village, and to live there with their heterodox
ideas would not at ajl be desirable. When, however, Mr. Banuriji
was arranging with his rela'ives to quit the ancestral family house,
his cousin and her widewed daughter felt themselves very miserable,
for they knew that when the Brahmo pair should leave the house
there would be no, one shere to show any consideration for their
sufferings. They therefore very earnestly begged to be allowed to
accdmpany them when they left the house. Mr, Banurji could not
practically respond Yo their wishes though he deeply felt for them.
Ie bad no house of his own and his own movements were uncertain on
atcoynt of the hot persecution that raged against him at the time.
However, when he left his ancestral house ( June, 1866) he gave his
poor ralatives to understand that when he should have a house of
his owf, he would be in a position to help them. People in this

T I
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country cannot bear the thought of being without a house of
‘their own, and therefore in the morning of the very day that the
Banurjis left the ancestral house, Mr. Ranurji laid the string of
measurement for commencing the building of his new house. This
ceremony is the same as laying the foundation-stone of a building, with
only this difference, that we, in this country, make our ceremony
more religious than the other appears to be. 'T'he house ‘was ready
in the year 1868, and it was occupied for the first time on the 8th
March of that year amidst much thanksgiving and rejoicing. And
wwow Bidhumukhi and her widowed daughter began anxiously to hope
for a change in their lot, for they felt very unhappy in the old housc;
not that the family was poor and could not' maintain thém, but because
it was very hard for them to conform, against their faith and inclination,
to the austerities imposed upon widows by orthodoxy. As Professor
Max Muller justly wrote some years afer ; “The misery of a young
widow in India must at the present time be fearful. They know better
now and yet must submit to their fate.” Such was in fact the condi-
tion of Mr. Banurji’s two unfortenate rglatives.  They were forced to
act up to the old superstitious usages for the sake “of.the family honour
and also for the threatenings they “had from the family. When the
Banurjis came to their new house, Bidhumukhi and her daughter
becames anxius to come over to them, and though Mr. Banurji saw
what a bold step that would be, and what fresh persecutions it would
bring upon them, he could not refuse them help. Mrs. Banurji, far
from opposing the ilca of their coming, urged him to do all
he could to help theu out of their very painful situation. Miss
Carpenter thus speaks of Mrs. Banurji’s attitu le in this matter in a
letter to Mr. Banurjy, dated the 24th July, 1868 : ‘“Though I wrotq
to you l)y the last post, yet T cannot let a singlé one pass without
expressing to you my feelings of Wwarm sympathy and admiration for
the noble work you are doing for the women of [adla.  Whlle others
talk you act! The first step taken of emancipating her whom you
have takea to be your partner in life, and giving her the true position
in your household, all others are comparatively easy. You have dis-
covered what noble spirits exist in the weaker sex, which, in your
country, is crushed and debarred from the exercise of the powers
conferred by the Almighty Father, and you are reaping the true reward
in the sympathy and help afforded to you by your dear wife. How
my heart opens to her when you describe her as urging you to help
your poor ‘cousin-sister’ and her widowed daughter!” Bidhumukhi
and her daughter came to the new house on the early dawn of the 26th
June, 1868, and there was great rejoicing in the family on their arrival,
Bidhumukhi’s brother was at that time IHHeadmaster of the Janai
Training School, in the district of Hugli. . Immediately oa the ladies’
arrival at Mr. Banurji’s house, he wrote to the brother, informing him of
the affair and telling him that there remained two coutses now open to
him, first, not to take any notice of the matter whatever, but quietly
to remain at [anai till the popular hue and cry had subsided, or,
secondly, to come home at once and ]om the people in raising their
voice against him and take the lead in an agitation against him’  As
has been already said, the whole day the ladies came passed happild
in the family, though now and then some disturbance was caused by
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the visits of some of the female members of the ancestral house, who
came to persuade the mother and daughter to go back ; but the latter
remained firm in their determination to stay. Mr. Banurji’s brother,
Kedar, had first come in the morning to persuade them. On the
other hand, there were thanksgivings and the singing of hymns in the
family, and the Banurjis had the inward satisfaction of having done a
duty*to thgir poor relations, Thus things went on and none of their
numerous relations took any more notice of the affair. In the morn-
.ing of Sunday, the 29th June, Mr. Banurji mentioned the matter in
his sermon from the pulpit of the local Brahma Samaj, of which he
was the founder and minister. It was also announced that at 4.p.m.’
that day a spegial service would be held at his house to ask the
blessing of God on the relatives who had so courageously come
and joined them.* On that day the Girl’'s School was kept open to
enable Mr. Banurji to examine the girls as he could not see the school
on week days, being employed as a clerk in the Bengal Accountant.
General’s office in Calcutta. At 12 o’clock (noon) he went to the
school, distinctly instructing the ladies of the house not to leave
the doors open, lest some from the old house,should come in..
The way to the “chool lay by that house and his relatives saw
him, pass as he went to the school. Taking advantage of his
absence, several mgle members of ghe family came by a footpath
through the gardens in the direction of the house, and keeping them-
selves at a little distance, sent a boy to it with the pretext of asking
the elder lady for a key which, as the bey was instructed to say, hcr
brother wanted » from her. The boy called from outside for the
key and Bidhuymukhi, in her usual simple way, opened the door to
explain that the key was not with her. No sooner had the door been
8pened than the whole regiment entered the house and Bidhumu-
khi’s brother who had come home,from Janai on the previous night,
fell at the, feet of Lis sister and entreated her to go back to the house ;
but she would not. In the meantime some of the other relations
who had invaded the house, took away the young widow by force !
The men then pounged upon the mother, but she struggled and took
a firm stand not to go back! The daughter could be taken away on
the arms, but this could not be done with respect to the mother.
They, however, used all their force, and literally dragged her out to.
the public road ! She was resolute and would not move, and all this.
she did in expectation that her cousin should be back from the school
to help her. But he was deeply engaged there, and no one of the
neighbourhood gave hin? any information as to what was going on in
bis Wouse! The lady was gubjected to the most cruel treatment.
She was dragged on and off ! * Her hair hung loose on her back and.
her clothes were tern! She lay.on the public road and a crowd
gathered round her to*see thé spectacle ; but there was not a word of
synmbgthy for her! On the contrary all told her to go.back to the.
family house, AWhatyelse could a weak woman do against such odds ?
Her strength failed her and she was at last obliged to yield! The
mqther and daughter were thus forcibly taken back to the ancestral
housg* s C
Mr. Banurji knew nothing of what was going in and' out of
hi$ hofise. » He had no servant (for none would take his
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service) to run with the news to him at the school, and the
feelings of the place were so bitter against him at the time,
that none of the neighbours or bystanders would come to help him
with the news. He was deeply engaged in examining the girls, sus-
pecting nothing wrong in his house. At about 3 p.m. he left the
school with a view to be at the house for arranging the prayer-meeting
whichwas announced to be held at 4 o'clock. hat was his disinay
and sorrow to know what had happened in the house during his
absence! And who knew, he thought, what fate awaited the unfor-
tunate ladies in the family house wherc they had heen taken away by
force? ‘They were kept in a room under lock and key, and treated
as prisoners. He afterwards heard from his cousin that on the first
day that theywere taken back to the house, they were served with dkan
fe. raw rice with husks on, as their food! Though the ancestral
house was not very distant from Mr. Banurji’'s own dwelling-house,
(being only five minutes’ walk) he could get no information of what
was going on there, all communications with the outside being en-
tirely cut off. The family having great infiuence in the toww, they.
could do anything they liked in the matter without any of the neigh-
bours venturing to say or do anything against them. Moreover, the
sympathy of the whole town was on thcir side.  Fo. days together,
therefore, Mr. Banurji was entirgly in the dark as to what was going on,
and how the two ladies were being treated. After’ they had thus: been
taken away, his friends came to his house for the appointed prayer-
meeting, and they advised him o bring a charge against his relatives
for trespass and illegal confinement. But he could not persuade
himself to take to that course. Prayer was his strength and refuge
in all the troubles of his life, and in the present instance also he held
fast to prayer. A spirit of retaliation could, therefore, never come in®
the line of his actions even at times of the worst persecution and
inspite of dll sorts of ill-treatment that he was subjecied to for out-
raging popular feelings as regards religion and social laws. He could
thus, by divine blessing, wait and suffer. If it was the will of God,
he thought to himself, that his two relatives should come to him, they *
would do so notwithstanding all the opposition and hindrances of the
family to thwart that end. He further considered that if he brought
a charge against the family, as desired by his friends, it would be
impossible for him to prove his case in court, for all the family in-
fluence would be brought on the mother and daughter to say that
they had gone back of their own free -choice, for otherwise it
would go very seriously against the brother; who must be taken
as the leader of the trespass. He would prostrate himself
before his sister and beg to be saved from the beavy punishment
which must be inflicted on him and on others of his party if she and
her daughter deposed against them ; and the sister, out of natural
affection, and- also by pressure, might say that she and her daugliter
bad gone back to the house of their own freg-will: Mr. Banurji
would thus lose the case, and then they might bring a counter charge
against him for having brought a false and malicious charge againgt
the family. Considering all these points, ard fully relying on Gdq, he
remained guiet as if nothing had happened,

Howevér, Bidhumukhi and her widowed daughter cou¥d not long
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be kept in the house as captives, and the question arose what was
to be done to take them back as members of the family. The advise
of competent Hindu authorities was obtained, who stated that
Chandrayana, shaving of the head, and prayaschitia (atoning cere-
mony) would not be a sufficient penance for their offence of having
lived for three nights in a Brahmo’s house and taking their meals with
him, but they should have nirbashan, i.e. they must be banished from
the house and madec to live for some years in holy places for the ex-
piation of their sins. Things went on in this manner for some weeks
when, taking advantage of the pzesence in the village of a ZPunda, a
guide to holy places, the mother and daughter were sent away in
his charge,—where, their Brahmo relative could not ascertain. Some
said they were sent to Brindaban, some, to Benares, while others
thought they had gone to the father of the young widow, the old
Kulin Brahmana, who was then living. It was not without much
trouble and’ loss of time that Mr. Banurji could at last ascertain that
they had beén sent to Babu Kalidas Maitra, an old retired gentleman
of Barahanagar who had been living with his family at the holy city of
Benares, * where ” Mr. Banurji says iil his notes ““in the banishment,
the immolation afid even the moral degradation of many an unfortu-
nate Hindu widew 4re imbedded the foul records of the family dis-
honour of not a few of the most respectable houses of Bengal.”

Ever since the ladies had been taken away by force, Mr. Banurji
had been praying and planning as to how they might be rescued, So,
when the news of their removal to Ben#res reached him, he wrote to
Dr. Loknath Maitra, a prominent member of the Bengali community
of that city, who had sympathy with all reform movements, inquiring
whether the two banisied ladies were actually at Benares, and

"“whether, if he went there, he could see them. His reply came in due
time, giving Mr. Banurji the assurance that they were at Benares and
that if he went there he could see them. Ior nearly two months of
the receipt of this most welcome letter, he did not move in the
matter, nor did he further write to Babu Loknath, lest, by any mis-
'chance, his plans foy the rescue of the ladies should get out. He
kept matters to himself and began privately to make his arrangements
for a trip to Benares. He could not take leave from his office, for
that woyld have stimulated inquiries and given rise to a suspicion that
he was planning the rescue of his cousin and her daughter. He did
not even carry his travelling things direct from Barahanagar, lest that
should attract notice and frustrate bis plans. But as the Durgapuja
holidays drew near, he degan to remove his clothes and things piece
by piece, as it were, to a friend’s house in Calcutta, to prevent the
slightest suspicion being rdised at Barahanagar about his plans and
movements. By tae time the offices were going to close for the
long vacation, all his ‘things had been removed to Calcutta, and on
the* Jast working day previous to the holidays, he left Baraha-
nagar in the Wusual, way of attending office, and directly from there -
took the night train for Benares (1gth September, 1868). In those
deys the trains did not run as fast as they do now, and he reached
the Ldly city at midday omsthe 21st September, breaking bis journey
for a day at Jamalpur. He was anxious about the success of
his plads, ard feared lest, through some mischance, anybody at Benares-
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should recognise him and communicate the news of his arrival
there to his cousin’s custodian, Babu Kalidas Maitra. So he drove’
in a closed carriage from the railway station to the house of
Dr, Lioknath Maitra. And strange to say, by a miraculous ordering
of a benign Providence, his cousin and her daughter, having been
anxious to get some news of him and his intentions, had, just a few
minutes before, comc on a visit to his friend when his
closed carriage drove up to his house! God had thus made
his path easy and straight for him. On arrival he sent a
message to Babu Loknath, who was then speaking with the two ladies
in a big room on the second floor. Babu Sasipada was lmmcdldtely
asked to go up, and what was his joy and. astonishwent to see hi§
cousin and her daughter there, busy in writing a letter to him. Both
parties were speechless, and tears rolled down from their eyes! At
last Mr. Baourji asked them if they were willing to come with him,
which they very gladly agreed todo. They then went back to'the house
of their guardian, Babu Kalidas Maitra, made their arcangements,
and in half an hour’s time came back without any one
knowing where they were going. In-sacred places like Benares,
Hindu ladies move ahout far more freely ‘than anywhere
else, and so the movements of Mr, Banurji's rclatives remained un-
noticed at the time they escaped; from their guardian’s surveillance.
Mr. Banurji left Benares with them, butinstead of coming down,—-as in
the usual course he should have done—he took the up-train to Allahabad.
The Zudiar Messenger, writing lang after of the incident, says: * News
of their escape travelled on the swift wings of the wire,-and the Hindu
relations were once more thrown into consternation, A man with a
lawyer was immediately despatched from Barahanagar to capture them
on the way,” but Mr. Banurji frustrated all theip, schemes by taking ®
the train in the opposite direction.to Allahabad. At this place he
left his relations in the house of Babu Gopalchandga Ghosh, an in-
fluential Brahmo of that station, and himself started for a short
travel to enjoy the rest of his holidays. He visited Agra and then
went up to Dclhi. While in the capital of the great Moghut -
Emperors, Babu Kesavchandra Sen came down with his family from
Simla, where he bad been the guest of the Viceroy, Lord Lawrence.
Mr. Banurji joined that party and went with them to Lucknow, but
was obliged to leave them there as the holidays were about to come
to an end, He then returned to Allahabad, took his two relations
with him and came down to Monghyr, then a very important centre of
Brahmo activitics. A number of the most dévoted and enthusiastic
followers of Babu Kesavehandra Sen werg at_that time stationed at
this beautiful old city, which, owing to tlfis fact, has played an im-
portant part in the early history of the Brahma Samaj. Here Mr.
Banurji left his relations in the family of’ Babu Prasannakumar Sen,
who then held an important post in the raxlway ofﬁw and was 4the
head of the Brahmo scttlement of that station.  Leaving them there,
Mr. Banurji came down to Calcutta, hired a house at Surtibagan,
where he removed his family from Barahanagar. Then, availing him-
self of the opportunity afforded by the next holiday, he went dp to
Monghyr and brought his two banished relations to Calcutta on the
1ath October, 1868. Thus they again lived together aier passing
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through many vicissitudes for a period of three months and ten days,
during which time the twa ladies had very hard times of it. A special
thanksgiving service was held in the Calcatta house and great were the
rejoicings over this happy re-union brought about by Gnd’s mercy.
“ Blind must he be,” says Mr. Banurji in his notes, *“ who should fail
to see the hand of God in this interesting episode and in this happy
re-union.””

From what we have said above as regards the position of the
widow in Hindu sociaety, it will be seen that Babu Sasipada now
desired as speedy a settlement of his young niece, through marriage,
as possible, and Providence, in whose hands he was, as Mr. Pratap-
chandra Mazumdar once®wrote to him, “a special instrument,”
happily made such a settlement easier for him than it might other-
wise have been. e have seen that, leaving his ancestral house,
Babu Sasipada lived for some months in the house of a Brahmo
friend, Baby Chandranath Chauduri, of his own village. Babu
Chandranath, gfter “joining the Brahma Samaj, found it exceedingly
‘difficult to manage his young wife, who was instigated by his female re-
lations to put himato trouble ; and knowing the powér for good Mr. and
Mrs. Sasipada hagl been among the ignorant women of their own family,
he ‘asked them to go and live with him, to help him to gain over his
wifc tQ the cause of the new movemen?. That was the motive and
those the circumstances that led Babu Sasipada to go and live
‘with this new convert to his churgch and God so blessed his
and his wife’s work in his family that Babu Chandranath Chau-
dhuri’s wife gradually came round to the opinions of her husband,
and within a few days commenced to take part in the daily worship

.of that small Brahmo family; and by the time Babu Sasipada
left her husband’s robf, on the completion of his own house, all her
opposition to his new ways of life anl thought had ceased.

But’it was hot in the ordering of Providence that Babu Chan-
dranath should enjoy the loving help and sympathy of his wife
oin his new life for any length of time, for within a few months of
Babu Sasipada’s renfoval from his house, the young lady departed this
wfe. The position of a widower, though most painful and trying every-
lihere, was peculiarly so in the small community of the Brahmos of
Bengal m those days. The peculiar circumstances of their case,—ex-
communicated as they were from the parent society, and separated by
rigorous caste rules from, friends and relatives,—made the position
of a widower in the Brahma Samaj, in those days, not only painful
to himself, but equally embarrassing to his friends in the new Church.
Most of the members of ;the: Brahma Samaj, in those days, were
converts from the, orthndox Hindu community; and the latitude
granted in certain matters, by the Hindu scriptures and Hindu customs,
to those who might temporarily fall off from their communal state, to go
back-to the old,¢ommunity after undergoing some expiatory penances,
always kept an opening for the weaker members of the new fold (spe-
cially non Brahmanas) to fall back into the lap of the old supersitions.
It ‘was,only by marrying in the Brahma Samaj, that a man might abso-
lutely cut off all chances of ever going back to the parent community.
Meany 2 man, weak in faith, would, in those days, as even now, join
the Bralima Samaj, and having zealously worked for the noble cause for
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some years, as soon as it became necessary to get themselves or their
daughters or sisters married, would go back to the old society, de-
serting the movement for religious and social reform for ever. Many

others, having similarly once joined the Brahma Samaj with real earn- ..

estness and enthusiasm, braving all difficulties and suffering most
cruel persecutions, would again, on the death of their wives, ymarry
back in the-old society, in the old way, thus severing' for good

their connection with the new Church. The pori =, of a widower

was therefore considered as peculiarly critical i9 the Brahma Samaj
in those days; and on the death of a man’s Hindu wife, his Brahmo
friends would naturally try to secure for him a Brahmo lady, mos:ly

some widow who may have come over to the Samaj,‘and arrange for

their marriage. On the death of Babu Chandranath Chaudhuri’s wife,
his friends in the Brahma Samaj, the most intimate among whom
was Babu Sasipada Banurji, began anxiously to look. about for
a suitable bride for him. On the return of Sasipada Babu’s cousin
and her widowed daughter to Calcutta in October, 1868, the idea of
arranging the latter’s marriage \with Babu Chapdranati, Chaudhuri,
may naturally have suggested itself to her uncle. “Kusum Kumari was
then fifteen years of age. Her first marriage took place when she was
only five years old, and she became a widow a year after! Babu
Chandranath was a young men of 26. He was a fritnd of the famjly, and
had consequently no difficulty in being introduced to the young lady.
“The two saw each other for a few days,” as by Sasipada
wrote about the time in a letter to Miss Carpenter, “in my

Soorti-bagan house, (in Calcutta) and they liked each other” and .

in consequence Babu Sasipada arranged for their “marriage with

the consent of his cousin, the young widow’s mother. And

may well be said that of all the very bold acts that this
intrepid Brahmana reformer has dqne in his li‘fe, this was per-
haps the boldest. Though a new thing to the pedple, theeducation
of women, was at most, even in their estimation, a useless in-
novation, while the matriage of young widows appealed secretly:
to the humanitarian instincts of even the most rigid conservative.
But no foreigner can even so much as faintly realise, by the
utmost stretch of his imagination, the sense of outrage and humilia-
tion which a misalliance among the caste-ridden Hinduy produces.
The Hindus can tolerate even a moral falling-off on the part of
their women, but not an open connection with a man belonging to a
low and inferior caste. A woman whko goes »- -ay may be
lopped off and gradually forgotten as the dead or withering branch
of a tree that is cut down and throwr.into the fire, and lost sight
of for ever, but a woman who marries a low-caste jman, owing to the
very fact that she does not thereby fak-off frcm virtue, remains as a
standing disgrace and a crying scandal of her family. Indeed,»the
feeling against inter-marriage was, at the time timt we are® here
writing about, pretty strong even among the members of the Brahma
Samaj, and it is known that the great Brahmo -leader, Maharshi
Devendranath Thakur, though be never publicly opposed it, .wotlild
not conceal his disapproval of it in private conversatio. Add the
marriage arranged by Baou Sasipada between his niecg and Bebu
Chandranath was among the most violently radical that have as yet

-
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‘reen performed even among the most radical followers of ‘Babu
Kesavchandra Sen.’

It would be well to remember, when judging of the present
day reforms on this subject, that the ancient Hindu authorities did
sanction a kind of intermarriage between one class and another. The
form{of marriage called annlom, that is an intermarriage in which the
husband cdme of a superior and the wife of an inferior caste, was sanc-
_tioned in anc’. Tindu socicty. A Brahmana, under those laws, in
those days, could, { withnut doss of caste, marry a Kshatriya,
Vaisya, or cven a Sudra woman; a Kshatriya, a Vaisya and a
Swira womwn, and a Vaisga a Sudra woman. These were all
anulom marriagds, but for a Kshatriya, Vaisya or Sudra to marry
a Brahmana wonmn or for a Vaisya or a Sudra a Kshatriya woman or
for a Sudra a Vaisya woman—these that were called pratilom
marriages, overe not fayoured except in the case of such
highly ,privileged persons as king Yayati. In the case of sveyamvara
however,—when,the bride was allowed to choose her own husband,—
d1l caste distifictions were systematical® disregarded., With the decay
of ancient civilisatien, and the change wrought in the constitution
of Hindu sociaty eoy time and the political vicissitudes of the
people, with the absolute abolition @f inter-marriages, however,
the olq, distinction between the anwlom and the pratilom system
has gone out of people’s thoughts altogether; but the old feelings seem
otb linger still;. -nd the marriage of asmale of a higher caste with a
female belonging Jo a lower is looked upon generally with less re-
, pugnance than that of a female belonging to a higher with a male
of a lower cast® Considering all these circumstances, the marriage
wgetanged by Balwu  Sasipada between his niece, Kusumkumari,
and his friend, Bablu Chandranath, which was the first widow
intermairiage  of the pratilom class, was decidedly one indicat-
ing the sftength Bf character and liberality of centiments of this
high-caste Brahmara reformier.  He was, indeed, doing nothing that
either the Shastras or ancient custom did not sanction. Kusum-
kumari’s choosing a*man,—an influential man, as we shall see,—of
a lower caste than her own, was as much legal and proper as
Devayani’s choice of Yayati, and if the frcedem and naturalness
of those de¢vs had continued to the present time, neither she nor her
uncle would have been more unpopular than Devayani and her
father, Sukracharya. But Jn these depencrate days, Mr. Banurji
was considere 195 introduging or sanctioning one of the boldest and
most objectionavie innovations.  Babu Chandranath was, by caste,
a Sidg .p, whose position ein *the Hindu social economy is lower
than— mmediately bglow-—the first three castes, the Brahmana,
the Vadya and the Kayastha, who top the Bengali Hindu com-
muniy. His raste, in fact, corresponds to the ancient Vaisya caste,
and wel-informed enen belonging to it do claim to be nothing more or
less than Vaisyas, But'though of an inferior caste, Babu Chandranath’s
social position was not very insignificant in the small manufacturing
towre of Barahanagar® What the Chaudhuris lacked in the matter of
caste-raspectability, was more than made up by their wealth, enterprise
chaijties apd  lucation. The largest and the most famous of the castor-
oil manufactor®es of the village was the one ‘owned by the late Babu
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Gopalchandra Chaudburi, Babu Chandranath’'s father, who with the
late Babu Rajkumar Banurji, Babu Sasipada’s father, had also
been the founder of the earliest English school at Barahanagar.
Like many members of the trading classes in and near Calcutta, in
the early days of English education in Bengal, the Chaudhuris of
Barahanagar also took to it early and have supplied even § few
members to the higher services of the Government, one of them
having risen to the honoured rank of a Subordinate Judge in Bengal.
So, though Babu Sasipada did not allow his cagte-conceit to have the
least influence upon him in the selection of a husband for his nieee,
he never altogether overlooked the gregt truth that the moral disabr-
lities that soeial subjection caused by the caste-systém, bring on the
members of the lower castes, can only be removed sand remedied by
the higher influences of culture, edueation, and the society of the
higher castes, opportunities for which qare oftentimes  afforded by
wealth and civil distinctions. . .

As soon as the yomng lady gave her consent t¢ Babu Chandra-
nath’s proposal,, Babu Sasipaa began to makg due preparations fOr
the celebration of the marriage. It was fixed for the 2 ost of November,
1868, and as Babu Sasipada’s house in Calcutta was, much too small
to accommodate the large nl‘mber of guests that were cxpected to be
present at the ceremony, a “ Calcotta millionare® very kindly, placed
his spacious garden house in Maniktala in the eastern suburbs of
Calcutta, at the disposal of Babu Sasipada, for the celebration®;
and all arrangements were accordingly made, ang a large number
of invitations to the wedding sent out to his numerous friends both
amony the native and the European mewmbers of the eommunity. But
on the zoth, the day previous to that fixed for the marriage, the owngr,
of the garden-house sent word informing him of Ifis inability to lend his
house on the ground that his calte-people objected to it.  ‘Fhe worry
and vexation and the trovble that this sudden baeKsliding ®caused to
the young reformer, can be better imagined than deseribed. But
the wonderful energies of Babu Sasipada have always risen equal
1o the greatest emergencies, and be at once sent®out fresh cards can-
celling the the previous invitation, and explaining briefly the cause
of the wunfortunate econtingency. But difficulties and trials that
upset ordinary men, serve more than anything else to bring out the
mettle of the brave and the intrepid. In this case, this unexpected
difficulty only helped to impress upon,his European friends the im-
mense difficulties that the young reformer, had to fight against at
every step of his work. Dr. Waldie, who had always watched his
movements with interest and friendly €onesrn,ewrote to him in reply to
his note cancelling the engagement,—“ Yours of today received. I am
very sorry for the pastponement one. your account and that of your
friends. . It is very provoking indeed and very stupid that people
should draw back in that way, and very unfair besideg ; better refuse at
first. I shall be glad to hear when you make® some better arrange-
ment.” Babu Sasipada bad, as he wrote to Miss Carpenter, “ great
difficulty to find a house to celebrate th® marriage; noe one
would give one even for hire At last I got a house belonging
to the Seals, 66, College Street, for one month’s hire. Rs. 60”
(though occupying it only for three days). The “marﬁagee was



SOCIAL REFORM IN BENGAL. 91

‘celebrated ‘the following Saturday, just a week after the first
date, in this house,

The large number of people, bith Europeans and Indians, who
came to witness the ceremony, bore unerring testimony both to the
growing interest of the public in the widow marriage movement and of
their sympathy with and admiration for their host, Babu Sasipada.
The divine service, conducted by the great Brahmo leader, Kesav-
chandra Sen, was most solemn and impressive, and among the assem-

led guests were judges of the fligh Court and other high officers of
Government, as well as many non-officials of rank and position, of both
the native and the Europegn communities, while there was also a fair
aumber of English and Bengali ladies. But if the number of
guests inside the house was large, the concourse of people who assem-
bled on the courtyard and gathered in the street, was simply im-
mense.  Brahmo marriages, by the novel ritual attending them, even
now ,draw Jarge crowds of sight-seers everywhere. In those days,
when the thing was absolutely new, it sometimes would be found
"impossible, *simply, on accousmt of ® the rushing growds, to hold the
celebrations ™ a @eaceful order.  On the present occasion, the usual
disturbance inevitable in every darge gathering, was considerably in-
creased by the active hostility of a pgrtion of the crowd formed of
the people of Barahanagar, that gathered ncar the house. As an
Indian journal said,— ¢ The house in which the marriage was going
"to be celebrated, became a point of attack, and a shower of stones
from outside qften disturbed the proceedings.” But for the assist-
ance of the Police, thut had been secured betimes, the celebration
might have Been attended with more serious results, such was the
nenacing attitude of the rowdy multitude collected in and aboul the
premises.

But if the sensation caused by*the remarriage of the young lady
was prefit in Chlcutta, at Barabanagar it was simply indescribable.
Friends and enemies, relations and even utter strangers, all vied with
.one another in persecuting and insulting the man who had, by this
celebration, grossly Scandalised the whole native community of that
little town. He was abused by the men, cursed by the women,
ridiculed by the frivolous, reviled by the violent, and hated by all,
Some, finding that all these abuses and threats did not reach Sasipada,
who was still living in Calcutta, employed their ingenuity in reach-
ing him py the eisy means of the Post office, and almost every day
anonymous letters contgining the foulest abuse and the most out-
ragions libels against himself, and even the ladies of his family, used
to be received by hinrin £aleutta.  Such letters were also sent to
some of Mr. Banugji’s Lnglish friends, evidently with the mischievous
intention of lowering shim i their estimation. These lctters were
seng by his frlends to Mr. Banurji. Sasipada had long before been
put dut of cagse by his people. They had deprived him of the
right of eating with them. They ceased to smoke their Zukas on
the same seat with him and it was done by the advice of an
‘educgted’ and ‘erflightencd’ man who had the slightest possitle
regamd for the superstitions of his people.  They had sent him
awiy fgom his paternal roof ; and had refused to extend to him
vor his *the® commonest amenities of neighbourly life.  Nothing
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was now left for them to deprive him of. But there still remained:’
his public life, his place and work in the girls’ school, the Social Im-
provement Socicety, and the Municipal Board. And their efforts
were now directed to depriving him of all these and thus cutting off,
as it were, all the sources of his public life, and his influenc: and
popularity with the European section of the community. Writing
a few months after the marriage, to Miss Carpent:r, Bibu Sasi-
pada says:—* The inhabitants of Barahanagar wanted to remove me
from the membership of the Social Improvement Society, but they
failed, as, by the existing rules, they could nut doso. They then
wanted to have a rule passed to the effect that whoever would wound
the feelings of the Hindu community, shoald forfeit the rights of
membership.” When all this storm was raging mvst violently at
Barahanagar, Babu Sasipada came hack with his family to his own
house. The furious agitation against him, ke found on his teturn, had
not wholly confined itself to the use of the verbal weapo-s of ~buse
and insult, but had actually wreaked its vengeance upon his poar little
house. The win law: were broken, the doors were removed and  the
whole house present=d the woeful appearance of the 2cene of some vio-
lently riotous proceedings. These were no surprises to the persccuted
reformer ; for although he had npt been living at Barahanagar for a few
months, his work brought him every Saturday to that town.. The
school, the temperance movement, the working men’s club, the Im-
provement Society, and the Brahmo Samaj, all needed great care and
even in those his most trying times, he never neglected his duties to
these useful institutions.  From his visits to the town, as also from
communications frequently received both from friends and  foes,
he was well aware of the violent agitation raging against him ines
his own locality. Indecd, only a few days previous to his return
to Barabanagar, his persecutors had, at a Committee meeting of the
Social Improvement Society, made powerfully organised attempts to
expel him from its membership. The question before the Commitee
was a request that had been made by one Rabu Taraknath Mukur-
ji, for convening “a special general meeting of the society for the
purpose of judging whether Babu Sasipada Banurji is fit to re-
main a member of the society and whether it would conduce to its
prospects if he should continue to be so.” The LRuropea’ gentle-
men of the Committee were naturally on the side of the much
abused reformer, while, among the native members, the late Dr.
Shambhuchandra Mukurji, editor of Reis and Rayet, and two or
three personal friends of Mr Banurji were also against his expuision.
But his enemies were very strong, and when it was pointed
out that under the existing rules of the society Babu Sasipada
could not be removed from its membership fon having helped the
marriage of his widowed nicce, they hecame so exasperated, #hat
even his character for honesty and purity was not sfree from*their
attacks. The leader of -the party went so far as to make mos: libel-
lous charges against Babu Sasipada and also against the married pair.
But all these had not the slightest bearing on the question before the
Committee, and therefore, finally, to connect his “ misdeeds  with
his work as member of the society, the leader asserted that Babu Snsi-
pada had, while removing his cousin and her daunghter, gonc to theirs
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guardian’s house under cover of doing some work on behalf of the
society. But he had a strong and seunsible set of men to deal with,
and as Babui Sasipada says, ‘“it was gratifying how the Committee
received all these statements. One meniber said it was all the out

pourings of malice ; another observed that he could never believe it,.
ands so - gn.”

Thus foiled in their attempt to expel him from the membership-
of an association that he had himself established and nourished,
as it were, with his life-blood, thg next move of these persecutors of
the honest reformer, was to petition the Magistrate and Collector of
tite Twenty-four Parganas, graying for his removal from the Municipal
Board of the town, of wnich he was then the Honorary Secretary.
Writing to Miss €arpenter about the middle of 1869, Babu Sasipada.
said :—*“"Fne villagers, headed by a wmedical practitioner and my
own relatives and kinsfolk, sent up an application to the Magistrate-
of the Twenty-four Parganas, praying for my removal from the
Municipal Board, of which 1 was then Hnorary Secretary, on the
Zround of m§ heterodoxy, and because I had brought on many changes.
which were rd¥oltang to the ideas and notions of the orthodox commu-
nity.” It is naeddess to say wimt the result of this application was.
The Magistrate knew Babu Sasipadg Banurji much too well and
appregjated the imprfovements that he had affected in the Municipality-
much too sincerely 1o listen to such foolish requests, and despite the
‘opp ssition of his townspeople, Babu $isipada continued to act as
Secretary to thedocal Municipality until his departure for England.

But though they could not, as we have secn, deprive Babu Sasi--
pada of his tight of membership of the Social improvement Society,.

smihey could do one_thing,—refuse to re elect him as Secretary to that
body, in 1869, an.! they did so in the annual meeting of that year..
The schools suff:red another shofk by the remarriage of his nicce,.
but by cdreful W(W‘king they were able to get over it within a year.
The Social Improvement Society also suffered materially from the want
of the care and attention which as Secretary only he could bestow upon
it ; and in the langBage of one of the most prominent and active
members of the Association, the late Dr. Wald'e, it passed through
““its death struggles.” I fact such was the loss to all public move-
men's i Barahanagar, during the year following the marriage of Babu
Sasipada’s niece, when an intolerent and insensate oppusition against
him had jargely ruled the counsels of the littie town, that even his
enemies at the close ok the year, saw their own mistake, and in
the imterests of the local institutions, that,—thanks to the perse-
verance, the tact, andethe energy of the young reformer—
had already becomje an organic part, as it were, of the social life
of Burahanagar,—once mure, at the commencement of the next
follpwing se-sion, put him on his old place in their management.
A h8peful chamge at once came over them all.  His connection with
the moribund institdtions acted like that of the breath of spring upon
dying and dried up trees. Dr. Waldie, the President of the Improve-
mént Society, in reviewing the state of affairs in his speech at the
sevemth half-ycarly meetin‘)g of the society (16th July, 1870), made
promingnt njentioa of the results achieved by Babu Susipada’s return to
+the secrétaryship. ‘¢ He congratulated the society, in reviewing its half
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year’'s work of the present year, on its recovery—of which the present
well-attended meeting was one of the signs—irom its unfortunate
condition, its death-struggles, as it were, of the last year, and paid a
high compliment to the S:cretary, Babu Sasipada Banurji, on whose
return to his propzr post, from which he had been kept out by
religious and social bigotry, in the shape of rampant Hindu orthodoxy,
he felicited the society, ‘That the Secretary of every such society is
its life, was well exe nplified in the history of the Buirahanagar society
for the last year. In consequence yof the outcry and combination
alluded to, Babu Sasipada was not re-elected Secretary for 1869, and
for the whole year the prec:edings of the spciety were almost a blank,
diversified by the attempts of certain pardes who hal gained the
support of nearly the majority of the m\.mbk_rs, to expel Babu Sasipada
from the post of Secretary,—from the’society itself.  There ‘were few
lectures on the literary side of the society and none of them good.
There were more withdrawals than new members, the attendance at
both the monthly general and the Commiitee meetings was miserable ;
and there was nong of the practical ‘improvement’ work which was
such a feature of the socicty. Since the re-election «f Babu Sasipada,
at the hr-;,inning of this year, thexc has, in the lact «ix months, been
a marked change.”

But in the midst of all this'cruel treatment that he received from
his own people, Babu Sasipada enjoyed the supreme satisfaction
that the honest performance of gne’s sacred duties to one’s friends and
neighbours affords, and had uniform symparhy and k.ndly encourage-
ment from his European friends both in Calcutta and elsewhere.
Sir John Budd Phear wrote to him a few days after tne marriage of
his nicce : —* The treatment which you receive from your relationse
and neighbours affords an illustration ot the depl rable amount of
prejudice and hl{,Otly which prevails even among the respectable
classes of people in this country. Time and thesspréad of information
can alone furnish the remedv.” Miss Carpenter, on receipt of the
account of the marriage, wrote to him thus:s*Your account of the
wedding is most interesting. You have taken' a grand step and
assisted a noble and true principle. God bless you and yours !’ Mr.
W. C. Bonnerji, who cou'd not attend the marriage party on the evening
of the 28th November, 1868 * for some pressing matters,” thus espressed
himself :—* I fully sympathise with you on this grand movement. 1
cannot call it anything but grand, and thaugh not present in body, I
shall be with you in spirit. May all your «enlightened effrts be
crowned with all the success they deserve!” .

It was only natural that when the mea rebuked and the women
reviled Babu Sisipada (or helping the marriage of his widowed niece,
the incident should have impressed some at le~st of the little suffer-
ers in the small town quite differently. As the rem'ssion of (the
sentence of a single prisoner out of many imprisoned for a similar
offence, and having equal recommendations, inspires many another
unfortunate captive with some fair hopes of release, so dil the
marriage of Kusumkumari cause quite a flutter in the hearts “of
many a younz widow of the little to vn of Barahanagar. One of chese
lived close to Bibu Sasipada’s place, with her hasband’s rglations,
just opposite to his housc, on the other side of the road. She, like
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many other young women of the place, used to come frequently to
Babu Sasipad’s house, to read with his wife, and drawn by the
prospects of marriage that she would likcly bave on joining the
Brahma Samaj, she, one day, hke Kusum and her mother, finally
removed to Babu Sasipada’s house (1870). Though poor, the young
retqrmer was ever ready to put his purse and his all in the service of
the “great® cause of reform that he had so bravely espoused ; and
consequently received her most kindly. She too was very respectably
connected, and although after the experience that he had gained in the
case of his own c8usin and “her daughter, Babu Sasipada made
is impossible for her fricnds #o take her back by force from his
house, the petsecution That he had to suffer for giving her
protection, was ot less cruel than before. Indeed, apprehending
bodily mjury and riotops trgsspass into his house, Babu Sasipada
had 1o engage the services of some guards for the protection
of his family. In fact, in 4 sense, the persecution that he was sub-
jcctea to on this occgsion, was, if possible, even greater than what
*he had' to suffer after his niece’s remgrriage. On that occasion, when
the whole waillage® was ranged against him,* a small party
was on his .side, as we Qave already seen, from the
extracts made above from the proceedings of the Social Improvement
Society. But by the present case, he tost the symputhy of even this
small’body. After Kusamkumari’s marriage, her uncle, Bidhumukhi’s
- brother, ®d not come for sometime to Barahanagar from his place of
business to avoid the humiliation which the affair brought, as he
thought, on thie family, and could not therefore join the persecution
that raged against Mr. Banurji at the time. But after this marriage,
gWhen the party referred to raised a storm and formed- a strong
combination agaimmst Mr. Banurji, he used to come to Baraha-
gar every week and joined ethe above combination. The
combination thes formed lasted to the end of the chapter and
pursued Mr. Bauurfi with its poisoned shafts in all the reform work
that he undertook from that time. The bitterness of the persecution
? directed by this worth§ body towards its victim was deepsned by
the constant and merciless exposure in the journal then conducted
by Mr. Banurji, of the irregular and hypocritical life led by many
people,in the town who would not so much as raise their little
fingers in reforming themselves, but would yet p se as patriots and
‘improverg of society. One instance of the length that these people
went was the part which they took in sending Mr. Banurji to jail for
allowing a man of their stamp to be ‘defamed’ in his journal. The
defamation was proved and the Editor and Mr, Banurji as Proprietor
were sent to jail in hot haste, at the unusual hour of 2z p.m. on the
day the judgment Was passed, so that—as it scemed—Mr. Banurji’s
friends might not fin'd time to arrange for his bail. His persecutors—
the eombinatiog referred to—were jubilant and went that' very after-
noon to offer a saerifice of thanksgiving to their gnddess at Kalighat.
Their clamorous rejoicings on their return from the temple sounded
through the litde sown. But timmediately aftcer, their victim returned,.
havig obtained bail throwgh the intervention of his staunch and influ-
ential friends at the bar, s ichas Mr. Durgamohan Das and the brothers.
Manm&han®and Lalmohan Ghosh, who left no stone unturned to get
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him released as soon as they could and have his sentence quashed
or reduced. The sentence, which was imprisonment for three months
and a fine of Rs. 500, was reduced to a fine of Rs. 150 only, the
imprisonment portion being wholly set aside.  Sir John Phear greatly
befriended Mr. Banurji in this difficulty, though he had nothing to do
with the case in his capacily as judge. The fullowmg letter wnll show
his feelings and artitude in the matter :—

* My dear Babu Suasipada,

“I was much grieved and distregsed to learn, as I did wnlhm an
hour of the event, the result of yourl‘cqsc at Kllpur. Mr. Davis’s
proceedings and the scn'ence passed by him sho v how little of true
judicial discretion is possessed by some®of our most experienced
moffussil magistrates. ‘The mcasute “of punishment meted out is
most entravagant ! You may rely upongit, I think, that the ; nprienn-
ment portion will be entirely set aside by the appeal gourt ; and
very probably the fine will be red ced 1o An, almost no‘mnml sum.
Of course there was the defamation, and a conyviction was inevitable ; H
and it follows that some punishment must be .lwarde(., and I do not’
think that you couwld reasonably expect this should . absolutely
nominal. But regard being had to your trank avowal of the fault
and to. your published apology, it dight to have been as nearly - so
as possible ;: and I shall be greatiy surprised if the judge does not
take this view, Whatever the fine may be, I will gladly enabi you
to meet it without embarassment to yourself because 1 ®hink you -
have behaved honourably and’ with very proper principle in this
unfortunate affair.”

Sir John, I need hardly add, was true to the pramise made in
this letter. He paid the whole amount of the ﬁne imposed upon
Mr. Banurji!

4+ But it was not only the widows of the nelghbourhood who were
influenced, more or less, by a secret ray of hope for ue ame’ioration
of their mleerable condition by the widow- marnages that Babu Sasi-
pada was instrumental in bringing about; the young men of the
village also gradually became fired with a hoble enthusiasm for the
cause of reform. A band of earnest youngmen gradually gathered
themselves around this Brahmana reformer, and in some cases, as
young disciples everywhere do, they even outdid their leader in their
wild enthusiasm for adventarous reforms. Indeed, in their zeal for
widow-marriage they overlooked all other consndcratlons, waether, of
prudence or of the higher ideals of marna{.,e and on oné accasion
they actually managed to get out a young widow from one of the most
respectable Brahmana families of the plice. apd arranged, without con-
sulting their leader, for her marriage with a poor Brahmana, then
:keeplnig a . nursery in the nelghl)ourhnod who was suffenng from
very serious phystcal disabilities. The first time that Babu Sasupada
-game to know of it was when they brought a notice of ghe marriags to
him as Registrar of Civil and Brahmo marriages under Act 111 of
1872. Babu Sasipada dld not at all approve of the union, but when
the partiecs were so anxious to be united, he hed no choice in the
matter, and was bound tc accept the noticer of their marriage.” .On
the day of the marriage, however, the courage of the youngmen who
had arranged the union, failed them, and not a soul was présent there
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except the bride and the bridegroom, and a-few relations of the bride,
who had come to punish the youngmen who had worked this ischicf
‘Babu Sasipada’s influence and his prestige in the little town, which
had grown with the growth of friendly relations between him and the
officials, some of them occupying the highest positions in Calcutta,
deterred them, however, from creating any disturbance, although they
did not h8sitate to take him to task for helping not only the remarriage
of their widowed relation, which in itself ~as inflicting a scrious in-
dignity upon the family, but forgsanctioning, ~s they thought he did, her
union with a cripple, Wwho couid ot move abou: except on crutches, and
phat even on all fours. Two oj:er widows ¢ -he place were married
under Babu Sapipada’s alspicts and on. -t these marriages was
among the working people.  Fsid. bl these local widows to re-
mussy, Wehu Sasipada gave gsnelter anu wrranged  the  remarriage
of not fewgr than {35 othgr wi‘;ws, most of them belonging to very
respectableg families, s*hag been mentioned in another paper, Baba
Sasipagda himsglf purpegaly , morried a widow when he married for
‘the scconde time. In fact. Neyer sigce the remarriage of his niece,
his home &uoame a refuge for many a helpless and destitute
Hindu widow. , I the early daygof the movement in Bengal, in
the seventies more specially,” the reform activities of Brahmo
youngmen often foand expression in ®he 7:al with which they helped
young widows among their relations and neighbours to come out
of their homes and join the BLrahmo Samaj, for purposes of re-
marriage ; and, in the absence of #y public institution where these
wi‘lows might find shelter and education, they had, generally, to be
put in Brabwo families, whence, as opportunities arose, they were
married out.  The work of rescuing young widows was always under-
taken from the purfst and most unselfish motives, and in no case
was marriage permitted betweensethe young widow and her rescuer :
the inefitable re.ult of which was that these widows had to live in
some Brahmo family for years Before they could be remarried. Of
all Brahmo families, thoge of the late Babu Durgamohan Das, so long
as his first wife was living, and of Babu Sasipada Banurji, gave shelter
perhaps to the largest number of widows. T'hey gave them Some
education and many of them have been remarried and are managing
happyefamilics, while several are engaged in the noble work of teach-
g girls. It will thus be seen that Babu Sasipada’s .own home had
bee prltically, on a small scale, a widow's home long before he
made any organised Sfforts for establishing such a home.

- Besides  helping  particular widows, Babu Sasipada kept up,
for many years, an agitagon en the country in favour of the cause of
widow-marriage through the- distribution of pamphlets : d leaflets and
writing articles in the periodicals. He even wrote to friends in England
aad tried to interest them in the cause of the widows. Oune of the re-

sulfh of these egrertions was a remarkable letter of Professor Max Muller
yt appeared in th® Z¥mes and attracted public notice both in England
and in this country,  ‘The Professor depicted the miserable lot of the
flingdu widow ‘in fue colours and feel'ngly apperled to philanthropists
1o @ave them from the typnny of bLlind and superstitious customs. The
letter, formed the text for comments, both favourable and unfavour-
able, iIn the papers throughout the country. ‘The social reaction
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called the Revival of Hinduism was then already in its full swing and.

the reception given to the Professor’s letter by the so-called or:

thodox journals may therefore be easily imagined. ‘The fact is, that’
with the solitary exception of the Hindu Widow’s Home established:
and maintained for a number of years by Babu Sasipada Banurji—-"
a Home that indirectly helped the marriage of widows, no organised",
efforts have lately been madg, since the days of Pandit Vidyasagar, to

promote the re-marriage of widows in Bengul, and the causc has suffered ’
a total collapse in the province. The principal cause of this seems to -
be the “revival ” movement already referred to, which, by appealing to

a false patriotism, has helped, to a frightful extent, in the perpetuation of

wrong ideals of life and superstitious custoras based ow social inequity-‘
and injustice, but honoured by age. Andth:r cause lies,; no doubt, in the

diminished zeil, ardour and activity ¢f the reformers, If they were

sutficiently active, all the forces of rpacticn would not have done

half the injury they have done, and rowilat the “rcvi‘vztl" move-

ment seems to be dying a natural death, the responsibility for social

stagnation ind the non-advancement of ‘the widow-rémarriage and-
other progres:jve movements must rest wholly ﬂp&}_n iose who are
blegsed with reformed and liberal idess, and to whom the ideal of a,
reconstituted native society, based ‘on just, righteous and enhightzn-

ed principles, has been reveaied. * Let all the forces.of reform througl:-

out the country be united and an orgaiised attempt made to

push on the good work, Already there are indications of a revived

activity in the reformers of the Southera Presidency, and while in Bengal

the last embers of the movemen. sean t) be ex ingu'shed, several
widow-remarriages have taken place in Madras and B)mbay during the

last few years through the noble efforts of some energetic workers. |
Let Bengal foilow the lead of a province which she lias so long called

‘benighted,” and rousing herself ~ith one supreme effort, recover her

lost honour of being the pioneer of the widow.mar age and other

reforms. Let the Vidyasagar annivessaries, which are now becoming

common throughout the province, be made the occasion for reviving

a movement which, more than any other thing done by the reformer,

madé him take the place he occupies in the estimation of his countey-

men -2 movement for which he may truly be siid to have lived and died;
for, it is by doing what Vidyasagar did and wished us to do, and not by

m rely praising him by word of mouth, that we can truly honour him.













